JASO

VOL. XX 1989
CONTENTS

ZDZISEAW MACH _
In Search of Identity: The Construction of a Cultural
World among Polish Immigrants to the New Westerm

Territories .. .. .. .. .o .. .o
G.T. CUBITT
Conspiracy Myths and Conspiracy Theories .. ..

W.T. BARTOSZEWSKI
The Myth of the Spy . . .. .. .o

Commentary
J.W. BAKKER
Practice. in Geertz's Interpretative Anthropology ..

N.J. ALLEN
Assimilation of Alternate Generations .o

C.N. SHORE
Patronage and Bureaucracy in Complex Societies: Social
Rules and Social Relations in an Italian University

Book Reviews

ALAN DUNDES (ed.), The Flood Myth.
Reviewed by N.J. Allen .. .o .. . .o

MARCEL DETIENNE, The Creation of Mythology.
Reviewed by Charles Stewart .. .. .. ..

FRANGOLS HARTOG, The Mirror of Herodotus: The
Representation of the Other in the Writing of History.
Reviewed by Shahin Bekhradnia .. . ..

CLAUDE LEVI-STRAUSS, Anthropology and Myth: Lectures
1951-1982.
Reviewed by Robert Parkin .. .. .o ..

GARRY MARVIN, Bullfight.
Reviewed by Jeremy MacClancy .. - . ..

HELEN CALLAWAY, Gender, Culture and Empire: European
Women in Colonial Nigeria.
Reviewed by Fiona Bowie .. .. .o . ..

10.1

1-11
12-26

27-35

36-44

45-55

56-73

75-77

77-78

79~-80

80-81

81-82

82-84



CONTENTS (continued)

Book Reviews (continued)

MELFORD E. SPIRO, Culture and Human Nature: Theoretical
Papers of Melford E. Spiro.

Reviewed by David N. Gellner .. .o .o .o .. 84-86
LIONEL CAPLAN (ed.), Studies in Religious Fundamentalism.
Reviewed by Marcus Banks .. .. .o . .. 86-87

JUDITH THOMPSON and PAUL HEELAS, The Way of the Heart:
The Rajneesh Movement.
Reviewed by Marcus Banks .o .o .. .o .. 88-89

JOHN DAVIS, Libyan Politics: Tribe and Revolution, An
Account of the Zuwaya and their Government.
Reviewed by Manuchehr Sanadjian .o o .. .. B89-92

CAROLYN FLUEHR-LOBBAN, Islamic Law and Society in the
Sudan.
Reviewed by Bénédicte Dembour .. .. .. . .. 92-94

L. BENSON and INGVAR SVANBERG (eds.), The Kazaks of
China: Essays on an Ethnic Minority.

Reviewed by Martin Stokes .o .. .. .. .. 94-96

JESSICA KUPER (ed.), Methods, Ethics and Models.

Reviewed by Jeremy Coote .. .o .o .. .o 96
Publications Received . . .. .o .. .. 97
Notes on Contributors . .. .. .. .o inside

back cover

Copyright © JASO 1989. All rights reserved.
ISSN UK 0044-8370

Printed in Great Britain by
Antony Rowe Ltd, Chippenham, Wiltshire

7



IN SEARCH OF IDENTITY:
THE CONSTRUCTION OF A CULTURAL WORLD
* AMONG POLISH IMMIGRANTS TO THE NEW WESTERN TERRITORIES

The case of migration which I will describe here is in some
respects peculiar. Its specific character was the outcome of a
political event. The essence of the matter was that a group was
forced to emigrate from its own territory to a new one, which was
almost simultaneously, and involuntarily, abandoned by the commun-
ity which had previously defined its cultural character. None of
the generally known theoretical models of migration can be applied
to these events. We should not expect assimilation, accommodation,
integration, segregation or any of the pluralistic situations in a
case. of this kind, because the immigrants found themselves in unin-
habited territory. However, this territory was not deserted in the
cultural sense; it was not a domain of Nature. It was culturally
organized, because its former inhabitants left almost untouched the
material structure of their world, which later became the new
environment of the immigrants.l

What, then, would be the object of reference for the immig-
rants to help them in the reconstruction of identity? Could it be
the abandoned native land and its culture, which did not fit into
the material structure of the new territory? Or should the immig-
rants perhaps have continued the tradition of their new territory -
for them a strange place which they treated as the property of
somebody else, namely the former population?

1 NP . . . . .
On the significance of territory in the formation of identity see

‘Smith 1986.
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As a result of political decisions made in Yalta and Potsdam in
1945, 1.5 million people were displaced from Polish lands east of
the River Bug to the newly acquired Western Territories, while
simultaneously the German population of these territories was
forced to leave. The right to leave the Soviet Union, which incor-
porated land previously belonging to Poland, was open to Poles and
Jews who in 1939 had lived within the Polish borders. They were
allowed to take their livestock, equipment, and two toms of luggage
per family. The new Polish government tried to organize this mig-
ration along the same lines of latitude, so that people would find
climate, geographical environment and other physical conditions
similar to those to which they were accustomed in their old terri-
tories. The urban population moved mostly to big cities in the
Western Territories (mainly Wroctaw), but the majority of immig-
ants were peasants who settled in villages and small towns.

Not long afterwards the German population of the land incorp-
orated into Poland was, by the terms of the Potsdam Treaty, ex-
pelled. In 1945, within the administrative borders of Poland,
there were 3.5 million Germans. Among that number, 1,239,000 lived
in the Sudeten region, where I carried out my research.2 In the
Middle Ages, Lower Silesia belonged to the Piast dynasty, who were
related to the kings of Poland, and it was inhabited mostly by
Slavs. This region largely changed its character over the centur-
ies and became overwhelmingly German: in the twentieth century there
there were only a few people in Lower Silesia who declared their
identity to be Polish. In 1945 the Polish authorities found only
7,000 such people, so this region was decidedly German as far as
population and culture were concerned. During the first years of
Polish administration of these territories, practically all the
Germans were forced to leave. They had to abandon their homes and
leave behind all their property, with the exception of personal
hand-luggage. The German emigrants thus left behind the material
structure of their culture, untouched and undestroyed by the war.
In their place came the Polish population, which consisted mostly
of whole communities displaced from behind the River Bug, mainly
from Eastern Little Poland and Podolia. As a rule whole villages
and small towns were removed to one particular area. At the same
time other settlers from different parts of Poland and from abroad
came to the Western Territories. The two main groups consisted of
immigrants from over-populated central and southern Poland and re-
turning emigrants from France (Markiewicz and Rybicki 1967).

People from the Eastern Territories comprised the majority of
immigrants, and they arrived in integrated communities, usually’
with a priest as spiritual leader. They brought with them their
material and spiritual property. These predeminantly rural commun-
ities were accustomed to traditional self-sufficient agriculture
which, in the excellent soil of Eastern Poland, provided an
adequate means of subsistence. These people also had a strong
sense of national identity and of patriotism, and a keen political

2 Fieldwork was conducted in the.town of Lubomierz, Lower Silesia,
in the autumn of 1986.
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awareness. They decided to leave their native land because it was
annexed by Soviet Russia, which was considered an age-old enemy and
which represented an alien political and economic system. But
their feeling of identity linked them strongly to their former land.

In contrast, the settlers from central Poland did not constit-
ute an integrated group. They settled individually and frequently
ran away, back to their former homes, sometimes taking with them
some of the goods formerly belonging to the Germans.

The returning migrants from France were an interesting group,
which consisted largely of coal-miners who had migrated in the
first quarter of the twentieth century for economic reasons and
who had worked in French mines. In France they passed through a dif-
icult period of accommodation, during which they partly assimilated
to French society and partly preserved their Polish national
identity. Strong competition in the French labour market made them
aspire to obtain maximal wages for hard work - a cult of work it-
self, of discipline, and of efficient organization. In the period
of economic depression in the 1930s many of them adopted the com-
munist ideology, which was later associated with patriotism after
the outbreak of World War II. After the war a large number of
these people returned to Poland, responding to an appeal issued by
the communist authorities, who regarded them not only as qualified
coal-miners but above all as an important political force, because
they were already convinced of the rightness of communist ideology
and ready to realize it in practice. Such an attitude was quite
exceptional in Poland at that time, since the vast majority of the
nation was hostile to communism. Several tens of thousands of
these miners settled in the city of Wakbrzych (Markiewicz 1960).

However, in the region of my research, near Jelenia Gora,
there were very few returning emigrants: the dominant group was
made up of immigrants from east of the River Bug. In the first
year after settlement they co-existed with the Germans, although
relations were not good. The Soviet military authorities treated
these territories as an occupied country, collecting and removing
valuable items to Russia, such as machinery and other useful equip-
ment. It was not long before groups of people, including criminal
elements from other areas of Poland, came to pillage the goods
left by the Germans. The immigrants in turn found houses and
households very different from those to which they had been accus-
tomed, and so found it difficult to make themselves at home in the
strange environment. Lack of skill rendered them unable to make
much use of the equipment and machinery - such as mechanised farm
equipment - which remained.

Before the war, the region of Jelenia GOra had been quite ad-
vanced agriculturally and popular with tourists, but the newcomers
preferred to rely on their old system of agriculture. The settlers
found the German method of agriculture strange, even incomprehens-
ible, and many wanted revenge on the Germans for what they had done
to the Poles during the war. The result was a peculiar 'we are the
masters now' mentality which led them to expect that the Germans
should ‘work for them. Units of the Polish army and police main-
_tained order generally but also made sure that the Germans worked
hard and did not resist the Poles.
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After a time the Germans were returned to Germany, leaving the
as yet unadapted Poles to work the area.. Most of the settlers from
central Poland ran away, taking equipment from craft workshops, but
those from the east had nowhere else to go and so were forced to
remain. They tried to impose their traditional way of life in the
new place, but without success. Agriculture deteriorated, for trad-
itional methods were not efficient in the poorer soil of the New
Western Territories. Moreover, there was a common conviction that
the Western Territories belonged only temporarily to Poles, and
that at any moment the Germans would come back. Such a belief
created a feeling of uncertainty which did little to foster a con-
structive attitude. It was thus very difficult for the immigrants
to find their feet in the new land. Emotionally, the consciousness
of their tradition linked them to the abandoned country in the
East. This sense of displacement was reinforced by the fact that
the new land was in essence German. The towns had a strange arch-
itecture: buildings were large, multi-storeyed and built of bricks
and stones, in contrast to the low wooden buildings with thatched
roofs to which the immigrants were accustomed. Tools and machines
were useless to their new owners. Furthermore, the former German
community had been almost twice as large as the new Polish one.

The towns and villages there seemed too vast for their new inhabit-
ants.

Paradoxically, such an attitude was supported by the policy
of the central authorities. Of course, the authorities were very
interested in strengthening the presence of the Poles in the West-
ern Territories. Nevertheless, on the one hand, they did not
understand the problems involved in social and cultural adaptation,
or the immigrants' need to regain identity; and on the other hand,
peculiar features of the central administration were particularly
unfavourable to these needs.

First of all, the Western Territories were very well preserved in
comparison with the other parts of Poland which had been virtually
destroyed by the war. They were equipped with all the material re-
quirements for sophisticated living - good roads, railways, elec-
tricity, running water, etc. - and therefore they did not need re-
construction. Consequently, during the first few years after the
war no money was invested there, so no changes were possible -
even if there had been any social forces interested in such changes.

Secondly, the efficiency of communist authorities depends on
the degree of centralization. The decision-making process in pol-
itical, social and economic matters is monopelized by centres of
power dominated by the Communist Party. The Party itself is organ-
ized according to the Leninist principle of 'democratic centralism’',
which means that policy-making bodies (central committees or
regional committees) elect leaders (in an open vote, usually ap-
proving the choice made by the Politburo), who then have exclus-
ive rights of decision and control.

In central and local administration, which is controlled by
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the Party, all orders come from the centre and must be obeyed. In
both social and economic affairs these directives are not general
but very detailed and do not allow local managers much flexibility
or margin for their own decisions. In turn these local leaders,
subject to Party discipline, and obeying orders, execute the same
monopoly power over their domains, uncontrolled by local communi-
ties. There is no legal, democratic mechanism by which communi-
ties or individuals can influence the decision-making process un-
less the individuals themselves become officials and gain power in
the centralized structure. Such a principle applies not only to
vital political matters but to all aspects of public life and,
especially, to all the economy. No public activity, individual or
collective, is allowed without permission from the authorities
(local, regional or central as the case may be, depending on the
importance of the matter from the point of view of the central
power elite). Officials in the Party and administration are ac-
customed to operating orily in this centralized system of clear
rules which they understand, and in which they are at the same time
powerless executors of orders from higher officials and all-power-
ful dictators of their own domains, be it a region, a town, a vil-
lage, a factory.

Individual or collective attempts at introducing any changes
or carrying out any ideas from outside the bureaucratic system are
regarded as a threat to the monopoly of power. The same applies
to any private initiative in the sphere of economy. Private enter-
prise not only does not correspond with communist principles but,
more to the point, makes a break in the system of control and pro-
vides an owner with means independent of an official's decision.
Therefore the system of laws, norms and regulations prevents indiv-
iduals and groups from organizing themselves or doing anything in
public life without being directed and controlled by the author-
ities. Local autonomy does not exist, and there is no means for
activity independent of the bureaucracy.

Over forty years of this policy has deprived individuals and
local communities of all subjectivity and initiative and, event-
ually, even of the will for creative activity. People have to
obey orders, wait passively for decisions to be made by scmebody
else at the centre of power, and watch the results without a chance
to try and organize their neighbourhood in the way they themselves
think to be appropriate. Whatever happens is decided and executed
by the bureaucrats. Therefore, when in the 1950s the Western
Territories, together with the rest of the country, were subjected
to industrialization, the people's attitude towards their land and
their new life was in no way influenced. The reconstruction of an
identity under the new circumstances requires the opportunity to
unite in action, but atomisation and deprivation of subjectivity
makes this process impossible.

What, then, was the view of the new world in the mind of an
immigrant from the east? The four important elements of such a
view were: 1) Former social spacej; 2) Present social space; 3)
Other societies; and 4) The political system and political
authorities. ’

1) The links between the immigrants and the country which
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they were forced to leave were exceptionally strong. They brought
to the new territories an idealized picture of their native land,
the border-lands, which had been the scene of a long struggle with
foreign powers for the freedom of the nation and freedom of .
religion. The Polish eastern lands symbolized patriotism, Polish-
ness and Catholicism, the more so as they had just been invaded
once again by a foreign power. Their idealized image portrayed
these lands as the most beautiful country, with the richest soil,
inhabited by good, friendly and hospitable people. The cities of
eastern Poland were a symbol of genuine high Polish culture. The
inhabitants of this country would never have left had they not been
forced to by the political situation. They could not live under
the Russian administration because Russians were, for them, a trad-
itional enemy, both national and political. They left because they
did not want to witness the destruction of their beloved land, but
they continued to grieve for it.

2) The immigrants at first perceived the new land as a
strange, hostile place, belonging to somebody else. They settled
there because they had no other choice, but they did not, and could
not, identify with it emotionally or put any effort into it, esp-
ecially as they expected the return of the Germans at any moment.
Soon, however, under the influence of the cult of the land, which
is deeply rooted in the peasant mentality, they began to treat the
land itself as their own property, the object of work amd of value
in itself. Land should be cultivated and give crops; it must not
be wasted. This attitude was expressed in the strong resistance to
attempts to introduce collective agriculture, which was regarded as
an effort to deprive the owners of their legal property - a compen-
sation for the land taken from them in the east - and also as pos-
ing a risk of the land itself being wasted in the state farms.

Many leaders of this opposition came from among those people who
had earlier spent some time in labour camps in the Soviet Union and
had learned a lot about state farms through first-hand experience.
However, this proprietary attitude to land did not extend to the
material culture left by the Germans: German houses, households,
tools, city-planning, small towns, even churches - nothing fitted
into their symbolic world, and therefore did not become an object
of creative activity. The whole cultural space was left to its
fate, while the new inhabitants lived nearby im improvised build-
ings. They ran these new households provisionally so as to ignore
the existing order, leaving it untouched. In the small towns most
houses remained empty, and in those which were inhabited, only a
few rooms were used. The policy of town authorities unintention-
ally favoured such passive indifference. Since the population of
immigrants was much smaller than the former population of Geérmans,
many houses were uninhabited. If damage occurred to any one house,
the authorities preferred to order or advise people to move to an-
other which was still in good condition, instead of providing the
means and materials for repair. The damaged house was left to its
fate. No wonder whole districts of towns disappeared after a time.

Churches were traditionally centres of social space and re-
mained so in the new territories. But even in the areas where
Roman Catholics had been in the majority before the war their
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churches were treated by the immigrants as strange, German. Too
many things were different, despite the similarity of religion.
Architectural style and ornamentation of interiors were different,
inscriptions, epitaphs and tombstones in cemeteries were strange,
and even pictures and sculptures represented alien saints with un-
familiar names. The new community tried to introduce some changes
which, however, did not consist in restructuring the interior or
replacing the decoration but rather in adding their own interior
design over the original German layer, which was left intact, but
ignored. For example, the immigrants put up folk paper decorations
for church interiors brought from their churches in the east, not
caring whether the new decorations harmonized with the architect-
ural style.

' 3) The world-view of the immigrants from eastern Poland was
also shaped by the other groups of people with whom they had to co-
exist in the new land. At first, immediately after the settlement,
the Germans were the main problem. They were regarded as enemies
who had destroyed Poland and on whom revenge should be taken.

Hence the rise of the 'we are the masters now' attitude mentioned
above, and the tendency to exploit Germans as a cheap but qualified
labour force. However, the German way of life did not become the
pattern for the immigrants, because it was, of course, too closely
associated with the former enemy. For this reason, few elements of
German culture were adopted, although such a course of action could
in fact have helped the immigrants to adapt. After a time the
Germans were expelled, whereupon they ceased to exist in the im-
migrants' consciousness as partners in interaction. They remained
only as former but legitimate owners, the creators of a strange
culture which happened to have become an unwanted environment.

By virtue of having involuntarily abandoned properties in the
east, the immigrants demanded a privileged position in the new
place. Being an integrated group, they usually dominated other
settlers and thus controlled the community. In contrast, the
settlers from central Poland were not a group in the sociological
sense of the term, but rather an aggregate of individuals attempt-
ing to find their place in a new world.

Returning migrants, in turn, were treated very dlstrustfully
by the immigrants from the east for at least two reasons: first,
they were seen as foreigners, as Frenchmen, and secondly, they were
communists, that is, enemies of traditionally accepted values and
norms. Perhaps not surprisingly, the migrants returned that host-
ility, imposing on the immigrants the negative stereotype of a Pole
which had once been attached to them in France (a Pole was a drunk-
ard, an idler, incapable of working efficiently and in an organized
way). Consequently, the returning migrants remained in enclaves
and for a long time did not join the rest of the community.

4) The political authorities were also generally regarded as
strange, foreign and hostile. They represented foreign, Soviet,
“ratgon d'etat, the interests of a different state and nation, and
they were responsible for organizing and authorizing a new social
order thiat was totally contradictory to everything that was be-
lieved to be Polish and right. Therefore, the immigrants opposed
their religion to the atheism of the authorities, their cult of
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national tradition and patriotism to communist class ideology.

They openly defended their national identity, religion and private
property, fighting, often with success, against attempts at the
collectivization of agriculture. The immigrants were also charac-
terized by a peculiar nationalism. Its cause was, of course, the
principle of the adjustment of political borders to cultural ones.
The immigrants' system of values so strongly linked them to their
former land that their land became a central element of their sym-
bolic culture. The native land could exist for them only as a sym-
bol, becuase it was no longer the material base of their existence.
However, that symbol so strongly influenced their world-view and
actions that the new territory could not be accepted: despite being
a material object of labour, the new land never became part of
their culture. To accept it as their own would have been incompat-
ible with their conception of land that really was their own, in
their consciousness - the land which had been left behind. A co-
herent model of the world cannot withstand such disharmony. The
effect of such a state of consciousness was an essentially nation-
alistic demand for the restoration of borders from before the war
and for the return of all lands to their legal owners. That demand
remained unsatisfied.

After the period of settlement in the Western Territories, some
minor changes occurred in the social situation. The Stalinist
period brought an attempt at the collectivization of agriculture,
which resulted in its almost total ruin, at least in the region of
my research. The authorities also tried to industrialize the
region. This process was subject to central administration and was
based on a labour force and technical personnel brought in from
other parts of Poland, while local communities were left to their
passive indifference. Moreover, industrialization ignored the in-
terests and desires of the local people. Villages and small towns
looked exactly as they did at the time of settlement, although
their general condition deteriorated. The people lived mainly by
traditional agriculture and were very poor.

When Gomulka took power in 1956, he waived compulsory collect-
ivization and tried to stimulate the economic development of the
Western Territories. That was the time of intensive state propa-
ganda promoting the ideology of the intrinsic Polishness of these
lands, now christened 'The Regained Territories'. However, this
propaganda was not accompanied by actions which would have made
possible any social activities of a genuine and spontaneous charac-
ter. The authorities, still thinking that all initiatives should
be taken by the political centre, continued to recruit local polit-
ical and administrative leaders from outside the region. The lack
of opportunity to organize and develop local and individual eco-
nomic and social activity did not favour the community associating
with its new land, nor the redefinition of its identity. The older
generation still lived as it had always done, in an aura of the
past. Their hearts were in the east. The lack of goals and
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chances for activity, together with the absence of traditional com-
munity support, were the cause of a particularly severe anomie and
social pathology. Alcoholism assumed astonishing proportions,
especially among the younger generation. Individuals of initiative
emigrated to big cities in different regions of Poland, but the
rest lived on passively, showing no enterprise.

Some favourable changes occurred after 1970, when the Polish
and West German governments signed a treaty which legalized Polish
administration of the Western Territories. This treaty resulted in
a significant relief of the feeling of uncertainty and the lack of
stabilization. Unfortunately, the treaty brought no significant
changes in the central administration, so it did nothing to in-
crease the opportunity for spontaneous organization at the local
level or the realization of individual initiative. Investment was
far lower than in other parts of Poland, and the attempts at indus-
trialization, undertaken with staggering incompetence and with no
knowledge of the social context, or even the features of the natur-
al environment, resulted in total fiasco. To the present day, in-
vestment remains at such a low level that to reproduce the present
state of material structure at the present rate of building would
take about 850 years. As a result of the predominant apathy and
the absence of sociati activity, coupled with a feeling of aliena-
tion from the established traditions of the area, the Solidarity
Movement received little support - or even response - in that
region. The new inhabitants continued to cling to the belief that
none of their aspirations would ever be realized: a feeling of
futility prevailed.

An analysis of the present situation allows us to distinguish
three generations with clearly different attitudes and aspirations.
The older generation of original immigrants is slowly retiring from
active life. They do not believe they will ever have a chance to
return home, although they would relish the opportunity to live as
they did before the war. They just want to end their lives in
peace and have no expectations.

The middle generation, the children of the immigrants, is
characterized by apathy and passiveness. The more ambitious among
them escape to the cities: the population of this area is decreas-
ing by one per cent per annum.

However, the third generation, the young people brought up in
the new land, is trying to build a new identity. Their model of
the world has changed considerably. For the original immigrants,
its most important elements were, as we saw, the native land, its
former owners, other groups of settlers, and the political author-
ities. At present, for the grapdchildren of the original settlers,
the native land in the east belongs to a myth of origin and ances- -
try: it is a symbol of and vehicle for tradition, but no longer a
living idea of a place to return to. The new land is their land,
in the sense that they were born and brought up there. It does not
symbolize the tradition of the community, nor continuation, but
nevertheless it does constitute the material ground and space in
which the younger generation wants to build its identity. They

‘have no problems with others), because all the groups of settlers

have by now united and integrated under a sort of cultural
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dominance of the immigrants from the east and their descendants.
This process of integration is one of the phenomena which are still
to be investigated. For the time being, it is clear that the main
role was played by those minor manifestations of social activity
which were allowed by the authorities. United efforts in the build-
ing of schools, roads and churches, and mutual help on the farms,
have also contributed to the integration of the communities. The
Germans, in turn, are generally treated by the young people as the
former legal owners of the land who have been expelled because of
a particular course of historical events which could not be helped.
The present situation has to be taken as such, and both Poles and
Germans should accept it and organize their lives in accordance
with the new circumstances.

The last and most important element of the world-view which
shapes the actions of the younger generation is their vision of the
political situation. The present political authorities are gener-
ally regarded as making this much-needed new organization of life
more difficult. Both the incapacitation of society and the depriv-
ation of initiative, as well as the unsuccessful economic policy,
are judged negatively.

Nevertheless, one can see, perhaps for the first time since
the war, some traces of human creativity in the region of Julenia
Gora. More people are showing some concern about their houses and
environments. Small private enterprises such as craft workshops,
greenhouses, modern farms and new houses are being built, though
these attempts encounter many difficulties because of the prevail-
ing financial and administrative limits. What is important, how-
ever, is that at least there are now people who want to be active,
to organize themselves, and who have found some point to and chance
of success in such actions.

Conclusions

What conclusions may one draw from this process of seeking identity?
The construction or re-construction of identity first of all re-
quires, I suppose, a creative attitude on the part of the people.
But such an attitude is only possible if certain conditions are
satisfied, namely, legal and administrative conditions. A coherent
world-view which generates actions is also necessary. Such a
world-view, its elements, the way in which people interpret the
reality of their lives, determines their images of goals, the
chances and directions of activity, and consequently, the actions
themselves. It is also essential that people have a symbolic
ground, a tradition to which members of the group may refer in
their actions. What could be such reference for the immigrants
whose situation I have described?

They found themselves in a strange land. It was not a no
man's land, a domain of Nature, waiting to be culturally organized.
It was somebody else's land, the domain of a strange culture.

Their own culturally shaped land, which was a natural base of
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action for that peasant community, had been taken away from them.
Furthermore, three factors counteracted the reconstruction and re-
definition of their identity: the centralized policy of the author-
ities, the obligatory character of the migration, and the feeling
of temporariness together with an uncertain future. The chance for
the younger generation stems from the disappearance of the second
and third factors. Obligatory migration for them does not exist -
they do not remember it, nor do they see their situation as temp-
orary and provisional. They may find a symbolic basis for action
in the global culture of the Polish nation and its traditions, in
Polishness understood as a general concept, without reference to a
specific land, as in the case of their forebears. So, given legal
and economic conditions which would allow people to organize and
which favour initiative, perhaps through increased activity there
will emerge, after a break of half a century, a new, true, commun-
ity in the Western Territories.

ZDZISEAN MACH
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CONSPIRACY MYTHS AND CONSPIRACY THEORIES

Conspiracy myths have been a common, often influential, and some-
times dominant feature of political culture (certainly in Europe
and America) in recent centuries. A stream of examples could be
cited, from the Popish Plot scares of the early modern period,
through the anti-conspiratorial rhetoric prevailing at the time of
the American and French Revolutions, through the nineteenth cent-
ury with its anti-Masonic near-orthodoxy on the Right and its anti-
Jesuit near-orthodoxy on the Left, through the Dreyfus Affair with
its spectacular free-for-all of conflicting and interlocking con-
spiratorial theories, through the sinister heyday of the Protocols
of the Elders of Zion after the First World War, through Stalinism
and McCarthyism, to the conspiracy theories of extreme Right and
extreme Left and of the occultist fringe today. Jews, Freemasons,
Illuminati, Jesuits, Communists, Capitalists, Trotskyists, Zion-
ists, the British Establishment or the French Two Hundred Families
- all these, and others, including the supposed members of hyphen-
ated or composite entities known only to conspiracy theorists, such
as 'Judaeo-Masonry', have recurrently been cast in the role of con-
spiratorial prime movers of history or current affairs.

The purpose of this essay is not to give a historical survey
of conspiracy theories, nor is it to attempt an explanation (psy-
chological, sociological or political) of their past or present,
nor to assess their impact on political or other behaviour. It is
simply to do some of the necessary preparatory groundwork for such

I should like to thank Professor Norman Hampson, Dr Christopher
Andrew and Dr John Walsh for kindly commenting on this essay, which
was originally delivered as a paper at the study day on 'Le Mythe
contemporain' at La Maison Frangaise, Oxford, on 20 February 1988.
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projects, by describing, in more detail than is sometimes given,
just what conspiracy theories are, and how they work.

Already, I am using two terms - 'conspiracy myth' and
'conspiracy theory' - which call for definition. A myth is a
story which people take to be true, and which they use as the key
to an understanding of the way things are or happen. Conspiracy
myths are historical myths, by which I mean that the stories they
tell are typically set.not in some primordial and clearly extra-
historical mythical time of origin, nor in the self-recapitulating
time of eschatology,l but in the datable past, in something which
at least superfically resembles historical time. A conspiracy myth
tells the supposedly true and supposedly historical story of a con-
spiracy and of the events and disastrous effects to which it has
given rise. The interpretation of fresh events or developments
(either past ones in retrospect or new ones arising in the present)
in the light of such a myth, and in such a way as to assimilate
them to the myth, is what I mean by a conspiracy theory. In other
words, the term 'conSpiracy myth' refers to a pre-existing struc-
ture, the term 'conspiracy theory' to the use of that structure in
the practical analysis of history or current affairs.

I want to ask two questions: 1) What sort of an explanation or
interpretation is it when events are explained or interpreted in
terms of a conspiracy myth? 2) How do such explanations or inter-
pretations actually work?

The Properties of Conspiracy Myth: Intentionalism,
Dualism, Occultism

My starting-point in answering the first question is a definition
of 'conspiracy'. I am not here concerned with the term's linguist-
ic origins, nor with the history of its past meanings, nor with how
it is used in a specifically legal context, but simply with what we
mean when we use the term in everyday usage or in terms like 'con-
spiracy myth' and 'conspiracy theory'.

For these purposes, I think, a conspiracy may be defined as a
collaboration, intended to be secret, between a number of people,
for the purpose of realizing a shared plan. Conspiracies, in other
words, are by definition deliberate, concerted, secretive. You
cannot conspire on your own, or publicly, or accidentally (though
you can, of course, be an unsuspecting tool of a conspiracy by
other people).

Defined in these terms, conspiracy may perfectly well be re-
garded as a social or political tactic available to all and used by
any number of different groups to attain any number of different
ends. This is not, however, how conspiracy is presented in

1 It is, of course, possible for the events recited in a conspiracy
‘myth to be placed in an eschatological context. For an example,
see my remarks on the anti-Jesuit beliefs of early nineteenth-
century 'Jansenists' (Cubitt 198u4: 305-54).
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conspiracy myths. A conspiracy myth tells the story of one con-
spiracy as if it were the only one, as if conspiracy were the mono-
poly and the distinguishing behavioural.characteristic of a single
group, perpetually opposed to the rest of society and driven by
some abnormally insatiable passion, like the lust for world domina-
tion or the desire to destroy civilized society. It is to conspir-
acy of this sort that conspiracy theorists attribute events.

What sort of account of the world is it, then, that conspiracy
myths offer - and that conspiracy theorists, by their analyses, ac-
cept and perpetuate? It seems to me to have three major properties.

First, of course, it is an intentionalist account, one which
explains events as the product of intentions. As Abbé Barruel, one
of the founding fathers of modern conspiracy theories, put it in
1797:

We will affirm and demonstrate that of which it is important
that the peoples and their leaders should not be ignorant; we
will tell them: In this French Revolution, everything, down to
its most appalling crimes, everything was foreseen, premedit-
ated, contrived, resolved on, ordained in advance: everything
was the product of the deepest villainy, for everything was
prepared and brought about by men who alone held the thread of
conspiracies long woven in the secret societies, and who knew
how to choose and hasten the moments favourable to their
plots (Barruel 1973 [1797-81, I: u2).2

Viewed from this angle, conspiracy theories are about causes.
Their roots in broader currents of causal theory are well brought
about by the American historian, Gordon S. Wood. Wood argues that
men of the Enlightenment sought to base a science of human affairs
upon the same paradigm of mechanistic causality that the scientific
revolution of the late seventeenth century had established in the
physical sciences: one which excluded both divine intervention and
chance, and posited an indissoluble connection between effect and
cause. Since they were unwilling to sacrifice the principle of
free will, which they believed to be the necessary basis for moral-
ity, they could extend this paradigm to the human sciences only by
assigning to human motives the role of causes. The notion of a
moral resemblance between effects and causes thus became estab-
lished: good social effects were assumed to derive from good human
intentions, bad effects from bad intentions. Since these inten-
tions were not always superficially obvious, they often had to be
deduced from the effects which caught the eye: the earlier Puritan
alertness to discern God's will beneath the surface of events gave
way to an 'Enlightened' readiness to detect hidden human designs.
In this way, according to Wood, eighteenth-century secular thinking
was 'structured in such a way that conspiratorial explanations of
complex events became normal, necessary and rational' (Wood 1982:
411).

The subsequent recession of the eighteenth-century notions of

My translation.
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causality described by Wood may well have helped make conspiracy
theories less universally acceptable. Nevertheless, the need to
find causes and the habit of identifying them with intentions re-
main distinctive features of the thinking of those who still find
such theories attractive. As one of the rank-and-file National
Front members interviewed by Michael Billig in the mid-1970s put
it, when explaining his acceptance of a conspiratorial explanation
of current affiars, 'wherever there is an effect, there's always a
cause. And for a long time I used to see the way this country was
going. I thought: "why the devil is it? Why? There must be a
cause."' (Billig 1978: 316)

To stress the intentionalism of conspiracy myths is to dwell
on their explanatory function. That they also have a descriptive
function is clear when we consider their second property, which I
would call that of dualiem. The relationship between the effect-
ively non-conspiratorial majority of society and the perpetually
conspiring minority naturally lends itself to formulation in terms
of morally absolute binary opposition: Good against Evil, Christ-
ianity against Anti-Christianity, the Free World against Communism,
Revolution against Counter-Revolution. Leo XIII's encyclical
Humanum genus of 1884, which gave a virtual seal of approval to a
whole tradition of anti-Masonic conspiracy theory, put it thus:

After the human race, through the envious efforts of Satan,

had had the misfortune to turn away from God ... it became
divided into two distinect and mutually hostile camps. One of
these steadily combats for truth and virtue, the other for all
that is opposed to virtue and truth (Leo XIII 1952 [1ssu]: 1).3

It was, of course, the latter camp that the Pope considered was
gathering in modern times under the leadership of Freemasonry.
This binary vision in conspiracy myths is commonly reinforced
in two ways. First, by emphasizing, or at least implying, the
natural unity and cohesiveness of the non-conspiratorial majority:
their readiness, if freed from conspiratorial interference, to en-
gage collectively in whatever is the crucial social and moral en-
deavour of the times, be it building the socialist society, living
the Christian life, carrying the White Man's burden, or continuing
the traditions of the Founding Fathers. 'Our great fatherland is
joyously flourishing and growing. The fields of innumerable col-
lective farms are rich with a golden harvest' (People's Commissar-
iat of Justice 1936: 120), observed State Prosecutor Vyshinsky,
going on to acclaim the 'indestructible, genuine unity and solid-
arity of the masses of the people with the great Stalin, with our
Central Committee, with our Soviet Government' (ibid.: 122). This
unity was what rendered so despicable the plotting of 'a contempt-
ible, insignificant, impotent group of traitors and murderers"'
(ibid.: 119), the Trotskyite conspiracy in one of its successive
embodiments, the Trotskyite-Zinovievite Terrorist Centre. In

,3 The translation used here is by the anti-Masonic author, Rev.
Denis Fahey.
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portraying conspiracy as directed against a real or potential moral
harmony of this sort, conspiracy myths offer excuses for the non-
appearance of Utopia.

Secondly, the binary vision is reinforced by the implication
that whatever cannot be harmoniously assimilated to the pole of
Good must be viewed as a cunningly laid stepping-stone towards the
pole of Evil and thus as an integral part of the Evil conspiracy.
Protestantism and deism are lumped together with atheism; liberal-
ism and internationalism become branches of Communism. Thus an
editorial by John Tyndall in the British neo-Nazi periodical Spear—
head in 1966, entitled 'The Many Faces of Bolshevism', asserted:

The Communist of these times seldom works under the overt
banner of the Communist party. Instead he seeks to spread
Communist ideas by the use of popular phrases and the appeal
of popular sentiments. His weapons range over a vast number
of respectable and apparently non—polltlcal institutions and
bodies (Tyndall 1966a: 2).

Tyndall went on to conclude that 'the "humanitarian liberal" is in
fact Bolshevism's favourite face today. The saintly look of "love"
hides the dark heart of hate. Don't let 7t fool you' (ibid.; orig-
inal emphasis).

This last sentence raises a further point. The conspiracy
theorist believes that the non-conspiring majority is being fooled,
on a colossal scale, and that being fooled is the key to all its
problems. As John Roberts writes in his study of The Mythology of
the Secret Societies,

At the heart of the mythology lies the recognition of de-
lusion. Its central image is of a community unaware of its
true nature. Apparently self-conscious and self-regulating,
it is, unknown to itself, in fact directed by concealed
hands (1972: 353).

This brings us to the third property of conspiracy myths, which may
be referred to as their occultism. Conspiracy myths encourage the
drawing of a sharp distinction between the appearance of human af-
fairs and their true nature. Any conspiracy theory involves a
claim to provide access to a reality which is, by its nature,
hidden. We find this expressed, in somewhat titillating form, in
an advertisement for a number of works emanating from the stable of
a veteran specialist in the genre, Henry Coston:

Are you one of those who like to understand? One of those who
ingist on knowing more than the newspaper with its big head-
lines ever tells you? Do you want to cast your eye behind the
scenes, to discover who is pulling the strings? In a word, do
you have a character, a personality capable of overcoming all
the factitiousness and frivolity of our epoch?%

N My translation. The advertisement, entitled 'L'histoire secréte
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If so, these books are for you. The image of string-pulling used
here is one which conspiracy theorists find useful for conveying
their sense of concealed reality; that of sapping or mining is
another (with the emphasis this time more on danger than on
control).

What is concealed by the conspiracy's seerecy is not simply
the conspiracy's own existence, but the way things really are in
the world. The hidden truth which the conspiracy theorist purports
to reveal has, as my earlier argument implies, both explanatory and
descriptive properties. It reveals both the secret causes of sur-
face events and the true - binary - alignment of forces, which
makes both sense and nonsense of the ostensible alignments of con-
ventional politics: nonsense, in that it shows that these are not
the true alignments; sense, in that it shows how their appearance
has been deliberately contrived for sinister purposes. Also im-
plicit in each conspiracy theory, of course, is the notion that,
if only the conspiracy could be fully exposed, it would become
powerless, and the disparity between appearance and reality would
disappear. Control over events and over society would return from
the hidden depths to the surface, to the hands of those - be they
the people or some paternalistic authority - with whom it should
reside.

Any conspiracy theory, I would suggest, necessarily has the
three properties I have identified - intentionalism, dualism,
occultism - implicit within it. But it is the conspiracy myth that
binds these properties together, not any prior and necessary con-
nection or affinity between them. Their psychological and cultural
roots are likely to be quite different. What makes a man a pas-
sionate intentionalist, for example, need not make him an equally
passionate dualist or occultist, though his desire to have a solid
intentionalist explanation of events, with an impressive weight of
tradition behind it, may prepare him to accept a certain level of
dualism and occultism in the myth which provides that explanation.
It is not surprising, then, that some conspiracy theorists play
down one or other aspect - that some conspiracies are presented in
a way which makes them seem less secret, or less rigidly con-
trolled, or less irredeemably wicked than others.

Efforts to provide a historical or any other explanation of
conspiracy theories' appeal and durability do well to bear the im-
plications of this in mind. To take one example, it is possible,
while accepting Wood's sensitive argument about the philosophical
basis of eighteenth-century conspiracy theories, to question. what
seems to be the implication at the end of his.article: that once
the intentionalism of the Enlightenment began to break down, in the
face of the sheer magnitude and complexity of the events of the
French Revolution, conspiracy theories were bound, after an initial
period of desperate extravagance (the moment of Barruel and others)

de notre temps', is to be found on page 173 of Prélats et Franc-
magons, a work published by Coston under the pseudonym of Georges.
Virebeau (Virebeau 1978).
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to recede gradually to the lunatic fringe.S Quite simply, this re-
cession shows very little sign of having happened during the nine-
teenth and early twentieth centuries; conspiracy theories became
more elaborate, but without becoming less influential. This may
well be because, whatever the Revolution did to people's causal
assumptions, it did little to dissuade anyone from occultism, and

a great deal, through its aggressive insistence that it was replac-
ing an old and corrupt world with an entirely new one, and through
the genuinely dramatic transformations that accompanied that claim,
to condition post-Revolutionary Europeans to think in dualist terms
of old against new, Revolution against Counter-Revolution., General-
izing wildly, one might see an eighteenth-century commitment to
intentionalism yielding to a nineteenth-century Manicheanism as the
principal underpinning of conspiracy theories.

Whether one does see that or not, it seems clear that an under-
standing of conspiracy theories' variability, of conspiracy myths'
flexibility, should underlie any attempt to account for their in-
fluence, either in general or in particular circumstances. We have
so far, however, explored only one sort of variability. We encount-
er another if we turn to the second question posed earlier in this
paper, and try to give an account of how conspiracy theories actual-
ly work in practice. How, given the prior existence of a conspiracy
myth, is the action of the conspiracy which it describes detected in
fresh sets of events?

The Mechanics of Conspiracy Theory: Conspirator-
Centred and Plan-Centred Styles

On the basis of the definition of a conspiracy which I suggested
earlier, it can be said that any conspiracy contains three elements
in conjunction: 1) a conspiratorial plan (this may be more or less
detailed. The planning may extend not simply to the conspiracy's
ultimate aims, but also to the strategic means af realizing them,
and even to more routine tactics)ji 2) a comspiratorial group (this
is sometimes a group defined by its members' involvement in the
conspiracy, for example, the Illuminati; sometimes one with a prior
identity, for example, the Jews); and 3) an effort at secrecy (this
may be designed to conceal the conspirators' identity, or the nature
of their plan, or both). :

The third of these elements - secretiveness - is a general
characteristic common to, and similar in, all conspiracies (though
it may protect different aspects of the conspiracy in different in-
stances). The other two elements, however, are specific to partic-
ular cases: each conspiracy (whether real or imagined) receives its
distinct identity from a unique pairing between one particular group
and one particular plan. To attribute a given event to a particular
conspiracy, we must be able to specify both these elements and to

5 A .
This is my reading of Wood 1982: 431-2 and 441.
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connect them both somehow or other with that event.

So long as one has no notion, or only vague notions, of who
might be conspiring, what they might be conspiring about, or what
sorts of things would need to be conspired about in order to happen,
this sort of attribution is quite difficult to make. With the aid
of a conspiracy myth, it becomes much easier. For, with such a
myth, two things are given in advance. The first is the essential
unity of all effective conspiracy, under a regime of monopoly: if
something is perceived to be the product of conspiracy, the ques-
tion 'which conspiracy?' will not arise, since only one conspiracy
of any significance is considered possible. The second is the in-
dissolubility of the connection between the conspiratorial group
and the conspiratorial plan: it is no longer considered that either
might exist without the other. It follows that the presence of
either element can be deduced from the observed presence of the
other: it is no longer necessary to have direct evidence of both
before particular events can be laid at the door of the conspiracy.
Once a particular conspiracy myth is established, in other words,
it becomes possible to assimilate fresh events to it by two quite
different, though not mutually exclusive, means. Thus, to take a
concrete example, the claim that Frangois Damiens had been an agent
of the Jesuits when he tried to assassinate Louis XV in 1757 was
supported in the eighteenth and nineteenth centuries by two differ-
ent types of argument. On the one hand, circumstantial evidence
was amassed, purporting to show connections between Damiens himself
and the Jesuits. It was pointed out, for example, that he origin-
ated from the town of Arras, whose inhabitants were notorious for
their susceptibility to Jesuit influence, that he had once been a
Jesult pensionnaire, and that Jesuits were reported to have been
seen in plain clothes leaving the back door of their residence in
the rue Saint-Antoine at the time of his attack. On the other hand,
on the basis of prior attributions to the Jesuits of a whole string
of earlier regicidal attentats (notably those against Henri IV), it
was argued that Damiens' crime was one of a notoriously and typical-
ly Jesuit sort.b

The two types of argument used in the case of Damiens are char-
acteristic of the reasoning of conspiracy theorists more generally.
It is through them, and through the interaction between them, that
the content of conspiracy myths is inflated and their pretensions
to make sense of things enhanced. It may help us to observe this
process in practice if we isolate, for purposes of comparison, two
styles or ways of presenting or developing the sense of being con-
fronted with a conspiracy, which recur throughout the literature
and rhetoric of conspiracy theories, and each of which crystallizes
around one of these two types of argument. I will refer to these
as the 'conspirator centred' and the 'plan-centred' styles.

6 See Monglave and Chalas 1825: 305-6 for some of these arguments.
They are, however, typical of a whole tradition of anti-Jesuit
writing. Van Kley 1984: 86-8 surveys some of the evidence used to

“incriminate the Jesuits in the immediate aftermath of the assassina-

tion attempt.
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In the conspirator-centred style, the conspiracy theorist
gives one to understand that his ability to make sense of things is
dependent upon what he knows, or can find out, about people. Con-
sider, for example, Hitler's account, in Mein Kampf, of his own
conversion from a 'weak-kneed cosmopolitan' into an anti-Semite.
This allegedly happened when he became aware that the commanding
positions in various areas of Viennese life - notably the press,
the arts, prostitution, the white slave traffic and Social Demo-
cratic politics - were occupied by Jews:

Was there any form of filth or profligacy, particularly in
cultural life, without at least one Jew involved in it?

If you cut even cautiously into such an abcess, you found,
like a maggot in a rotting body, often dazzled by the sudden
light - a kike (1969 [1925-61: 53).

Hitler, then, wishes his readers to believe that what enabled
him to see what was happening in Vienna (and, refracted through
that, what was happening more generally) was essentially his ability
to recognize Jews as Jews. The labelling of conspirators and sus-
pects on the basis of supposed membership of, or affinity or connec-
tions with, the conspiratorial group is central to the 'conspirator-
centred' style. A work like Edouard Drumont's La France juive, the
classic best-seller of late nineteenth-century anti-Semitism, relies
heavily on this style, as in the following passages:

The 4th of September [1870]1, as was to be expected, placed in
power the French Jews: the Gambettas, the Simons, the Picards,
the Magnins, to whom, if one is to believe Mr Bismartk, who is
generally considered pretty well informed, one must add Jules
Favre. Hendlé, Jules Favre's secretary, is Jewish. Camille
Sée, the secretary general of the Ministry of the Interior, is
Jewish (1887, I: 387).

If the contracts to supply the army had been retained by [the
manufacturers of] Besangon, there was a cause, and that cause
was a Jew, the Jew Veil-Picard, the famous Veil-Picard whom we
encounter at every moment in this book, wherever anyone is
speculati%g, or jobbing or plotting a financial affair (1887
II: 161).

The strong odour of card-index in these passages emphasizes
the general tendency of writers in the 'conspirator-centred' style
to cultivate a pragmatic, empirical air. Such writers pose not as
theoretical interpreters of history and society, but as alert ob-
servers and piecers-together of tell-tale detail. They ask for,
and tell other people, the answers to such questions as these: who
is a Jew or a Freemason? Who has a Jesuit confessor or a Communist
lover? Who had a meeting with whom? They like to map human net-
works of evil influence, and to compile lists: of Freemasons in

7 My translations.
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public life, of Communists in the American film industry, of old
Etonians in the Cabinet, of Jewish Bolsheviks, and so on. In short,
dedicated practitioners of the 'conspirator-centred' style soar
above the terrain of history and current affairs like birds of prey,
not to assess the topography but to pick out the vermin.

In the plan-centred style, on the other hand, the emphasis is
on the layout of events; it is in the things that happen, rather
than in the people who are around when they happen, that a sinister
pattern is first detected. The contrast between the two styles can
be illustrated by comparing the familiar efforts to demonstrate the
'Jewishness' of the Russian Revolution by listing prominent Jewish
participants with the following passage from a minor conspiracy
classic of the 1930s, Emmanuel Malynski and Leon de Poncins' La
Guerre occulte:

The aristocrat Lvov, the learned bourgeois Miliukov, the revo-
lutionary lawyer Kerensky, the terrorist Chernov, Lenin and
Trotsky, Stalin and Company were and are only the successive
executors of the same uninterrupted original plan.

The narrators and historians who speak of the uncertain
steps of the Russian Revolution up to the arrival of Lenin are
in the deepest of error, and this is because they consider it
at its beginning in terms of the interest of the middle class,
subsequently in terms of the interest of the peasantry and
finally in terms of the interest of the proletariat. But if
they considered it from beginning to end solely and exclusive-
ly in terms of international Judaism - which required the suc-
cessive elimination of the dynasty, of militarism, of the pro-
pertied aristocracy, of the participating bourgeocisie and of
small peasant property - they would have no difficulty in
establishing that the Russian Revolution is a dynamic continu-
um, meticulously regulated with admirable coherence, and that
no movement of elimination was ever carried out without a pre-
vious movement of elimination having already suppressed all
risks (1936: 213-4).8

The way Malynski and de Poncins talk about conspiracy, actual con-
spirators hardly seem necessary. For them, it is not the observ-
able actors of modern history that are Jewish so much as that
history's whole course; the Kerenskys and Lenins are merely the
instruments of a plan which originates outside them and whose opera-
tion is detected simply by watching the direction in which events
are tending.

Not all specimens of the 'plan-centred' style are as purely
and blatantly teleological as this. Conspiracy myths order the con-
spiratorial group's past misdeeds into a check-list of symptoms, by
the use of which the conspiracy theorist considers it possible to
detect the group's presence and action on subsequent occasions.
Thus, for example, regicide and a casuistical permissiveness in

8 My translation.
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moral theology have been taken as sure signs of Jesuit influence,
and John Tyndall observed in the liberal society of the 1960s a
string of 'secret tools of the Bolshevik conspiracy against civiliz-
ation', among them 'the destruction of private enterprise!, 'total-
itarian thought control', 'the levelling~down of education' and

'the breakdown of family life' (1966b: 4 and 5). Sometimes, such a
symptomatology is enshrined in a specific text, which conspiracy
theorists present as the conspiratorial plan itself, or part of it.
The most famous such text, the Protocols of the Elders of Zion,

has provided a model of conspiracy whose methods include capital-
ist manipulation, the impoverishment of the aristocracy, the instig-
ation of war and revolution, the encouragement of vice and the pack-
ing of underground railway systems with high explosive.9 An-
other alleged blueprint, the so-called Monita Secreta of the
Jesuits, originally fabricated in the early seventeenth century but
still influential in the nineteenth, places particular emphasis on
the Jesuits' efforts to persuade rich widows to part with their
fortunes.l0 Conspiracy theorists who give credence to such texts
usually justify doing so by arguments similar to that advanced by
Henry Ford in 1921: 'The only statement I care to make about the
Protocols is that they fit in with what is going on. They are six-
teen years old and they have fitted the world situation up to this
time.'ll The tightness of the perceived fit between the conspira-
torial plan contained in the text and the pattern of events (in

the case of the Protocols, such events as the Russian Revolution

and the foundation of the League of Nations) is taken simultaneously
to confirm the text's own claims to authenticity and to make sense
of 'what is going on'.

If we isolate them as I have done, the 'conspirator-centred'
and the 'plan-centred' styles seem to show us conspiracy theorists
in very different moods: in the one case vindictive, inquisitorial,
keen to denounce, bearing the promise of witch-craze and Stalinist
purge; in the other, gentler, more scholarly, more concerned to
understand what happens than to focus animosity. It is seldom,
however, that either style is sustained in anything like a pure
state. The chief purpose in distinguishing them is to observe
their interaction.

9 On the Protocols and their history, see Cohn 1967. The standard
English version of the text is the translation by V. Marsden (1972
[19211). Inasmuch as the Protocols contain not only a description/
prescription of conspiratorial tactics, but also a prediction of
political and social developments under the influence of those tac-
tics, the interpretations of current affairs which they inspire of-
ten resemble those inspired by eschatological texts.

10 The konita may be conveniently found (in French) in Larousse
1865-90, vol. ix: 961-4., For a discussion of their nineteenth-
century influence, see Cubitt 1984: 497-509.

11 Quoted (from the New York World, 17 February 1921) in the 'Intro-
duction' to Marsden 1972 [19211: 12.
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There are few better descriptions of the way in which reason-
ing built up in the plan-centred style can issue suddenly in the
identification of alleged conspirators than the critical account
which the young Frangois Guizot gave in 1821 of the Bourbon
authorities' abusive resort, in conspiracy trials, to what were
known as faits généraux. Justice demanded, Guizot wrote, that peo-
ple should only be convicted if the existence of a conspiracy could
be proved on the basis of evidence which concerned them directly.
Unable to prove this, yet anxious to find conspirators in order to
justify political repression, the prosecuting authorities simply
concocted a supposed conspiracy out of circumstances (faits géner-
aux) many of which had nothing to do with the accused, and then,
on the basis of some often quite accidental connection with one
part of this construction, associated the accused with the whole of
it (Guizot 1821: 38-9).

When politics, alarmed over such and such a set of faits génér-
aux, requests justice to investigate them in order to look for
crimes whose elements it suspects are contained within them,
it is inevitable that justice will come across men and acts
which, while completely unrelated to the crime it is seeking,
are not at all so to the faits généraux amongst which it is
seeking it .... To encounter a man where one is seeking a
crime, and to be tempted, because one encounters him there,

to proceed against him: the passage between these two things
is short and slippery. Pushed on by Eolitics, justice has
often passed along it (ibid.: 48-50). 2

This 'short and slippery passage' from finding a man entangled
in a conspiratorial pattern to labelling him a conspirator has been
just as often trodden by conspiracy theorists. So has the equally
short and slippery one in the opposite direction, from labelling
someone a conspirator to imagining that all of his acts are part of
the conspiracy (and hence, by extension, that analagous acts by
others suggest that those others are also involved in it).

It is clear that conspiracy myths, inasmuch as they form the
basis for conspiracy theories, have an inbuilt tendency to expand
through these sorts of associational shift. Bankers become Jews,
anticlericals become Freemasons or magonnisants, Liberalism becomes
creeping Communism, Catholic piety becomes Jesuit manipulation, and
so on. Spirals of guilt by association can be built up, in which
actions or doctrines compromise people and people compromise
actions or doctrines with equal facility. This can happen either
slowly, over the long life of a conspiracy myth, or, under certain
conditions, suddenly and uncontrollably, in an explosion of con-
spiracy theory with devastating social or political consequences, -
as happened, for example, in Revolutionary France or in the Soviet
Union in the 1930s. Once the existence of a far-reaching Trotskyite
conspiracy against the Soviet regime was established as myth, and
the stirring-up of opposition to the Party General Line as

12 My translation.
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represented by Stalin identified as one of its chosen methods, the
mere fact of opposition became sufficient proof of conspiracy.
Indeed, the opposition did not even have to be explicit: in a clas-
sic display of teleological reasoning, the mere expression of. views
which allegedly ought logically to have led one into opposition
could be taken to constitute 'objective' opposition, and hence con-
spiracy. The prosecution in the Moscow show trials was able to
rely on a combination of 'plan-centred' reasoning of this sort,
used to incriminate prominent individuals like Bukharin with more
obvious 'conspirator-centred' methods, which required the accused
to be persuaded or forced to denounce each other and to admit to
meetings which established links in the alleged conspiratorial
network.l13

Conclusion

Examples like this remind us that the two styles - conspirator-
centred and plan-centred - are not two different types of conspir-
acy theory, any more than the three aspects of conspiracy myth
identified earlier constituted different types of myth. They are
simply styles, rhetorical ways of expressing different emphases
within a structure which neither of them on its own adequately re-
presents. One style concentrates on whom to blame, the other on
what to blame them for. The impulses to which they correspond -
inculpation on the one hand, clarification or interpretation on the
other - are in this context neither independent of each other nor
opposed, but closely and dynamically connected. The obsessive
reading of sinister patterns in events supports and encourages the
insatiable hunt for guilty persons. Nevertheless, it is not the
same thing.

Much remains to be explained about why the tendency of conspir-
acy theorists is sometimes to go from the general to the particular,
and sometimes from the particular to the general. Why is the mes-
sage of conspiracy theory sometimes stated in the form of Whittaker
Chambers's assertion that 'Alger Hiss is only one name that stands
for the whole Communist penetration of government',l* and sometimes
in the inverse form, that the name of one of those involved in the
Communist penetration of government is Alger Hiss? What are the
circumstances - psychological, sociological or historical - under
which conspiracy theorists rest content with vague and general
specifications of conspiracy's human face ('the Jew', or 'the Jews',
or 'Judaeo-Masonry', or 'the hidden enemies of the state'), while
energetically denouncing the action of this hidden hand in an ex-
panding range of events or facets of modern life? What, on the

13 )
My remarks here are to some extent influenced by the discussion

of the arguments and reasoning used in the show trials by Leites
and Bernaut (1954).

14
Quoted in Navasky 1982: 7.



Conspiracy Myths and Conspiracy Theories

other hand, prompts them to want to break down the conspiracy into
an ever-increasing series of individual faces?

It is beyond the scope of this paper to try to answer these
questions. I have sought simply to show that they arise, and (in
the second part of the paper as in the first) to suggest that con-
spiracy theories and the myths that inspire them must be discussed
not, as they often are, as a rigid and rather simple system with
simple implications, but as a complex and variable phenomenon, with
complex and variable cultural significance.

G.T. CUBITT
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THE MYTH OF THE SPY

The topic of this essay raises enormous expectations which are dif-
ficult to fulfil. Moreover, two concepts of myth will be used
here, only one of them being, strictly speaking, anthropological.
According to the first concept, any irrational conviction held by
others is commonly referred to as a myth. This is in contrast to
our own beliefs, which are supposedly rational and based on science
or reason., Such an understanding of myth is not acceptable to an
anthropologist, but will appear occasionally in my analysis.
Secondly, myth is taken in the sense of a configuration of rational
and irrational elements which play an equal role and are governed
by the internal logic of the myth.

It is obvious that, as Segal pointed out, 'Any modern group
must elaborate its own emotional attitude to the world, and this
attitude may develop, under suitable conditions, into myth' (1977:
62). It is difficult to find a sphere of human activity more prone
to creating contemporary myths than spying. The collection and
processing of intelligence materials is surrounded with a mystique
which is constantly exploited by journalists trying to satisfy the
insatiable fascination of the public, by writers of thrillers and
film-makers, by left-wing critics and, occasionally, right-wing
apologists. This preoccupation with spies and spying is rarely
accompanied by any real knowledge or understanding. While not pro-
fessing to possess either, I would like to draw attention to some
aspects of this phenomenon which may be studied with interest by

This paper was originally delivered at the study day on 'Le Mythe
contemporain' at La Maison Frangaise, Oxford on 20 February 1988.
I should like to thank Professor Monica Charlot and her staff for
their help and cooperation.
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anthropologists. I am referring here primarily to the mythical
culture of the world of intelligence and to the mythical way the
public looks at that world. Mythology.basically translates things
or occurrences which are less understood into those which are
better understood, those which are half-grasped by the human mind
into those which are easier to comprehend, and, particularly, those
which are difficult to solve into those which are easier to solve.
Thus we have the general principle of mediation present in all
mythologies.

Mythology satisfies our curiosity, but it also, through this
gaining of knowledge, creates an orderly vision of the world and
rejects the existence of disorderly elements and chaos. In some
ways, this is very much the function of 'intelligence'. It is easy
to notice various similarities between the mythical world and the
world of intelligence. Both operate within closed systems, with
their respective worlds organized according to special principles
which are quite formalized. Like myth, intelligence as an organiz-
ation constitutes a coherent system with its own set of rules, its
own vision of reality and of the world, and its own morality. It
may be studied, and I would suggest it should be studied, as a
closed formal system - much as we study myth.

Numerous elements are common to both. For instance, even be-
lief in the mythical beginning can be found in the world of intel-
ligence. One can refer here to recent events, for example, Peter
Wright's demand (1987) - in purely mythical fashion - that we re-
turn to Zllo tempore, to the primeval age before the British
secret service (MI5) was corrupted, before (as he has it) the serv-
ice became riddled with traitors, in other words to a state of ori-
ginal purity, the mythical ideal. He does not realize, I think,
that he is talking about the mythical idea and not reality, because
there never was a purity of the service - its 'corruption' began
with its creation. The service has not become desacralized and im-
pure with age - it never was sacred (i.e. unblemished by human
weakness and treachery). As Mieletinski (1981: 211-12) says:

Myth - in going beyond the accepted forms of life - creates
something in the nature of a new fantastic 'higher reality'
which, in a paradoxical fashion, is perceived by adherents of
a particular mythological tradition as the primeval source and
ideal prototype (that is 'archetype' not in the Jungian, but
in the broadest sense of the word) of these forms. Thus
modelling constitutes a characteristic function of myth....
Every significant change ... is projected into the past, onto
the screen of mythological time, and is included in the nar-
rative in the past tense and into a stable semantic system.

Myth and intelligence are both characterized by a certain in-
version of values. Things which are good in reality are not good
in myth and they are not good in the world of intelligence either.
This becomes obvious when one compares a few simple oppositions
like open:close, truth:lies, good:evil, public:secret, legal:
illegal. Actions which are illegal in normal life are perfectly
acceptable, in fact even necessary, in the intelligence world,
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which is basically (among other things) the officially sanctioned
theft of information. What is good and what is evil is relative
and perceived in an instrumental fashion. The same, of course,
applies to myth, where the hero achieves his feat and receives a
reward through doing things which are perceived in the real world
to be wrong - by cheating, lying, stealing. The reason for this
lies in the internal logic of myth, which is shared by people
gathering intelligence. In both, the end justifies the means (pro-
vided that certain well-established and necessary procedures are
adhered to) and the hero (or the spy) can do no wrong.

Intelligence, like myths, shows the true meaning only to the
initiated, basically to members of the same group - the spying com-
munity (or the ethnic group). Thus, although myth is a great sim-
plifier, it also confuses, because in a way the function of both
intelligence and myth is to hide the meaning from the uninitiated.
But the meaning is there, the meaning does not disappear, because,
as Roland Barthes has said (1973 [1959]1: 121-2), 'However paradox-
ical it may seem, myth hides nothing: its function is to distort,
not to make disappear .... The relation which unites the concept of
the myth to its meaning is essentially a relation of deformation'
Loriginal emphases]. This is exactly what happens in the world of
intelligence, where appearances, illusions and deceptions consti-
tute essential and inherent parts of the game.

Furthermore, these distortions create ambiguities - both
worlds are characterized by them. Indeed, like tricksters in
myths, spies act as great mediators between these ambiguities.
There is a need in their occupation to see the world in dual terms,
and dichotomies are ever-present there, just as in myth. There is
also a need to hide these ambiguities from people who should not
perceive them, i.e. from the uninitiated (a category which includes
politicians, among others).

One example of the inherent ambiguities pervading intelligence
is, apart from the values mentioned earlier, the perception of
data. It is very difficult to explain the data gathered in any one
particular way. Everything can be looked at from two or more per-
spectives and will show two (or more) different aspects. There is
a great emphasis on circumstantiality and the balance of probabil-
ities. An extreme example of this ambiguity is reflected in the
case of double or triple agents, whose loyalty one can never be
absolutely sure about - any contact with the opposition contamin-
ates. As a character in one of John Le Carré's novels observes:
'Gentlemen, I have served you both well, says the perfect double
agent in the twilight of his life. And says it with pride . too'
(1981: 120). We have here a suspension of moral judgment and an
example of radical relativity. The means/end rationality becomes
confused, and so do the values of good and evil, as in some tricks-
ter stories. :

There is another kind of myth, in the more popular meaning of
the word, the myth of rationality, to which even anthropologists,
who one would have thought should know better, fall victim. This
is a méthodological question discussed by Alan Dundes, who has
~aptly remarked: ’

29



30

W.T. Bartoszewski

Typically, a myth is not believed to be true by an analyst,
who somehow assumes that it is or was believed to be true by
some native group. With such reasoning 'other' peoples have
myths, while we the analysts have religion and/or science.

The fallacy here is that we analysts also have myths - whether
we believe them to be true or not (1984: 98).

This is a post-Enlightenment legacy which can be described as a
proposition: myth means lack of rationality, while science equals
rationality.

The same happens in the world of intelligence. A good example
of such an arrogant attitude is the treatment of data collected by
the Israeli secret service Mossad, just before the outbreak of the
Yom Kippur war in October 1973. The information about Arab prepar-
ations for an attack was available to Israeli analysts. But the
analysts considered this information to be part of an Arab myth, an
Arab posture which the Israelis could study in a way 'scientific-
ally', and not treat as reality. There were certain assumptions
made about the 'Arab mind', about Arab behaviour and their reac-
tions, which made it impossible in the minds of the analysts to
accept what this information really meant (an imminent attack).
Instead, they looked at the data as if it had a mythical character
('Arabs are different from us', 'inferior militarily', 'could not
have kept such an operation secret from our superior agents', 'they
are just trying to cause us financial trouble and to disrupt our
lives'). The analysts and politicians were proven disastrously
wrong, mainly because, when balancing probabilities, they opted for
the mythical view of the 'other', the Arabs, one which was until
then ingrained in their minds (especially after the overwhelming
Israeli victory during the Six-Day War of 13967).

In fairness, one should add that the task of 1ntelllgence
officers is not made easier by the impossible expectations imposed
on them by their governments, which themselves look at secret ser-
vices in a thoroughly mythical way and ask them to do the imposs-
ible. An intelligence service is supposed to provide information,
explanations, predictions and warnings - but preferably those which
suit the political powers of the time. Others are largely ignored.
There is a tendency to disregard the unpleasant, often until it is
too late, by saying that people from intelligence services do not
understand the real world, they live in a separate, unreal world
(that is, not the world of the politicians), and therefore their
suggestions can be disregarded.

There is, of course, an inherent opposition between the polit-
ical (and even more so, the diplomatic) world and that of intel-
ligence, because all covert actions are dangerous to diplomacy
(even though diplomatic cover is often used for protection) and to
politics, since they create big problems for politicians if dis-
covered by the hostile intelligence service. At the same time,
politicians need intelligence officers, with whom they have a love-
hate relationship. Like tricksters, spies move dangerously across
the boundaries of the sacred-secret world and back again, using
certain paraphernalia (the equivalents of magical objects), guided
by the motto that virtue lies in not being caught.
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On both sides of the political spectrum there are myths - erroneous
convictions - about intelligence services. Most of them are gener-
ated by what can be vaguely described as 'the left'. One of them,
possibly the most .important, is that the intelligence service 1is
an all-encompassing organization trying to subjugate society and
control it by its own secret and wicked rules (possibly in order
to deliver it to the right, but often in order to assume ultimate
control for itself). Secret services are assumed to be working
against the interests of democracy, if the democratically expressed
will of a majority of citizens does not suit their purposes. In
the British context, the Zinoviev letter, leaked by the intelli-
gence services in order tobring down the Labour government of
Ramsay MacDonald in 1924, has achieved great notoriety as an ex-
ample of such an action (Andrew 1985: 301-16). It has even been
claimed that the letter was, in fact, a forgery produced by British
intelligence, but in the light of known evidence this claim is not
very convincing. More recently, certain unverifiable allegations
have been made that MI5 tried to overthrow the government led by
Harold Wilson.

At the same time, there is another myth (fallacy) which states
that a hostile intelligence service does not in reality inflict
much damage on one's own country. Here we face an opposite per-
ception about the main features of the service. For instance, it
is not uncommon to read that whatever damage Philby did to the
British intelligence service was not really in the realm of opera-
tions, but only in the political sphere, by creating lasting sus-
picions between the British and the Americans (especially their
agencies the CIA and the FBI). This is a quite widespread and pop-
ular view which conveniently forgets, apart from the damage to the
security of the state and the service, the death of scores of peo-
ple betrayed by Philby.

Another popular myth-fallacy of the left is that intelligence
services badly need each other in order to justify their own exist-
ence and that they are totally unnecessary. To support this claim
Khruschev 1is occasionally quoted as having allegedly suggested to
Kennedy that they could exchange the lists of agents operating on
their respective territories and nothing would happen because the
agents were totally irrelevant - they only needed each other. The
raison d'étre of the CIA is, on such an argument, the existence of
the KGB and vice versa.

Thus, as some people on the left see it, there is a conspiracy
on the part of the intelligence community against the general pub-
lic and their elected representatives. Intelligence is seen simul-
taneously as efficient and inefficient - efficient against its own
domestic enemies, but inefficient as far as foreign enemies are
concerned. Conversely, the activities of foreign services are not
particularly important, probably - at least partially - for the
same reason.

The political right has different mythical preoccupations.
One is with infiltrators and deceivers,who try to damage valuable
sourcesg of information by discrediting them and question reliable
assessments of data, creating discord and an atmosphere of suspic-
ion within the intelligence service. Two famous examples of this
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were Anatoli Golitsin and Yuri Nosenko, both KGB agents, who defec-
ted to the West in the early 1960s. Each was suspected by some
people in American and British intelligence of being a Soviet
plant, while others valued their services highly and regarded them
as genuine defectors. Nosenko was for years accused of being sent
to the West to discredit Golitsin, and nobody could establish how
much truth there was in his allegations. In the intelligence busi-
ness, as in myth, there are ambiguities - things appear to be and
not to be at the same time, and truth, if it is found at all, is
very elusive and illusory.

The second mythical concern of the right is with deep penetra-
tion agents or sleepers, popularly called 'moles'. The best-known
case in Britain is the chase for the Fifth Man (to complement
Maclean, Burgess, Philby and Blunt) and/or the mole in MIS who,
according to Chapman Pincher (1984) and Peter Wright (1987),
reached the elevated position of Director-General (allegedly Sir
Roger Hollis). The question which has often been posed in connec-
tion with this mole-hunt is what damages the service more - the
search for the traitor, or his actual existence (that is, assuming
there is a deep-penetration agent placed in such a position)? One
could argue that constant suspicion and endless inquiries paralyse
the organization just as much as the mole in its midst. On the
other hand, it is almost certain that any evidence against a sus-
pect will be inconclusive, due to the nature of his activity. Un-
less the person admits his guilt, it is always difficult to come up
with hard proof. It is sufficient to recall the cases of Philby
and Blunt - the former provided the final proof of his guilt by de-
fecting to Moscow, the latter exchanged his confession for immunity
from prosecution. Neither of them could have been prosecuted suc-
cesfully in court for lack of admissible evidence. Because of the
ambiguous nature of intelligence, it is easy to hide the truth. It
is equally impossible to prove guilt or to clear one's name com-
pletely - vide the case of Hollis.

The fallacy about the efficiency of the service exists on the
right as well as the left. This myth is easily disproved on a num-
ber of levels. Let us take the example of the Israeli secret ser-
vice Mossad, thought by many to be the most efficient in the world
- another mythical perception. At the strategic level, the fact
that in the early 1970s Mossad was largely preoccupied with chasing
Palestinian terrorists resulted in the organization ignoring real
preparations for war on the part of Syria and Egypt. At the opera-
tional level, Mossad provided a spectacular example of total in-
efficiency during the so-called Lillehammer affair in 1973, when a
group of Israeli agents killed a Moroccan waiter living in Norway,
mistakenly believing him to be the person who masterminded the
massacre of Israeli athletes during the Munich Olympics. The
fiasco was compounded by the fact that some agents were captured,
tried and sentenced. There is little doubt that the whole thing
was carefully set up by Israeli's enemies in order to discredit
them and, probably more importantly, to distract their attention
from the war preparations of the Arab states.

At the tactical level, or the level of tradecraft, stories
about inefficiency are numerous and sometimes amusing. As
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Constantinides showed (1986), no intelligence service is immune to
ridicule, and there has been little improvement over the years.

For instance, during the First World War a German agent pre-
tending to be a worker travelled in a first-class train carriage
to a place on the US-Canadian border to conduct an act of sabotage.
When asked after his arrest why he was travelling first-class while
wearing workman's clothes, he replied that a German officer always
travels first class (ibid.: 101). Things had not improved much by
the time of the Second World War. A German agent was captured in
1940 in Ireland, first because he had a previous espionage record
known to the British, and secondly, because he parachuted in wear-
ing his jackboots and black beret, and with a pocket full of his
medals from the First World War (ibid.: 100). The Soviets are
known to have provided one of their agents going to Switzerland
with a Finnish passport supposedly issued in Canada. The Swiss,
however, quickly discovered that the agent could speak neither
Finnish nor English (ibid.: 101). Another Soviet blunder involved
an agent who in order to leave Nazi Germany was provided with a
Portuguese passport describing him as one-armed, while in reality
he had two (ibid.: 102).

At the same time, one should not assume that intelligence ser-
vices are inefficient by nature, because it is obvious that one
hears more about the problems than the successes, due to the sec-
retive nature of the profession. Also, the border between the two
is very fine indeed. A most bizarre example of fieldcraft which
appears on the surface to be incredibly foolish was reported by the
French press in 1986. A French diplomat in China became a victim
of the so-called 'honey-trap' and fell in love with a Chinese opera
singer employed to entrap him. He was subsequently persuaded that
only by supplying information to the Chinese secret service would
he be able to see his beloved and prevent her prosecution. How-
ever, as was discovered during the trial in Paris, the Chinese
opera singer was actually a man - a fact which the diplomat had
been unaware of for twenty years. Constantinides, who quotes this
story, comments:

One can well imagine the reaction of the superiors of the
Chinese officer who proposed this variation of the sexual en-
trapment ploy as an operation. Initially, they must have con-
sidered it as the height of operational folly and as intelli-
gence tradecraft run amok. Perhaps the lesson in this in-
stance is that tradecraft first seen as folly assumes the
mantle of the unconventional if it succeeds (ibid.: 107).

Intelligence, like myth, is basically a complex system which re-
quires simplification if it is to neutralize various human fears
and reach the general public or the politicians. This simplifica-
tion/translation is done by someone who is initiated into the sys-
tem: in intelligence, this means a spy and/or an analyst. In myth
there are mediators or tricksters and heroes telling tales. In
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this respect, the spy plays the role of a trickster or mediator who
resolves the differences by making them increasingly less complex.
He is also, of course, a possessor of.secret knowledge (as in myth)
and power, which helps him to solve the problem but which makes him
necessarily, both in myth and intelligence, a dangerous person. He
is able to achieve all this because by becoming a spy he enters a
hermetic universe that can only be entered by overcoming immense
difficulties, like the initiation ordeals of archaic and tradition-
al societies. In this, he is a bit like the member of an intellec-
tual élite reading Fimnegan's Wake or listening to atonal music.
And the spy clearly perceives himself as a member of such an élite,
superior to the rest. In this respect, the world of intelligence
resembles that of conspiracy. In the real world, intelligence de-
mands secrecy - in a way, the more secret the information the more
valuable it becomes - but at the same time, these demands create a
variety of rituals, just like myth, in this case often related to
tradecraft or fieldcraft, which cannot be explained in purely
functional terms. We learn about the most bizarre instances of
ritualistic fieldcraft imaginable when agents behave in a highly
unnnatural manner, supposedly in order to avoid detection, but
actually attracting people's attention by doing so.

It would be ludicrous to claim that all intelligence services
live in an unreal world, but I would argue that it could be useful
to examine any intelligence service as an organization which cre-
ates a variety of myths and is governed in some way by a higher
meta-reality created by the myth. Myth then becomes a higher form
of truth. Intelligence services could then be looked at in the
same way as myths, in the sense of a closed system of rules in
which supposedly reasonable and apparently unreasonable elements
are mixed in a way in which an anthropologist can analyse them. I
believe that this kind of examination can be most productive if
conducted by a structuralist or a semiotician, because as Umberto
Eco (1979: 7) said when describing the latter discipline:

Semtotics 18 in principle the discipline studying everything
which can be used in order to lie. If something cannot be
used to tell a lie, conversely it cannot be used to tell the
truth: it cannot in fact be used 'to tell' at all. I think
that the definition of 'a theory of the lie' should be taken
as a pretty comprehensive program for a general semiotics.
Loriginal emphasis]

Since intelligence services are largely occupied with practis-
ing and studying lies and half-truths and their relations to real-
ity, I think structuralist anthropology could in turn study these
organizations fruitfully. Like many other organizations, they are
not immune from acquiring a life of their own. Segal has written:

The semiotic approach to the study of mythology examines myth
in the general context of human group behavior as a system
that models the surrounding world or portions of it in the
minds of individuals belonging to the group. It is of partic-
ular interest to study how the world picture, as it takes
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shape in the group, influences people's behavior toward the
world (1977: 59).

This would seem to be quite applicable to research into intellig-
ence services which is therefore of more than just purely academic
interest. The spy might well be addressed with the invocation from
the temple of Apollo in Delphi, 'Know thyself'; for if he does not,
he might end up like the hero of de la Fontaine's adage: 'Il con-—
natt l'univers et ne se connalt pas'.

W.T. BARTOSZEWSKI

REFERENCES

ANDREW, Christopher 1985. Secret Service: The Making of the Brit-—
ish Intelligence Community, London: Heinemann.

BARTHES, Roland 1973. Mythologies, Frogmore: Paladin.

CONSTANTINIDES, George C. 1986. 'Tradecraft: Follies and Foibles',
Internattonal Journal of Intelltgence and Counter%ntellzgence,
Vol. I, no. 4, pp. 97-110.

DUNDES, Alan (ed.) 1984, Sacred Narrative: Readingsin the Theory
of Myth, Berkeley: University of California Press.

ECO, Umberto 1979. A Theory of Semiotics, Bloomington: Indiana
University Press.

LE CARRE, John 1981. Smiley's People, London: Pan Books.

MIELETINSKI, Eleazar 1981. Poetyka mitu, Warsaw: PIW.

PINCHER, Chapman 1984. Too Secret Too Long, London: Sidgwick &
Jackson.

SEGAL, Dimitri 1977. 'Problems in the Study of Mythology', in
Daniel P. Lucid (ed.), Soviet Semiotics: An Anthology, Balti-
more: The Johns Hopkins University Press, pp. 59-64.

WRIGHT, Peter 1987. Spycatcher: The Candid Autobiography of a
Senior Intelligence Officer, New York: Viking.

36



COMMENTARY

PRACTICE IN GEERTZ'S INTERPRETATIVE ANTHROPOLOGY

In her influential article, 'Theory in Anthropology since the
Sixties', Sherry Ortner calls Geertz's interpretative anthropology
an important step in a general trend toward a practice- or actor-
centred approach (Ortner 1984)., In her opinion, however, Geertz
has not developed a theory of action or practice as such, although
he has 'elaborated some of the most important mechanisms through
which culture shapes and guides behaviour' (ibid.: 152). I agree
with Ortner that Geertz has not elaborated his view of practice
systematically. This in fact applies to many aspects of Geertz's
interpretative anthropology. Though Geertz has expounded on some
elements of his anthropology explicitly and systematically, he gen-
erally prefers to develop it in response to immediate research
needs, and to convey it through concrete examples. He even tends
to speak in somewhat derogatory terms about articulating general
theory (Geertz 1983: 5). His increasingly dominant focus on the
literary dimensions of cultural anthropology may imply a further
shift away from systematic expositions on theoretical and method-
ological issues (Geertz 1988). Moreover, Geertz hardly applies the
term 'practice' himself. Nevertheless, in my opinion, on the basis
of Geertz's explicit programmatic statements and of his thematic
and ethnographic essays a systematic theory of practice can be
reconstructed.

This article is my reconstruction and analysis of this
'Geertzian theory of practice'. For this purpose I define practice
as 'intentional behaviour', and use it as an equivalent of two
terms that Geertz applies frequently and interchangeably: 'conduct'
and 'action'. A 'theory' I define as a more or less coherent set
of core concepts and epistemological and methodological priciples
which both imply and are implied by the core concepts. These con-
cepts and principles, which form the 'hard core' of a theory, are
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further specified and elaborated by supplementary concepts, re-
search strategies and methods, and rules of argumentation.

Geertz's general theory of practice begins with the key concept of
culture. Crucial in the context of a theory of practice is his
emphasis on the public and intersubjective character of culture.
Culture consists of interrelated symbols, which in Geertz's view
refer to both conceptions and their vehicles of expression. These
vehicles are quite essential, since they fix conceptions into con-
crete, tangible forms, and thus make their communication possible.,
The forms through which meaning is expressed are therefore a neces-
sary condition for culture's intersubjectivity. In Geertz's theory,
culture is further tightly linked to the concrete, public activities
of everyday life. The relation between culture and practice-is in
fact so close that Geertz denies them an autonomous existence apart
fromeach other. Practices cannot exist apart from culture because
through it they find order and direction. This is related to
Geert'z view of culture as the defining property of man. Man de-
pends on culture in all aspects of his life, including his prac-
tices. This does not imply a cultural deterministic point of view.
Culture is not so much a determining force but a framework in terms
of which a group of people live their lives. Culture offers man
some options for ordering his practices, but which of these options
man actually selects depends on many factors. Ultimately it de-
pends on man's own choice. The number of options a specific cult-
ure offers its participants for ordering their practices is, how-
ever, limited; culture exercises substantial constraints on their
conduct.

As practices cannot exist witheut culture, culture cannot ex-
ist without practices. The public character of culture is fully
realised only in concrete practices. Through its presence in the
flow of practices, culture is made manifest to man, or, in other
words, it is through practices that the participants receive the
necessary information from their culture to cope with their lives.
Moreover, both cultural continuity and cultural discontinuity are
brought about as a result of the cumulative effects of the indiv-
idual applications of culture in concrete practices. This holds
true for the content of cultural conceptions, and also for the re-
lations between conceptions and their concrete forms of expression.
In Geertz's opinion there is no intrinsic relation between a part-
icular conception and its symbolie form. In the flow of human

1 Personally I prefer the term 'theoretical orientation' to
'theory'. Since Ortner and others speak of 'theory', I will use

"the term in this article to avoid confusion. Research strategies

I define as the suggestions regarding particular aspects of the
socio-cultural world which provide productive starting-points for

.anthropological analysis. Rules of argumentation I paraphrase as

the specific means through which the anthropologist orders his re-
search findings, and clarifies these to the reader.
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practices, man as a social being selects the specific forms that

he finds appropriate to serve as means for the expressions of part-
icular conceptions. This holds true for the structural inter- '
relations between symbols as well. These interrelations are
brought about in the process of human conduct, and cannot be separ-
ated from it. As in the application of cultural meaning in his
daily life, man has a fundamental freedom in changing and reproduc-
ing his culture, in terms of its content, its internal structure,
and the relations between conceptions and their forms of expression.
Through practices man ultimately acts as the subject of culture
rather than as its object.

- The epistemology of Geertz's interpretative anthropology is
closely related to his view of the public, intersubjective charac-
ter of culture. Geertz aims to produce knowledge about a culture
from the perspective of its participants. Yet he emphasizes that
the epistemological gap between the participants and the outsider-
anthropologist will always remain. Geertz also renounces personal
identification with the participants as a sound basis of anthropo-
logical knowledge. Nevertheless, the basis of knowledge of a cult-
ure is ultimately alike for the participants and the anthropologist.
This basis is the public character of culture. Through the very
same symbolic forms and concrete practices from which the partici-
pants receive cultural information, the anthropologist obtains
access to their culture, at least in principle.? The analysis of
practices has, therefore, the methodological top priority in
Geertz's interpretative anthropology. Geertz's anthropology is
therefore interpretative in Dilthey's classic sense: a science con-
cerned with the understanding and explication of cultural meaning
through the systematic study of its concrete manifestations.3 1In
this context Geertz compares the anthropologist to the literary
critic who tries to explicate the meaning of individual literary
texts. Unlike the latter, however, the anthropologist is not pre-
sented with already existing texts to interpret. He is like a
philologist who reconstructs texts from scattered pieces of manu-
scripts. Anthropology, then, is like both reconstructing and

2 Geertz explicitly acknowledges that the production of anthropo-
logical knowledge tends to be more complicated in actual practice
A lot of anthropological knowledge is based not on the direct ob-
servation of symbolic forms and meaningful conduct, but more in-
directly, on the accounts of meaningful conduct provided by spec-
ific participants. The anthropologist, furthermore, belonging to
another culture, is in fact quite dependent on the help of the
participants of that culture in the proper understanding of the
meaning of the practices that he does observe, and on their will-
ingness to give him access to their lives.

3 Rickmann 1976: 9-10. Geertz does not follow Dilthey's distinc-
tion between understanding and interpretation. He applies the term
'interpretation' to both Dilthey's definition of understanding and
to interpretation proper.
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interpreting texts, consisting of observable practices, not of
written linguistic signs or recorded sounds. Geertz therefore also
speaks of anthropology as a hermeneutic science: a science dealing
with the interpretation of individual texts or other specific mean-
ingful entities, which, like texts, possess a more or less persist-
ent and inspectable form.

The description and interpretation of practices involve a de-
gree of selection and abstraction from their concrete, actual oc-
currence in Geertz's interpretative anthropology. Although he
attributes importance to the individual applications of culture by
specific people, he is in actual practice predominantly interested
in the collective aspects of cultural meaning. He therefore focus-
es mainly on those practices that seem relatively representative of
the general conduct of all the participants of a culture. And he
analyzes these practices only to the extent that these reveal im-
portant aspects of a culture as a whole, rather than the specific
views of individual participants.

Geertz does not in my opinion present any concrete research
strategy explicitly. Nonetheless a research strategy that speci-
fies the interrelated core concept and epistemological and method-
ological principles, as outlined above, can be inferred from his
corpus. My reconstruction of this research strategy begins with
Geertz's assertion that man is so dependent on the information of
culture that he functions best in places and situations where the
conveyance of this information is optimal: public, and social
events and places. In his opinion the 'matural habitat' of culture
is the house yard, the market place, the town square, the scholar's
desk, the football field, the studio, the lorry~driver's seat, the
platform, the chessboard or the judge's bench (Geertz 1973: 45, 83,
360). Since the epistemological basis of anthropological knowledge
and that of the participants is ultimately the same, it follows
that those practices that are most telling for the participants are
heuristically most useful to the anthropologist. So a prime focus
on the practices in public and social events and places forms the
basis of a research strategy. In addition, the set of practices
predominantly focused on should meet two other requirements. They
should be representative of the participants' practices in general,
and they should have a continuous or recurrent form. The require-
ment to be representative is, in my opinion, self-evident. The re-
quirement to have a recurrent or continuous form seems to me con-
sistent with a classical (in Dilthey's sense) demand of hermeneut-
ics. The continuous or recurrent form of texts or other meaning-
ful entries makes, at least in principle, both their empirical and
repeated investigation possible. Furthermore, it - that is, the
recurrent or continuous form - will bridge the tension between a
focus on the ongoing flow of human practices - which will not per-
sist - and a classical view of anthropology as a hermeneutic
science. Specific instances of practices with a recurrent or per-
sistent form do not persist, but through their recurrent or contin-
uous form their meanings can nonetheless be analyzed repeatedly.
This spécific set of practices I will call 'collective interactions'.

'Collective interactions' refer to specific occasions where a
number of people involved in the same recurrent or continuous
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practice publicly interact with each other in a shared and limited
space, though not necessarily with conceived shared interests or as
one, collective actor. Though 'collective interactions' form by no
means the sole source of anthropological knowledge in Geertz's
corpus, he nonetheless bases-many telling assertions on this type
of practice. The practices of economic search and bargaining and .
the conceptual framework in terms of which these are conducted have
proved to be of notable heuristic value for the understanding of
Moroccan culture (Geertz 1979). In his Javanese case material,
Geertz presents at least two 'collective interactions' that clar-
ified for him changes both in social structure and in the way peo-
ple culturally perceived:them. One case pertains to a very prob-
lematical neighbourhood funeral (Geertz 1957: 53), the other to
public meetings which were part of a procedure of public protest
against irregularities in a local election, and the subsequent
campaigns of the subsequent new elections.Y Vivid descriptions of
court ceremonies in the literature on Balinese history probably in-
spired Geertz's view that court ceremonialism was the driving force
of court politics in the pre-colonial Balinese state. One such de-
scription pertains to a spectacular cremation ritual written in
1880 by a Danish sea-clerk called Helms (Geertz 1980: 98-102; 1983:
37-9).

Geertz's corpus mainfests a particularly important subset of
'collective interactions', viz. 'self-interpretations'. These re-
fer to recurrent events with a more or less persisting form that
teaches the participants of a culture how they ultimately perceive
their own social life. Through the careful analysis of these
'self-interpretations', the anthropologist can acquire understand-
ing of these lessons as well. The form and content of these 'self-
interpretations' vary from one culture to another. In Bali, for
instance, the cockfight is in Geertz's view an important 'self-
interpretation'. It shows to the Balinese what they think their
social life ultimately is: two roosters hacking each other to bits
(Geertz 1973: 412-53). A less explicit example (that is, Geertz
does not explicitly present it as a self-interpretation) is that
of the battle between Rangda and Barong. This is a dramatic Bali-
nese performance which pictures the battle between two mythological
figures: Rangda, the evil, fearful witch, on the one hand; and
Barong, the foolish dragon, on the other. The play generates an
enormous tension in the audience, but just before it reaches the
expected climax (expected at least by a Western scholar) the play
ends and the tensions ceases. The play and the tension it gener-
ates very effectively convey an important cultural message: the
line dividing reason from unreason, love from destruction, and the
divine from the demonic is only razor-thin (Geertz 1973: 180-1).

It further illustrates the 'absence of climax' which Geertz regards
to be characteristic of Balinese social life as a whole

N Geertz 1965: 153-208. The problematic neighbourhood funeral pre-
sents a borderline case. Its heuristic value seems to depend part-
ly on its discontinuity with the standard pattern of a Javanese
funeral (see Falk Moore 1987: 729).
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(ibid.: 403). Another, less explicit example is the wajang play.
This is performed with puppets, which project large shadows onto a
white screen., With these projected shadows, events from ancient
Javanese epics are dramatised, but at the same time frequent refer-
ences are made to present religious, socio-economic, and political
developments. According to Geertz, the analysis of the wajang play
(which is the most deeply rooted and most highly developed Javanese
art form) gives perhaps the clearest and the most direct insight
into the relation between Javanese values and Javanese metaphysics
(ibid.: 132-40).

'Collective interactions' certainly meet the demand of having
a recurrent or continuous form, so that their meaning can be ana-
lyzed repeatedly, even though specific instances of these inter-
actions do not persist. Yet, as such, they still form a rather
broad category. This raises the question of how to select the
specific 'collective ifiteractions' that are particularly fruitful
for anthropological analysis. For this selection, Geertz does not
offer general principles, apart from, of course, his focus on 'self-
interpretations'. But which 'collective interpretation' is of par-
ticular heuristic importance, and which serves as 'self-
interpretation’, varies from one culture to the other. What cock-
fighting is in Bali may be what bullfighting is in Spain, soccer in
Brazil, and bargaining in the bazaar in Morocco. The selection of
a particular 'collective interaction' is therefore tacitly made.
Yet the heuristic value of a 'collective interaction' selected for
analysis may be made plausible with an important methodological
principle: the hermeneutic circle. .

Geertz's application of this principle comes down first of all
to a broad and loose characterization of the kind of life a group
of people live as shaped by their culture. Geertz characterizes
Moroccan culture as strenuous, fluid, visionary, violent, devout,
unsentimental, individualistic, and assertive. He characterizes
Javanese culture amongst other things as industrious, settled,
sensitive, introvert, philosophical, quietistic, mystical, and
polite. In his opinion, Balinese culture is, amongst other things,
aesthetical, artistic, ornate, refined, dramaturgical, formalistic,
and status-conscious. Though these characterizations are over-
simplified, general and tentative, they are nonetheless heuristic-
ally useful. They provide a rough contekxt in terms of which spec-
ific 'collective interactions' are analyzed. The anthropologist
can see to what extent the a priori articulated characteristics
are confirmed, deepened and enriched in the 'collective inter-
actions' being analyzed, and to what extent these are contradicted
and corrected. A very good illustration is Geertz's analysis of
the Balinese cockfight. Geertz relates the cockfight, in which
corporate groups identifying with the fighting cocks symbolically
put their pride at stake, to the leading characteristies of Bali-
nese culture: status-mindedness, indirectness, shyness and polit-

esse. On the one hand, the cockfight underlines some of these
characteristies; it particularly confirms that status differentia-
tion is'a deadly serious matter in Bali, even to the extent that .
.the most suitable metaphor to express this truth seems to be a
scene as violent as two roosters hacking each other to bits. But
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the cockfight also corrects the a priori characterization of Bali-
nese culture, by conveying characteristics of it that are counter
to the a priori articulated ones. It shows that envy, hatred and
aggression turn out to be as essential to Balinese life as polit-
¢sse, shyness and indirectness. So one might say that Geertz's
interpretative anthropology does not a priori account for the
choice of 'collective interactions' selected for anthropological
knowledge. But through.the application of the hermeneutic circle
the heuristic usefulness of a elected 'collective interaction' for
analyzing a culture as a whole can be assessed a posteriori.

Analogies form the most prominent and extensively discussed
aspect of argumentation in Geertz's interpretative anthropologyy.
The most notable analogies that Geertz has applied are text, drama,
and game. These three analogies are quite useful for the analysis
of 'collective interactions' because like 'collective interactions',
they have a persisting (text) or recurrent (drama, game) form. So
these analogies are quite in line with a hermeneutic theory of
practice. Geertz extensively applies the game analogy in his ana-
lysis of the flow of economic practices in-a Moroccan bazaar,
wherein he describes this flow as an ongoing context in discover-
ing, protecting, hiding and applying relevant information. An ad-
vantage in strategic information, which is necessary to maximize
economic profit, is the prize of the game (Geertz 1979). The most
extensive application of the theatre analogy is to be found in his
analysis of the classic Balinese state, which he regards as a
theatre state, in which the kings and princes were the impresarios,
the priests the directors, and the peasants the supporting cast,
stage crew, and audience (Geertz 1980: 13). This theatre state,
and particularly the public royal ceremonies which formed the
heart of this state, dramatically manifested and actuated a parti-
cular Balinese world-view. The most prominent application of the
text analogy is Geertz's analysis of the Balinese cockfight.
Watching a cockfight is like 'reading' a 'text'. Every time the
Balinese watch a cockfight, they 'read' about a man's individual
sensitivity: how it feels when a man, represented by a cock, is
attacked, insulted, tormented, challenged, and driven to the ex-
tremes of fury, and through all that, is either brought to total
victory or to total defeat. They also 'read' about the general
characteristics of their collective life (like the deadly serious
importance of status differentiation, etc.). Through 'reading' the
cockfight individual sensitivities and the Balinese view of their
collective life both become manifest to them and become reinforced
further.5

5 Geertz uses the text analogy in two different ways. On the one
hand, he uses it in a general sense, to express anthropology's af-
filiation with literary criticism. An example of this general ap-
plication is Geertz 1980: 135, He declares here that the elements
of culture are, among other things, 'texts' to be read, despite

the fact that this statement is part of an analysis where the
theatre analogy is primarily applied. On the other hand, he uses
the text analogy in a more specific and restricted sense, as a rule
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So Geertz's corpus does, then, present a coherent hermeneutic theory
of practice. The 'hard core' is formed by the public, intersub-
jective character of culture, which not only forms the basis of
cultural knowledge for the participants but also the epistemologic-
al basis of anthropological knowledge, and by Geertz's view of
anthropology as an interpretative science. This 'hard core! is
specified by a focus on 'collective interactions' in combination
with the hermeneutic circle, and by the use of the game, text, and
drama analogies. It must be noted, however, that the research
strategy and analogies I have just expounded only specify Geertz's
view of how culture manifests itself in practices. But concrete
research directives that specify how practices sustain and change
culture are lacking in Geertz's interpretative anthropology.

I agree, then, with Ortner, that in Geertz's interpretative
anthropology, the impact of system (and particularly culture) on
practices is predominantly emphasized rather than the impact of
practices on system (Ortner 1984: 152). The most prominent
counter-example in Geertz's corpus is his book Agricultural Tnvolu-
tion (1963). There, Geertz analyzes how the cumulative effects of
the choices of Indonesian peasants have brought about a form of
static change - involution -~ in a social system, first of all in
its economic aspects but secondly in its social-structural and
cultural aspects as well, Geertz further explains these choices -
which brought about involution - in terms of the combined pressures
of Dutch colonial policies, a population explosion, and the eco-
logical requirements and constraints of sugar cultivation and wet-
rice agriculture. Yet Agricultural Involution is, in my .opinion,
not representative of Geertz's corpus as a whole.é

Despite this shortcoming, Geertz's theory of practice is still
relevant for cultural anthropology.7 Though the impact of practice
on system may have been too much neglected in the past, the focus
on how culture shapes practice by no means forms a past stage. In

of argumentation that might be useful for the analysis of some cul-
tural processes, but not necessarily for all, His analysis of the
Balinese cockfight provides an example of this more restricted use
of the text analogy.

6 I have discussed elsewhere (Bakker 1988) the degree of continuity
and discontinuity between Agricultural Involution and Geertz's
other publications.

7 Geertz's theory of practice also generally neglects the question
why certain practices sustain or change culture and other aspects
of socio-cultural systems. This neglect is deliberate. According
"to Geert'z explicit programmatic statements, causal and teleological
explanations are of minor importance (Geertz 1973: 3-30).
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my opinion, Geertz's theory of practice - as can be explicated from
his corpus - offers a valuable tool for the work that still needs
to be done in this context.

JuW. BAKKER
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ASSIMILATION OF ALTERNATE GENERATIONS

From Aditi, Daksa was born, and from Daksa, Aditi
Rig Veda 10.72.4

From the thorn comes the rose, and from the rose comes the thorn
(Stewart 1988: 157)

Robert Parkin's valuable article on 'Reincarnation and Alternate
Generation Equivalence in Middle India' (1988) prompts me to return
to a topic which I have discussed previously in the pages of this
journal, and to amplify and clarify certain points.

Following Trautmann and Tyler, Parkin calls attention to the
alternate generation equations found in kinship terminologies of
the Central and Northern branches of Dravidian, but not in the
better-known Southern branch. Are they a survival from proto-
Dravidian, or a subsequent development? Parkin argues for a surv-
ival. He starts with facts. In tribal Middle India alternate gen-
erations are assimilated not only by lexical equations, but also in
other ways. Marriage is prohibited with relatives in adjacent gen-
erations, but may be allowed with +2 as well as within ego's gener-
ation. Roughly speaking, the conventional attitude of reserve to-
wards +1 level relatives contrasts with prescribed joking towards
even-level relatives. Finally, it is often a grandparent, not a

T oam grateful to Dr Parkin for his helpful comments.
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parent, who transmits to a person soul substance and name, one can
almost say identity. These different modes of assimilation cohere,
forming a single complex, which also turns up among 'symmetrical
prescriptive' tribals in other continents (South America,
Australia).

Parkin then turns to theories. He refers to Needham on alter-
nation (1983), Allen on tetradic theory (1986, henceforth 'TT'),
and Mauss on the person (1938). Tetradic theory in its strong form
proposes that the type of kinship terminology ancestral to all
other types consistently equated alternate genealogical levels; and
Mauss proposed that behind our present notion of the person (as a
phenomenon of droit et morale) lay the ancient tribal notion of the
personnage, which was typically transmitted to ego from a grand-
parent.l Using these ideas, Parkin argues persuasively that it is
the Southern Dravidian speakers who have innovated, while sporadic
traces of the older tribal complex survive in Tamil naming customs.

But what, ultimately, is one to make of this complex? Parkin
presents it as the manifestation of a single theme, viz. the basic
concept of alternation; and he suggests that the wide distribution
of the complex precludes explanation in terms of historic or pre-
historic cultural contact: 'These ideas must, therefore, be re-
garded as fundamental properties of the human mind of the sort
often alluded to by Lévi-Strauss and, latterly, Needham' (1988: 11).
It is on these points that I should like to offer some comments,
starting with three questions.

First, taking for granted the coherence of the complex, how
should one attempt to explain its distribution? The reference to
the 'human mind' seems to imply independent invention in the dif-
ferent places. But if humanity shares a common origin, and if
tetradic structures are the simplest possible way of organizing a
society on the basis of kinship, the most economical explanation
is patchy retention from very early times indeed (before our spe-
cies dispersed from Africa?). If this is right, the first humans
to enter Australia or the New World carried the complex with them.

Secondly, does not the formulation put too exclusive an empha-
sis on ideas? To do so is to take a double risk: that of under-
rating the difficulty of institutionalising ideas, and that of
circular explanations in terms of unconscious ideas for whose
existence the only evidence is the practice in question. Kinship
is about continuity, social and biological, and it cannot be limit-
ed to ideas. It is also the mode of production of new members of

1 Of the different modes of assimilation, tetradic theory recog-

nizes not only equations but also the possibility of marriage with
£2 level relatives (cf. TT 6.4, where 'MM' should be corrected to
'FM'). Prescribed attitudes or sentiments were referred to in TT
7.6, the connection with Mauss's theory in Allen 1985: 41-2. James
suggests (1987: 51) that Mauss's formal argument is mainly of in-
terest to students of the history of anthropology; but the world-
historical questions he was asking still seem to me live issues,
and they relate directly to middle-range and surely soluble prob-
lems such as the interpretation of Dravidian kinship.
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society, and in that sense it is as material and behavioural as
making a plough. '

Thirdly, should the notion of alternation enjoy a privileged
place in the conceptualizations of tetradic society? In a sense
it does already. The initial bisection of society into socio-
centric levels (TT 3.3) Zs the introduction of alternation in its
simplest form, and in all tetradic models a sequence of lineals,
ascendant or descendant, alternates between levels. Regarding the
focal tetradic model (a Kariera-type four-section system with one -
or two - kinship terms per section), one can be more precise: here,
though not in all tetradic models (TT 3.4.2), a sequence of same-

'sex lineals alternates between sections. But one can go further.

For Parkin (1988: 15), the focal model is characterized by two
'fundamental features' - alternation and the parallel-cross dis-
tinction. The second label, however well-established in the lit-
erature, is best avoided since the only way to allot odd-level
sections to one or other category is arbitrarily to privilege one
sex (TT 6.1). Moreover, if one is working at this level of ab-
straction, it is more economical to regard alternation as under-
lying both features. The sequence - affines, affines of affines,
affines of affines of affines ... - alternates between the two sec-
tions making up a level, and is the horizontal analogue of alter-
nation between generations.

However, even if we recognize two dimensions of alternation
in tetradic models, we are not obliged to conceive of alternation
as the fundamental principle at work in them. An alternative
approach is to recognize that in different contexts different
features come to the fore. In contrasting tetradic society with
primate ones, the emphasis might be on its demographic self-
sufficiency, the existence of rules as such (Fortes 1984), the
automatic prohibition of intercourse with primary relatives. In
contesting the doctrine that exogamous moieties constituted the
evolutionary starting-point, one might emphasize quadripartition,
isomorphism of sociocentric and egocentric, absence of asymmetry
between the sexes. In relation to Lévi-Strauss's atom of kinship,
'the simplest kinship structure that one could conceive
and that could exist' (1958: 56), one might emphasize that, in
spite of its quaternity (for the atom consists of four elements
and recognizes four relationships), it lacks the internal homo-
geneity of a tetradic genealogical diagram: in the latter, each
element (all eight of them) enters identically into all three of
the basic relations - filiation, siblingship, affinity. And so on.
Rather than seeking features that are fundamental in some absolute
sense, one may preferto embrace the multiplicity of possible per-
spectives. It should therefore be useful to label and list some
of the various ways of conceptualizing tetradic society, each of
which has its own merits.

1) Exchange approach. Sociocentric levels exchange children,
and within a level, sections exchange spouses-to-be. If the ex-
change relationships are pictured in two dimensions and respect-
ively as vertical and horizontal, and if ego and a particular
parent are allotted to particular sections, the diagram will seem
to imply that ego is more closely related to one parent than the
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other. This disadvantage disappears in 2.

2) Compass-point approach. Sections are pictured symmetrical-
ly disposed around a circle, intermarrying pairs being diagonally
opposite each other. Paradoxically perhaps, sections composing one
of the two 'levels' are now aligned vertically (unless both 'levels'
are disposed X-wise). This approach formed the basis of my 'Dance’
(1982); one only needs to insert a symbol of the centre, a maypole
or the like, to produce the form of a mandala. Conceptualizations
1 and 2 are juxtaposed as diagrams in TT Figure 1, and I start with
them partly by way of acknowledgement to Mauss (who was at least as
interested in dance as in exchange).

3) Genealogical approach (TT Fig. 2). The eight-symbol genea-
logical diagram can of course be drawn in several ways. Logically,
the most satisfying model is doubtless three-dimensional. If one
draws Figure 1 on a detached strip of paper and joins the left- and
right-hand ends of the strip, one can then connect descending lines
of filiation with ascending ones via the inside of the strip (or
flattened torus). This means that the lines never depart from the
verticality conventional for showing filiation. Another advantage
is the vertical symmetry: inverting the tube leaves the structure
unchanged (if triangles are replaced by squares or lozenges, the
inversion and original are indistinguishable).

Another transform of the structure leads back to two dimens-
ions. Imagine the top of the tube shrinking until we are left with
a cone. If the cone is progressively flattened, the result is a
diagram in which upper and lower 'levels' are represented respect-
ively by inner and outer rings of symbols; but the cycling back .of
filiation lines from periphery to centre can no longer be neatly
depicted. (This form of the structure could readily be realized
in settlement pattern or in choreography.)

Barnard and Good (1984: 7-8) deplore the use of genealogical
diagrams in which a triangle (say) represents all the males of a
group. But in this particular context I see no danger of misunder-
standing.3 In any case, most of us need visual aids to work out the

2 Exchange has the additional advantage of partly transcending the
mental/material divide. Two anecdotal remarks on Mauss and ex-
change: (i) the view of marriage as exchange can be traced back be-
fore Mauss's Essai sur le don to Durkheim and Fauconnet (1905: 390) -
in the Torres Straits, marriage involved 'a sort of exchange of the
women of one clan for those of another'; (ii) when Mauss lists the
exchanges constituting a system of total prestations, children some-
times immediately follow women (1950: 151, 227). The reference here
may be to the horizontal exchange of foster children (ibid.: 155-6;
1969: 44), but elsewhere it is explicitly to exchanges between dif-
ferent generations of age sets (ibid.: 29, 109nj; 1947: 103), or even
to inter-generation ireciprocity (1969: 301).

8 One of the reasons they give (ibid.: 98) is that prescriptive ZD
marriage cannot be diagrammed genealogically in conjunction with
matrilineal descent. But there is nothing to stop one drawing a
cclum of circles joined by matrifiliation lines, each female being
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Figure 1: Version of Tetradic Genealogical Diagram {lateral . extrem—
ities to be visualized as joined)

allotment of relatives to sections, and alternative formats such
as matrices necessarily correspond with the genealogical element
by element and relation by relation.

4. Double-helix approach (TIT 6.5.1). If genealogical levels
are conceptualized simply as stacked one above another, the solid-
arity and continuity linking alternate levels may present a puzzle.
How can the +2 level 'run on into' ego's level and -2, while remain-
ing totally distinct from the.'intervening' +1? The double helix
resolves this conceptual difficulty, if it is one, by giving equal
weight to continuity and alternation.

We need first a sharper conceptualization of the passage of
time. Genealogical diagrams reduce individuals to punctate elem-
ents in a network of relations. Time enters the picture only in
so far as filiation links individuals born earlier - the parental
generation - with individuals born later. We need a diagram which
shows people as life-spans. Let us therefore envisage society as
consisting of life-spans of varying length, starting at different
points of time and running parallel to each other. One can use the
image ofakernmantel rope seen from the side as it runs down the
page, individual fibres corresponding to individual members of
society. Relations of marriage, filiation and siblingship link one
life-span, or part of it, with another. If one cuts through the

linked horizontally with a brother who in turn is connected by an
oblique marriage line to his ZD. The apparent difficulty arises
from the connotations of 'descent' (which usually implies that
those descending unilineally from a common ancestor may not marry),
and not from the limitations of genealogical diagrams. One can in
fact draw, either in matri or patri format, eight~symbol tetradic-
style genealogical diagrams in which every male marries ZD (or
even, mutatis mutandis, FZ); but whether or not the differing
treatment of the two sexes effectively renders these structures
octopartite and hence disqualifies them as tetradic on the present
definition (TT 5.6), it certainly introduces a type of complexity
absent from other tetradic models.
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Figure 2: Sociocentric Levels (shown vertically they are made up
of life-spans; links of filiation are shown horizontally)

rope and looks at it from above, the fibres, seen end on, reduce to
dots, and the relations between them appear as lines.

Continuing with the view from the side, our next step, corre-
sponding to TT 3.3, is to bisect the rope (society) longitudinally,
so that fibres (individuals) in one strand (sociocentric level)
have both their parents and children in the other (Figure 2); all
filiation relationships cross the central gap. The alternation of
generations is thus represented by a rectilineal meander. Starting
at the top of a fibre in the even strand, at ego's birth (tl), the
path at first descends vertically; then, a couple of decades later,
at ego's son's birth (t2), it traverses horizontally to the top of
an odd-strand fibre. Descending again, it crosses back to the
even strand at t3, when the birth of ego's son's son initiates a
repetition of the process.

To envisage the double-helix model, we now take three steps:
mentally slide the odd-level strand behind the even one;4 envisage
the gap between them as a pole of axis; and wind the two strands
around it, symmetrically and in parallel. Let us in addition spec-
ify that the strands wind clockwise when viewed from above, and
that the time taken for a strand to complete the encirclement of
the axis corresponds to the average duration of a generation. Time
in years is still read down the page: one can imagine it as marked
off along the central axis. (The image of the caduceus may come
to mind.)

Viewing the double-helix from the side, we now see even and
odd strands, one below another, descending from right to left as
they cross our line of vision. Let us say that each strand is

4 Having slid the odd-level strand behind the even one, one can bi-
sect both of them into substrands. If one now observes the rope
from above, its four substrands correspond to the four sections as
envisaged in approach 1. However, the alternation of levels does
not immediately relateto intra-level organization, and the double
helix model can ignore the bisection of levels.
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visible for precisely half of its course, i.e. for precisely one
generation. This enables us to trace the rectilineal meander of
Figure 2 in its new three-dimensional guise. Ego is born at tl,
just where the even strand enters the field on one of its appear-
ances. The fibre spirals downwards to our left, This is an
average ego, who reproduces at the average age; so at the very
moment when he is about to leave our field of vision (at t2) he
produces his one surviving son. The initiation of a filial rela-
tionship can be treated as a punctate event, so the line of filia-
tion passes horizontally; and since the structure is symmetrical,
it passes through the centre of the axis to emerge in the odd
strand at the very moment when the latter enters our field of
vision. The line of filiation spirals past us again in the person
of ego's son until at t3 it repeats the horizontal passage through
the axis, This time, of course, it passes from the odd to the
even strand, which is just emerging again from invisibility.

Seen from above, a double helix (like a single one) will ap-
pear simply as a circle, and the filiation lines will appear as
horizontal diagonals, passing from 9 o'clock to 3 o'clock. One
could draw the circle with its upper half broken, indicating its
invisibility when seen from the side. The broken line would also
indicate that the portion of life cycle following the birth of the
son who transmits a line of filiation is in a sense irrelevant.

We certainly do not need to postulate that the average ego lives
for the duration of two average generations.

The model can be elaborated in various ways. (i) One might
well regard the life-span as beginning not with physical birth but
with the taking on of social identity. In the light of Mauss's
paper, this could be at the moment of naming. If the grandfather
were alive he could forthwith retire. If he had died earlier,
the name and personnage would presumably meanwhile have remained
in limbo. (ii) One could elaborate on the contrast between cyclic-
al generational time, measured in angular motion (180° = 1 genera-
tion), and linear time, measured lengthwise in units corresponding
to years. To deal with egos who reproduce more quickly than
average, one might allow fibres within a strand to complete their
semicircle without descending the average distance along the axis.
Alternatively, if all fibres remained parallel, the speedy repro-
ducer could send his filiation line through the axis before the
point corresponding to 9 o'clock. (iii) One might try linking the
double-helix model to cosmology (cf. TT 7.6.1). If a tetradic
society expressed itself in dance, could it fail to connect the
two sociocentric levels with the two heavenly bodies? Analogies
suggest themselves, not only between the passage of the two strands
across our visual field in the model and the passage of the sun and
moon across the skies, but also between the broken semicircle in
the end-on view and the presumed movement of the heavenly bodies
back to their starting-point during the part of the diurnal cycle
when they cannot-be seen.

The main point, however, is that whereas alternation can be
read off from the double-helix model, the converse is not true.
The notion of alternmation is too formal, abstract and 'empty' to
afford much insight into the functioning of tetradic society. '
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5. Cumulative equations approach (Allen 1989), This approach
operates, not by dividing up a bounded society conceived as a
whole, but by simplifying the genealogical grid, the set of dis--
tinct types of close relatives that an ego logically possesses.

One simplifies siblingship by equating or superimposing ssG, affin-
ity by introducing prescription, and filiation by equating altern-
ate levels. All three modes of simplification are essential to
tetradic structures, and if one of them is ‘ascribed to natural pro-
clivities of the human mind, should not the others be treated
likewise? ’ .

6. Other. There are surely further useful modes of conceptual-
izing tetradic society. For instance, starting with the nuclear
family, one can try to maximize the number of different sociocent-
ric units to which primary relatives are allotted (cf. TT 13.1.1);
or one could explore prescribed attitudes, which may be older than
verbal language and may provide a classificatory idiom as revealing
as terminologies. :

Whatever the approach chosen, one cannot claim to be doing much
more than rephrasing and systematizing ideas already adumbrated by
others (cf. TT 7.5). Parkin (1988: 16 n.l4) rightly cites Dumont's
1966 paper (reprinted with postcript 1983), which refers to 'a uni-
versal tendency to group together alternating generations' and to
the irreducibility of this feature in the Australian data;® but one

S There is no reason to apply to tetradic society Lévi-=Strauss's
proposal (1958: u46) that the attitudinal system is often secondary
to the terminology, or that its function is to resolve termino-
logical contradictions or insufficiencies. Moreover, his tetrad
of ‘attitudes (mutuality and reciprocity, right and obligation
[ibid.: 601), is probably lessapplicable to the focal tetradic
model than Radcliffe-Brown's (familiarity, joking, respect, avoid-
ance - generated by the cross-cutting of respect/equality and
solidarity/alliance). However, tetradic theory in the wider sense
can surely use the notion of debt. One sociocentric level gives
life to the other, and the counter-prestation is of the same' char-
acter; but as sociocentric levels progressively lose reality, life
increasingly flows in one direction only, from ascendants to de-
scendants. The latter are debtors. What could they return, other
than worship (TT 10.2.4)7? Ancestor worship as normally understood
would make little sense in a society which thoroughly assimilated
alternate generations.

6 However, because of the patrilocality, Dumont labels the four
sections of the Kariera Al + A2, Bl + B2, as if they were in es- .
sence bisected moieties: the spell of unilineality is not easily
broken. Dumont's postscript expresses unease, recognizing -
rightly - that the spatial dimension could well be separated
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can go further back. In Mauss's writings one seldom finds the ab-
stract notion of 'altermation' as such - in line with his 'concrete
tendency' (Dumont 1986: 183) he often uses the more vivid notion of
'rhythm', with its psychobiological overtones - but his ideas on
kinship come close to anticipating tetradic theory. Thus he saw
'the simplest hypothesis' as dividing a society into two moieties,
patri- or matri-, 'the distinction between generations producing a
second division, that between the sexes a third' (1947: 127); and
he interpreted data from Burkina Faso (1969: 21) as confirming what
he already suspected - the existence in Africa of 'something re-
sembling Australian matrimonial classes, or what is more or less
the same thing, a quadripartite tribal organization (two moieties,
each divided in two, no doubt by generation)'.? For Mauss's friend
Granet, four-section systems were the simplest known form of social
organization, and there was no reason to suppose that they were
preceded by any other form (1939: 166-70, a splendid passage). But
let us end with Hocart (also mentioned by Parkin), who again and
again linked joking relations, bilateral cross-cousin marriage and
the transmission of names and identities from grandfather to ego.
The naming of a child after his grandfather, Hocart once suggested,
was a logical consequence of the cross-cousin system in its earli~
est form (1928: 203); and he thought that, tribal kinship systems
being nine-tenths religion, the key to all of them would be found
in reincarnation (1923: 13)., In coming to grips with the assimila-
tion of alternate generations one may well find less to build on

analytically from the rules of recruitment and marriage. This
Would remove the grounds for dualistic interpretation of what is
in essence a four-element structure. By the same token, the
structure of Dravidian terminologies, and particularly of their
tl levels, is better understood starting from tetradic premises
than in terms of a kin-affine dualism.

7 He regarded this 'very important' phenomenon as related to social
control throughout black West Africa, and as meriting thorough
study. Forty years after Radcliffe-Brown's summary remarks (cited
by Parkin), one would indeed welcome a compilation of information
on the modes of assimilation of alternate generations in Africa.
Regarding the Bushmen, Barnard (forthcoming) speaks of the 'struc-
tural and social equivalence of alternate generations', combined

‘with a universal joking/avoidance distinction; but the termino-

logies are difficult to classify in terms of types of equation.
Naturally much more work is needed elsewhere too on the coherence
and distribution of the kinship-person complex we have been dis-
cussing, and/or its elements. Might one find macro-regional dif-
ferences comparable to those proposed by Testart (1987), who con-
trasts the concepts of man-animal relationships found in Australia
with those found in the ensemble américano-sibérien?
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in Lévi-Strauss's references to the human mind than in the insights
of the preceding generation of scholars.8

N.J. ALLEN

8 The earlier scholars I refer to have in fact influenced me. Bits
and pieces of tetradic theory are certainly to be found elsewhere,

notably in the Russian literature (see Plotkin and Howe 1985: 282~

96, a reference I owe to Tamara Dragadze).
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PATRONAGE AND BUREAUCRACY IN COMPLEX SOCIETIES:
SOCIAL RULES AND SOCIAL RELATIONS IN AN ITALIAN UNIVERSITY

Introduction

Patron-clientelism has been the subject of considerable interest in
the social sciences since its initial recognition in the 1960s. So
much so, in fact, that it has been elevated from a topic of margin-
al significance to one of major theoretical debate (Wolf 1966; Blok
1969; Kaufman 1974; Gellner and Waterbury (eds.) 1977; Schmidt et
al. (eds.) 1977). Interest in 'patronage' as a specific type of
social formation was picneered largely by social anthropologists,
many of them working in Europe and the Mediterranean (Campbell
1964; Pitt-Rivers 1961; Kenny 1960). As a result, much information
has been generated about the structure and mechanics of patronage
in those typically small-scale agrarian and developing societies
which anthropologists have studied, but relatively little about the
operation of patronage elsewhere. While the ethnographic detail
from these studies has helped bring some clarity to the analysis of
patron-clientelism, the plethora of interpretations coupled with
the lack of any consensus concerning a definition of what actually
constitutes a 'patron-client' relation, has left the issue to date
disrupted and confused (Gellner 1977).

One perennial problem is the question of why patronage emerged
as part of the moral and cultural climate in some societies, but
not in others. The common explanation usually equates its occurr-
ence with an arrested process of development and the failure on the
part of the nation-state to penetrate local communities. The
theory is that a weak state coupled with powerful local magnates

I should like to thank Dr Joy Hendry for comments and suggestions
on an earlier version of this article.
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provides conditions that are ideal for the emergence of influential
power brokers and middlemen, who have replaced the old landed
gentry in their traditional role as local patrons (Boissevain 1977:
823 Silverman 1965: 188). Hence, many traditional studies focused
on patronage as a form of 'brokerage', postulating the idea that
patron-clientelism acts as a mediating institution linking peri-
pheral rural communities to urban centres and the resources of- the
nation-state.

According to one set of theories that has emerged out of this
approach, patronage represents an early phase in the development of
nation-states, but should wither away with the growth of government
and the steady process of community-state integration.

From the literature, however, three things are clear: first,
the hierarchical, particularistic, and diffuse social arrangements
which anthropologists call 'patron-client relations' exist to some
extent in all societies, whatever their degree of complexity or
industrialization. Secondly, though this may be the case, they are
infinitely more pervasive in some societies than in others - parti-
cularly in Latin America, Southeast Asia and the Mediterranean
(Roniger 1983: 63). Thirdly, there is little evidence in any of
these societies of any direct correlation between development or

expansion of the state sector and the decline of patron-clientelism.

Indeed, patron-clientelism appears to have grown and sometimes
is so diffuse that it has become, to quote Roniger, 'part of the
central model of structuring some main aspects of the societal
order such as the flow of resources and the process of interperson-
al and institutional exchange and interaction in society' (ibid.:
63-4). In other words, patronage in these societies is a major
principle of social organization - both conceptually and insti-
tutionally. So apparent was this of the Mediterranean that Davis
in his book People of the Mediterranean was forced to conclude that
'patronage is the bedrock of political life in most of those Medi-
terranean communities which anthropologists have studied' (1977:
147).

Ethnographic evidence corroborating this came from a host of
anthropological essays and monographs written between 1960 and 1980
(Kenny 1960; Pitt-Rivers 1961; Campbell 1964; Cutileiro 1964
Bailey (ed.) 197la; Schneider and Schneider 1976; Silverman 1975;
Gilmore 1977; White 1980). The problem in the 1980s, however, is
not lack of information about the many new varieties of patronage
that have evolved in towns and small-scale communities across the
Mediterranean, but the relative absence of ethnographic information
about new forms of patronage in other social contexts - particular-
ly in urban, complex and industrial societies. If patronage is to
be understood in terms of its role as a community/nation-state
mediator, how does one explain its occurrence within the institu-
tions of the modern nation-state. Using a case-study from Italy,
this paper demonstrates that patronage not only exists but thrives
within the apparatus of the modern nation-state, particularly in
its bureaucratic institutions. :

The reason for the lack of ethnographic study into this realm
of the modern state is not difficult to fathom, given that bureau-
cratic organizations are mnot a likely choice of fieldwork
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location for anthropologists. While patron-clientelism may not be
'illegal' in some societies, it is not really legal or legitimate
either. Even when it is officials themselves who are the key
actors in patronage systems (which is often the case), patron-
clientelism as a system or as a model of behaviour is rarely offic-
ially recognized, sanctioned or condoned. As Gellner has argued
(1977: 3-5), though patronage is often most prevalent as an 'ethes',
unlike, say, feudalism, it does not have its own pride or morality.
Typically, therefore, it stands outside the officially proclaimed
morality of any society. However, there is often a large disparity
between official and unofficial morality.

The development of patron-clientelism inside modern bureau-
cratic organizations is of anthropological significance not only
because little is known about it, but more importantly because it
presents an important theoretical challenge. Theoretically,
bureaucracy and patronage are opposed and antagonistic modes of
organization: one is associated with legal and rational norms, ad-
herence to formal rules, objective, umiversalistic values, and im-
personal, impartial conduct; the other is associated with behaviour
that is personal, partisan, subjective and particularistic (Weber
1948: 299). Whereas patronage appears closer to feudal-type rela-
tions, bureaucracy, in theory, is closer to modern capitalist rela-
tions. As 'ideal types', therefore, they are incompatible - though
at the empirical level this is not necessarily the case.

Given that bureaucracy has expanded, not diminished, in the
past decade and that patronage is still in all probability the
'bedrock of political life' in the Mediterranean, how have these
forms of organization been reconciled within the institutions of
the modern nation-state? What hybrid forms of clientelism have
developed inside the organizations of complex, advanced industrial
societies, and how has patronage survived the advance of bureau-
cracy?

These are the broad questions addressed in this article. To
answer them the article examines patronage as it operates within
the context of one particular institution of the modern nation-
state: an Italian state university.l Focusing on one specific ex-
ample of how patrons operate in the university, the article de-
scribes and then attempts to analyse the pattern of social rela-
tions that have evolved there. The hypothesis is that all organ-
izations (particularly bureaucracies) tend to be structured accord-
ing to certain sets of cultural rules and values, but that it is
the covert and implicit (i.e. informal) rather than the formal and
explicit rules that often constitute the major code that structures
university relations. These rules, however, are not always easy to
interpret, particularly to outside observers (who are more likely,
as a result, to fall foul of them). Indeed, even 'insiders', as

= For an ethnographic comparison, see Boissevain's account (1974:
147-63) of patronage in a Sicilian university. His transaction-
alist perspective provides an interesting contrast to the theo-
retical approach adopted in this paper.
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the case-study will show, are not always as conversant with the un-
written code as they should be. University patron-clientelism be-
longs to one such set of rules.. The aim of this article is to de-
cipher these rules so that otherwise inexplicable and irrational
behaviour can be seen in its social and conceptual context as in
fact highly explicable, logical and rational. What follows, there-
fore, is an ethnographic description of patronage in operation in-
side one particular university in central Italy. For the sake of
anonymity, the town shall be called 'Vicenzo' and all names men-
tioned are pseudonyms. Fieldwork in this town was conducted in two
periods from 1981 to 1983 and from 1985 to 1986, The situation which
the university was described by numerous informants, students as
well as lecturers and secretarial staff, but the case of one group
of foreign language teachers (lettori) perhaps illustrates most
cogently the way university patronage works.

The Case-Study

At present, there are an estimated 1,600 foreign language-lectors
(lettori) working in Italian universities, over half of them teach-
ing Engiish., Several years ago, their position was radically
altered when legislation was passed by the Italian government that
in effect prohibited these lettori from renewing their contracts
after six years of service. This meant that as of the following
year, most of these 1,600 employees would be sacked from their
posts. As many were married to Italians and had long before made
Italy their permanent country of residence, this prospect caused
considerable alarm. From their viewpoint, there seemed to be no
real reason for the law other than as an expedient designed to pro-
tect the universities (and beyond them the state) from having to
accept legal responsibility towards its employees: legally, lectors
had become reclassified from salaried state employees to 'self-
employed free-professionals' - a status similar to that of plumbers
and private electrical contractors. They claimed they were univers-
ity dependants just as lecturers and university ancillary staff,
but the new classification meant that they no longer had entitlement
to university pensions or social security benefits.

In reaction to this, a group of lettori from one faculty went
to lobby their preside (dean). The preside, after listening to
their case, regretted the matter but said it was a government de-
cision and that nothing could be done about it. He then defended
the government by remarking that lettori were only 'auxiliaries' to
the courses anyway and could not, therefore, expect the same treat-
ment as proper university staff. The lettori disputed this classi-
fication of their role on the grounds that it was they who in fact
took most of the lectures and seminars, designed the courses and
set the exams. Taking this to be a challenge, the preside asked
whether this were really true. The lettori said that it was, sur-
prised that he should ask, since it was common knowledge in the
university that they were used in this way. His next question was
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a trap, for he asked peintedly whether they were in that case sug-
gesting that their head of department was employing them in breach
of contract. This was the case and, as it later transpired, he
knew it to be so, but he dared them to state it publicly in the
meeting. They did, and the meeting ended with polite smiles and
handshakes and vague promises about 'seeing what could be done'.
What was done, however, was something rather different from what
they had expected.

A few hours later, the delegation was summoned before the head
of department, who upbraided them for their stupidity. In her view
their actions amounted to treachery, to a stab in the back, and she
warned them that if it was 'trades-unionism' they wanted to play
they should not expect her to play fairly. If it came to legal
action she would simply lie, but she warned them that in any dispute
her word was worth more than theirs, since she had the support of
the university behind her, not they. However, she challenged them
in derisory tones to go ahead and try.

As if to underline their inferiority still further, she told
them they were naive to go to the dean 'behind her back' (as she
perceived it) - first, because he was her 'friend' and had tele-~
phoned her immediately afterwards to tell her what had happened
(and, she implied, to warn her that if she could not keep her de-
partment under control there would be trouble), and secondly, be-
cause there was nothing in what they said that he did not already
know. His cordiality and surprise at hearing their news was all
feigned, and his advice on the phone was to sack any lettori that
caused problems - and that she could easily do, as they were in no
way indispensible to her. She reminded them that their jobs at the
university were discretionary on her whim and protection and that
to remain employed they merely had to please her and refrain from
rocking the boat. They were not indispensible to the course either,
since she could replace them with 'idiots off the street' if need
be. Finally, she dismissed any threat of industrial action on the
grounds that she was immune to it because she could not care less
about the course or the students: if need be, she would simply sus-
pend classes for a term or a year.

A few months later, most of the lettori had either lost their
jobs or resigned and, as promised, all English classes in the
faculty were suspended for that year.

Bureaucracy and the Demise of Patronage

This incident is an example of a social phenomenon not uncommon in
Italy. The questions are, how does one explain it, and is there a
pattern? Had the lettori infringed some invisible code of practice,
and if so, how could they have avoided all this? The rest of this
article addresses itself to this problem, The event is significant
not because of the issue that generated the conflict nor because of
the questions it raises about corruption or morality, but rather
because it reveals important points about the university system of
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patronage and the pattern of behaviour that it generates. It also
provides clues to the theoretical problem of why patronage exists
at all in a modern bureaucracy whose formal organizing principles
are supposed to be the very opposite.

According to Marx and Engels, as well as Weber, feudal-like
relations and paternalistic clientelism were destined to shrink in
all modernizing societies with the advance of modern capitalism
and its rational bureaucratic institutions (Marx and Engels 1968:
unff, Weber 1964: 329-41; Weber 1968: 223ff). For Weber, legal-
rational bureaucracy lies at the root of the modern industrial
state and is indispensible to it. The growth of bureaucratization,
'based upon an impersonal bond to the generally defined and func-
tional "duty of office"', he predicted, was inevitable in all
industrial societies (Weber 19u48: 299ff,; cf. Warwick 1974).

Similar arguments about the inevitable decline of patron-
clientage in the face of 'modernization' continue to be raised by
anthropologists despite limited evidence to support this view
(Boissevain 1975; Theobald 1983). Indeed, far from withering away
with the advance of the modern state, there is copious evidence to
suggest that patron-clientelism has not only survived but has ad-
apted itself very successfully to the new social conditions brought
about by bureaucracy. Traditional patrons such as local landlords,
priests and doctors, no longer able to monopolize the channels of
communication between community and nation-state, have seen their
role taken over by .new social actors such as political party bosses,
local government officials and state employees themselves. Para-
doxically, patronage seems to have developed its most elaborate
forms inside precisely these and other modern bureaucracies (Wein-
grod 1968; Blok 1969; Allum 1973; Lemarchand and Legge 1972; Aber-
crombie and Hill 19763 Zuckerman 1977; Ionescu 19773 Graziano 1977;
Kenna 1983). The interesting question is not so much how patronage
manages to flourish inside bureaucracies when in theory they are
antagonistic modes of organization, but what sort of sociological
and psychological framework facilitates and structures these sets
of seemingly contradictory relationships? What are the cultural
rules that govern behaviour inside these bureaucratic organizations?

The Italian university, like many bureaucratic organizations,
is a highly complex social environment with its own specific sets
of rules, regulations, traditions and meanings. It is a social
system: by no means a closed system, but one sufficiently insulated
from the rest of society that it has been allowed to develop its
own peculiar modus vivendi. To understand how the system works and
what factors shape university behaviour, it is first necessary to
understand something of the character of the university and the
context in which these rules operate.

The Feudal Character of University Relations

Italians. often boést that unlike Britain or Germany, where univers-
ity places are limited, in Italy anyone can go to university. The
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idea of the élite university, they claim, has been replaced by the
revolutionary idea of a 'mass university' which in theory was one
of the great achievements of the 1968 movement. On paper this is
all true, the result being that Italy has some 800,000 university
students and a relatively higher graduate population (2.8%) than
in Britain.2 In practice, however, little of any substance seems
to have changed as a result of the great student influx. Lessons
and courses are still conducted as before, only now they are held
in swollen lecture theatres with inadequate seating facilities (one
of the criticisms that prompted the wave of student protests in
1985). Student-staff relations have grown more anonymous, lectur-
ers more lofty and remote, and the inadequacies and chaos created
by the situation provide a perfect smokescreen behind which the
ancient structure of power, manipulation and élite-formation has
again consolidated itself.

Sociologists sometimes call the Italian university system an
'industry for mass scholarization', but the analogy is misleading.
The view from the inside, as expressed by students and lecturers,
is that the university produces little except mass mediocrity and
the conditions for its own survival. (The 'best universities',
they say, are those run either privately or by the Catholic Church.)
Far from creating mass higher education, its functions were common-
ly perceived as reducing youth unemployment in the provinces and
maintaining comfortable positions of status and power for estab-
lished lecturers and professors (docente).

These individuals, they say, are the modern equivalents of the
traditional landlords. Significantly, they are even referred to
colloquially as 7 baroni ('the barons'). The analogy is an appro-
priate one, for just as feudal barons dominated a highly stratified
social order based around status and property rights and the lord's
personal jurisdiction over his tenants (Bloch 1961), so some modern
university 'barons' occupy similar structural positions within
their faculties. They too preside over a social hierarchy based on
status, rank, power, and personal domination over subordinates, and
just as feudal lords gave protection to clients in return for taxes,
favours and personal loyalty, university professors are expected to
'protect' their supporters. Personal loyalty and obedience, in
turn, is expected from the clients - as the case-study illustrates.

University docente, therefore, often treat 'their' departments
as personal property or 'fiefdoms'. The system actually encourages
high-ranking individuals to become power-brokers and patrons of
weaker clients through the extraordinary degree of subjective,
arbitrary, and unchecked authority over departmental employees that
it grants them. The system therefore creates the role for modern
patrons to fill. The separation between the individual and the
office or rank he holds within the organization - a separation
fundamental in legal-rational bureaucracy - not only fails to occur
in the university, it is also not usually even recognized as a

2 The Istituto Centrale di Statistica (ISTAT 1985) puts the exact
figure-at 773,411 for the year 1984-5.
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necessary rule. The distinction is typically blurred, either be-
cause the formal rules governing conduct are ambiguous, or because
they are simply ignored. University jobs therefore become part of
the private spoils of power, and the notion of an 'impersonal bond
to the generally defined and functional "duty of office"' an
official myth. -

Social identity within the university tends to be largely a
matter of which departmental faction one belongs to (or is seen to
belong to). Few people manage to remain immune or detached from
the clientelist networks or factions: the individual alone, without
a patron or interest group to protect him, finds it difficult to
survive in the competitive university environment. When someone
obtains a job as researcher or reader the question that is invari-
ably asked, therefore, is 'who got it for him?' or 'what horse was
he riding?'. The assumption is always that it is 'recommendations'
(raccomandazioni or una zeppa), and behind-the-scenes string-
pulling rather than merit that determines who gets the job. Uni-
versity staff are classified and identified according to their
patron, and few posts are obtained independently of broker inter-
vention.

At one job interview, for example, a foreign lector was sur-
prised to find herself the only candidate for the post advertised.
All the other applicants (and there had been many) had simply been
excluded from the shortlist. The appointment had already been set-
tled through behind-the-scenes negotiations. Interestingly, how-
ever, the bogus interview still had to be conducted. Furthermore,
it was carried out with the utmost ceremony and formality - even
though those present all knew that the 'selection' process was a
charade and that the outcome was already fixed.

Why such concern is given to the 'appearance' of profession-
alism is explored below. The point to stress here is that for the
'beneficiaries' of such patronage this favouritism is seldom in
their long-term interests, for the price paid for the job is etern-
al indebtedness, and loss of independence and professional self-
esteem. The relationship compromises any individual who accepts
the role of client, for he is then not only personally bound to his
patron but?also increasingly caught up in the web of power itself -
which he cannot challenge for fear of sanctions and of denouncing
himself.

Junior lecturers become embroiled still further as they pro-
gress up the career ladder, as patronage is also exercised through
control over promotion and publications. Interestingly, it is
usually the docente, not their subordinates, who try to portray the
relationship as one of personal friendship and equality rather than
power, domination and inequality. Typically, therefore, it is the
docente who try to put the relationship on a more informal, moral
footing, who decide to exchange the more personal tu for the more
formal ler in address, and who couch the relationship in the

3 The colloguial phrase often used in this context is LuZ a preso
una zeppa, which generally means 'influential friends found him the
job'; una zeppa, literally translated, means 'a wedge'.
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language and idioms of 'friendship' (amicizia), 'favours' and
'mutual loyalty'. To find patrons adopting this strategy might
seem rather surprising - almost a case of role reversal in fact,
for it is normally the weaker party that courts the attention and
'friendship' of the stronger (cf. Pitt-Rivers 1961: 35ff,; Campbell
1964: 223ff). The answer may have something to do with what
Bailey (1971b) called the politics of reputation management and
with keeping up with the times. Since the 1970s, it has become
fashionable to do away with some of the traditional symbols of
hierarchy and inequality.in Italy - and university lecturers are as
concerned about the public image they project as many other pro-
fessionals. :

Some lecturers do find clientelism offensive to their notions
of merit and professional integrity, but they are a minority and
seldom reach positions of influence. Clientelism seems to be so
intrinsic to the functioning of the university system that, un-
officially, it is more or less institutionally recognised and sanc-
tioned, and anyone wishing to get up the career ladder soon learns
(or not, as in the case of foreign lettori) to play the system
by its own rules. Many are forced to adopt two very different pub-
lic faces: one within the university, one for the world outside.
For example, one head of department who played the role of a shrewd,
authoritarian patron within the university still managed to main-
tain a reputation outside the university for being.a '68 militant
and supporter of the far-left 'Party of Proletarian Unity' (Pd'UP),
which opposes patronage and authoritarianism. To classify this be-
haviour simply as 'hypocrisy' would be wrong, for it is too common
a feature (perhaps even a survival strategy) in Italian profession-
al life to be dismissed so lightly. The label 'hypocrite' is in-
adequate for understanding the logic and rationality that underlies
such behaviour. That logic has to be understood in terms of the
broader conceptual framework of which it is a part.

A Conspiracy of Silence?

Attitudes to work at the university are generally very negative,
especially with regard to teaching (which is understandable, since
little prestige is attached to it). In the competition for status
and prestige, what counts most are bureaucratic power, publications
and influential friends, not teaching skill or administrative
efficiency. Indeed, the popular concept and practice of 'teaching'
is peculiarly authoritarian and can be summed up as the 'knower'
telling the 'non-knower' the facts of his discipline. The model is
that of the traditional master instructing an apprentice. A 'good'
lecturer, therefore, is an instructor, rather than an educator or
facilitator, who behaves like a philosophical luminary imparting
knowledge to assembled followers.!

4 Significantly, there is no 'teacher-training' to speak of in
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Students are frustrated and disillusioned with the univers-
ity's clientelist system, but most are resigned to it, accept it
as the norm, and adapt their behaviour accordingly. Most see
their degree mainly as a vehicle for social mobility and a higher-
status job and have little interest in their studies beyond pass-
ing exams withminimal effort - even if it means cheating (which
everyone does, they claim). This attitude is rational, given that
clientelism may often pay greater dividends than serious study or
merit. The system discourages students from being too independent,
either intellectually or 'politically', for if teaching means the
'knower telling', then 'learning' means the 'non-knower getting to
know what the knower has told'. The logic of this view is that if
a student thinks something 'different', it may be interpreted as
him not having learnt properly, and he could therefore be penal-
ised in examinations if it pleases the docente to do so.

Typically, therefore, students get through degrees by cheat-
ing or other ploys, such as 'personal recommendation'. Even par-
ents accept this and will often contact lecturers before exams to
put in a good word, a bribe or a plea for their son or daughter.

On one occasion, a raccomandato was passed with a distinction in

an oral English examination. The student could barely string a co-
herent sentence together, yet his pass was justified by the doc-
ente, who awarded it on the grounds that his linguistic abilities
were latent and his grasp of the language 'intuitive'.

The arbitrariness of the examination system makes clientelism
virtually inevitable. Exams in most diseiplines are oral rather
than written, each lasting anything from three to thirty minutes,
after which the examination panel immediately confers a mark (out
of thirty). Generally speaking, the greater the number to be ex-
amined on the same day the more arbitrary the grading, since the
process becomes strained to its limits. Furthermore, there are no
explicit, objective or consistent criteria for judging a pass or a
fail. With no written record of the examination and no independent
external examiner's assessment, professors can reward or punish as
they please. Assessment is therefore frequently impulsive, des-
potic and capricious, and students are noticeably timid and defer-
ential in front of their lecturers for fear of incurring their
wrath.

The content of modern university patronage may be different
now from what it was in the past, but the structure along which it
is patterned is much the same as the traditional patronage of rur-
al Italy: an asymmetrical, hierarchical, dyadic relationship of
domination and subordination shroudéd 'in paternalism and sanctioned
by idioms of family, friendship and loyalty (Silverman 1985: 89-98).
Just as Italian peasant societies were dominated by a local élite
which maintained its pusition through its monopoly over land, the

means of production, the means of coercion and the means of

‘orientation', so in the university, the docente élite are patrons

Italy. Furthermore, it is only in the last few years that most
universities have begun Ph.D. programmes. Most lecturers are re-
cruited by personal co-option.
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because they control the means of intellectual production (public-
ations), coercion (examination results, grants, promotion) and
orientation (or what is considered 'valid knowledge').S

Three Further Rules of University Clientelism

The rationale governing much of the behaviour of university person-
nel can be summarized in three cardinal principles or 'cultural
idioms': figura, omertd and legalitd.

1. Figura

In the competitive university arena, as in much of the Mediter-
ranean, one of the most precious and jealously defended resources
is personal reputation. In the university, as in Italian society
at large, it is one's fZgura (‘'image') that constitutes the key
component of reputation. As lecturers privately admit, what is
important about their jobs vis-d-vis reputation is not what they
do, but the image they present to the world beyond their depart-
ment. It is of little interest to others whether someone actually
works hard or cares about the job: far more important is that the
appearance of these qualities is attended to, and that the impres-
sion of professionalism is cultivated for public consumption. As
Italians say, what counts is that one 'cuts a good figure' (fare
una bella figura). In everyday life, figura is a continual source
of personal concern, to some extent similar to 'honour'. Like
'honour', it is a quality that has to be vigilantly watched and
defended (cf. Davis 1977; Campbell 1964; Peristiany (ed.) 1965;
Schneider and Schneider 1976).

But the paradox of this is that, privately, nobody is de-
ceived by these contrived, formal public faces, yet publicly, with-
in the university, the rule is that everyone must act as if they
were. The dichotomy between 'public' and 'private' reality is
sometimes stretched to almost schizophrenic proportions, i.e. pri-
vately everyone knows that Professor 'X' is incompetent and a
fraud and that. he may be breaking the law, but 'publicly' no one
will say so, for that would transgress another rule - the unwritten
code of silence. This is because everyone, to some extent, is im-
plicated. The system may be cumbersome and 'corrupt' but it works,
and many people have a vested interest in maintaining it. This
emphasis on 'appearance' creates the cultural conditions for the
second governing rule, omertd.

5 The notion of 'means of orientation' (i.e. religion, knowledge,
ideology) is taken from Blok 1974: 34-8. '
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2. Omertd - Comspiracy of Silence

Omertd is the code of secrecy traditionally associated with the
Mafia, but the concept applies equally to Italian university aca-
demics. Indeed, many junior lecturers and students say that the
docente are a kind of Mafia, that is, an organized system of power-
brokers who, in their own way, construct clienteles and carry out
entrepreneurial activities to safeguard their interests. The rule-
breaking collusion and patronage goes on at all levels and in most
universities, as is testified by the frequent newspaper reports
whenever a scandal is exposed (e.g. Anon. 1983; Ferrara 1983;
Scalfari 1983).

The fact that professors shirk lessons, that junior research-
ers (or lectors) illegally run their courses for them, that exam-
ination results are forged and that jobs are obtained by private
deals are all spoken of as though they are regular events. Univers-
ity staff hold it to be self-evident that the payment of their
salaries is often delayed for months - sometimes years - not be-
cause of bureaucratic inefficiency but because someone along the
chain of payment is speculating on their wages and creaming off
the accumulated interest. At the bottom end of the hierarchy,
students hold it to be self-evident that other students will try
and cheat to pass exams. The common strategies employed to this
end range from bribery and coercion of examiners to employing some-
one to take the exam in their name or contracting another to sup-
ply them with a thesis to plagiarize. More common still, students
will often hire someone to write their thesis for them (the going
rate in 1984-5 was one to three million lire). None of these stud-
ents ever suggested that to cheat in this way was in any sense
'morally’' wrong.

The occurrence of these practices is no secret to the univers-
ity authorities either: privately, many lecturers freely admit to
knowing all this, but none will say so publicly. Ask them to do
so and they will behave like the witnesses at a Mafia trial who
'saw nothing' because they were 'looking the other way when the
shots were fired'.

Rule-bending, clientelism and silence are the university's
modus vivendi. To break this would mean rupturing the tissue of a
system that has been based on these practices for decades, if not
centuries. Few junior lecturers would contemplate risking this,
for even if they had the will to do so, it is unlikely that any-
thing would come of it, apart from their own downfall. The atti-
tude, therefore, is better to remain silent than to upset the sys-
tem - however imperfect it may be.

Vital to the survival of the system is that the pretence of
bella figura and the code of omertd are rigorously maintained. Any
breach of these would threaten the whole system of clientelism, and
since collusion and malpractice extend right up the chain of patron-
age within and beyond the university, indicting one university could
have serious ramifications for others and for their political
patrons beyond. To prevent this happening the docente - who normal-
ly behave in a highly individualistic way - have developed an acute
sense of group identity in the face of a perceived mutual threat.
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Here the fission-fusien principle operates: faced with a collective
enemy, they close ranks (hence the head of department's confidence
about always being able to rely on the university's support) -
which also helps to explain the conspiracy of silence.

3. Legalita

The third principle governing university behaviour is legalitd - an
obsessive preoccupation with legality and form. Knowing that the
system is held together by the precarious bonds of mutually sanc-
tioned silence and co-involvement in practices which they would
rather not admit to, and knowing that the centripetal forces of
self-interest and fear may be inadequate to suppress the tensions
generated by the system itself, many docente are highly wary of the -
law. :

Interestingly, it is not fear that the truth might be dis-
covered by the authorities or by political enemies - for university
malpractices have been written about in the popular press recently
(e.g. Mariotti 1986) - but fear instead that someone from the in-
side might break the conspiracy of silence and make public denuncia-
tions before the authorities. That would be far more serious, for
were it to happen the authorities would be compelled (however re-
luctantly) to act, or to be seen to act, for their figura would be
under the spotlight and they would then be threatened with a loss
of face if they did not do something.

University clientelism is therefore a kind of open secret. As
long as nobody openlydenounces it, those who know and are in theory
responsible can officially feign ignorance. Legally and political-
ly, they are 'covered'. But if denunciations are made public, the
machinery is kick-started into motion; the problem has slipped into
the open where it becomes out of control, and the authorities must
then carry things through to their logical conclusion. Each chain
in the link, and each of these bureaucratic organizations, is it-
self compelled to proceed further, for they too are bound by a
matrix of social rules which govern the public and professional
conduct of their individual members.

Conclusion

This article has demonstrated that patronage in Italy, far from
being rendered obsolete with modernization, has flourished under
the conditions generated by modern state bureaucracies. It also
shows Aow patronage has been able to survive in these conditions

and the specific form it has taken, a pattern modelled on the
traditional forms of clientelism that existed for centuries in the
small-scale rural communities of central Italy. Yet although
similar in structure, the rules and logic governing this type of
patronage are slightly (but not fundamentally) different. The con-
sequences of these rules were seen vividly in the conflict situation
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generated by the lettori who were ignorant of them. What the subse-
quent analysis showed was that these rules constitute a highly
structured and interrelated set of ideas, norms and principles,

each one supporting the other, and all supporting a complex hier-
archy of clientelism and power, It is not the university's formal
bureaucratic rules so much as these informal ones that give form
and meaning to social relations and behaviour within the university.

In other words, there is a conceptual structure that organizes
and legitimates the pattern of patronage found in the university.
It is the systemic nature of patron-client relations rather than
the manipulations of scheming entrepreneurs that is being stressed
here as the key to understanding university relations. It is im-
portant to stress the systemic and structural aspect of patronage
for this is all too often overloacked or dismissed. Michael
Korovkin's recent study (1988) of patron-clientelism in Italy, for
example, concludes by suggesting that the patron-client tie is a
free and voluntary relationship entered into for mutual benefit.
The argument is that patrons and clients are a 'sort of loosely
organized team...both involved in a rather well-concerted effort
to exploit the nation-state together', and that patrons are a kind
of totem which their clients are proud to be associated with, as
it allows them to manipulate the nation-state (ibid.: 123).

In most instances of patronage in Italy, the only sort of
choice clients have is between alternative patrons. This is not.a
real choice because they cannot choose to opt out of clientelist
relations at all, and contrary to Korovkin's view, clients do not
have much leverage over their patrons. The relationship is only
of advantage to the client if he is rewarded by the patron for his
loyalty and continued subordination, but this is hardly 'teamwork',
for as White remarks: 'A patron distributes rewards, not to the
most needy, but to those who can do most for him' (White 1980: 162).
Far from being 'proud' of their association with powerful patrons,
clients are more often humiliated and frustrated by it. Even the
patrons themselves are caught up in a system they neither invented
nor can easily alter or control; they are merely its more privi-
leged custodians who play out, with varying degrees of success and
imagination, the roles the system allocates to them.

In identifying the conceptual structure behind the university
system of patronage and analyzing its cultural features, one begins
to see the logic and rationality beneath the otherwise inexplicable
behaviour of university lecturers and their students. The unspoken
set of rules and conventions surrounding the idioms of 'appearance',
'secrecy' and 'legality' - coupled with an ethos that is the very
opposite of the Weberian legal-rational ideal-type - are the keys
to understanding the university system of patronage.

One study of an Italian university may not be sufficient
grounds upon which to make large generalizations, but it does at
least illustrate something of the mechanics of modern patron-client
relations and how they operate. It would be wrong to think that
all universities in Italy follow an identical pattern, but it would
also be equally unrealistic to assume that the university is unique
in this respect. Patron-clientelism is endemic in Italian society:
it exists in trade wunions, private industry, the church, in most
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if not all the political parties, and in all government ministries.
It is the major factor in Italian government and politics (Sassoon
1986: 8-9)., Whether this can be blamed, as White (1980), Sassoon
(1986) and Allum (1973) argue, on the Christian Democrats - Italy's
political rulers since 1944 ~ is debatable, though it is signifi-
cant that the university is generally spoken of as a Christian
Democrat patrimony, and most university appointments involve party
political mediation.

- People in Britain would call much of Italian university behav-
iour 'corruption' - which perhaps reveals more about the British
value system than that of Italian university personnel. 'Corrup-
tion' is, after all, a culturally relative term. More significant,
however, is that few of those involved in rule-breaking and client-
elist malpractices actually see this kind of behaviour as 'corrupt'
or wrong. Since the expectation is that everyone else is cheating
or playing the same game (or would be stupid not to), they have no
moral scruples against doing so themselves. 'Sincerity' in Italy
is not always given the positive evaluation that it receives, for
example, in Britain and the United States. People who are frank
and emotionally honest in their professional dealings (in the sense
of following the correct rules, speaking out against their infringe-
ment, expressing indignation at the behaviour of a patron) are more
likely to be considered as at best indiscrete and naive, at worse
gullible and bad mannered. Rule breaking may be 'contrary to the
law', but in Italy this does not necessarily mean a great deal, for
as the popular saying goes, 'the law is for idiots' (la legge é per
7 fesst), or 'for every law there is a way round it' (fatta la
legge, trovata l'inganno). In this respect, university personnel
are merely echoing the diffuse cultural attitudes of contempt and
distrust for the law and the state common throughout Italy.

" Clearly there is a large gulf here between 'formal' and 'in-
formal' behaviour, between 'public' and 'private' presentations of
the 'self'. Likewise, there is a corresponding gulf between pro-
fessed universalistic, legal-rational rules and the more disguised,
personalistic and vernacular rules that are seldom explicitly de-
fined. In each case, there are two systems pulling the individual
in seemingly contradictory directions. Perhaps it is this dichot-
omy that is the real organizing principle of university life. Un-
doubtedly it helps us understand the logic of university behaviour
and its apparent double standards.

In saying that there is a logic and a set of rules governing
key aspects of social behaviour at the university, no attempt has
been made to explain their origin: that would require a historical
analysis beyond the scope of this paper. How to classify this kind
of professor-subordinate relationship is another problem this paper
has not addressed: is it a bureaucratic or apatron-client relation-
ship, or simply a class relationship? Certainly we can detect ele-
ments of all three at work. But the peculiar character of social
behaviour inside the university seems to stem from a highly specific
blend of impersonal bureaucracy and disguised patronage. The effect
of this is, as Lemarchand and Legge observed (1972), that in its
actual operation the system swings back into the clientelistic mould
of its predecessor. The result is a hybrid situation in which



Patronage and Bureaucracy 71

clientelism resuscitates itself in the traditional interstices of
modernizing polities,

But this is not unique to Italian universities, or to Italy,
however endemic the practice of clientelism may be. To some extent,
all bureaucratic organizations in the Mediterranean seem to evolve
practices and 'ways of doing things' peculiar to themselves that are
not always strictly consistent with the formal rules laid down by
statute. Similarly, most tend to adopt different codes of conduct
for behaviour inside and outside the organization. In other words,
most are 'two-faced'. The more power they have the more this tend-
ency is likely to be reinforced, in which case the final rule is '
not so much 'keep within the law' as 'make sure you are not caught
breaking it'.

C.«N. SHORE
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ALAN DUNDES (ed.), The Flood Myth, Berkeley etc.: University of
California Press 1988. vi, 437pp., References, Index. $48.00 /
$15.95.

Flood myths, which are treated at length in the first volume of
Frazer's Folklore in the Old Testament, possess an enormous litera-
ture, to which this anthology provides an excellent introduction.
The editor, the prominent Californian anthropologist/folklorist,
contributes a brief introduction to the whole book, helpful context-
ualizing notes before each of the twenty-six readings, one essay of
his own, and a commented bibliography. Few cross-references are
provided, but the volume makes. sense as an ordered whole.

We start, inevitably, with extracts from Genesis. An 01d
Testament scholar neatly teases out the two versions which have
been combined in the text we now read - P, that of the Priestly
writer, and J, the Yahwist source. Christian tradition naturally
tended to assume that flood stories reported from other parts of
the world were derivative from the true, Noachian version, so when
George Smith reported to the Society for Biblical Archaeology in
1872 that he had deciphered a very ancient Assyrian version (in
the Gilgamesh epic), he caused something of a sensation. Smith
himself, on first reading the relevant tablet, ran around the room
in his excitement and began to undress! Subsequent work assembled
a number of other ancient Mesopotamian versions, the earliest going
back to before 1800 BC; and it is generally agreed that the biblic-
al version is essentially the same story as is told in the non-
Jewish traditionms. :

How should one attempt to understand this body of tradition?
One notably implausible essayist tries to interpret the myth in
terms of Canaanite fertility rituals: Noah is 'the genius of vege-
tation'. Only marginally less wildly, Woolley claims to identify
the flood in his excavations at Ur, and proposes that the story was
among the oral traditions which Abraham carried with him when he
left that city. But the topic cannot really be tackled without
taking account of versions from further afield, and the anthology
moves on to Ovid's Philemon and Baucis, who lived in southern
Turkey (the mainstream Greek myth of Deucalion is treated only in
passing). Hologeistic comparativism comes into its own with Frazer,
who devoted his 1916 Huxley Memorial Lecture to the subject; but he
was only following in the footsteps of German scholars such as
Andree, Usener and Winternitz, who are less well known in the
English-speaking world.

How can this almost global distribution be explained? Many,
Frazer included, settle for a polygenetic naturalistic theory of
local inundations recorded in 'folk memory', but there are other
types of approach. Thus the jurist Kelsen sees in the narrative an
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expression of the principle of retribution, 'one of humanity's old-
est ideas'. The psychoanalyst RSheim sees myths in general as
originating in dreams, and flood myths in particular as the retell-
ing of waking dreams resulting from pressure in the bladder. Dundes
himself associates the widespread appeal of flood myths with a dif-
ferent fluid-filled bodily cavity: the deluge is the cosmogonic
projection of the waters released by the bursting of the amniotic
sac, a projection due to male envy of female creativity.

After these pleasing theoretical adventures we return to
regional studies. The reviewer was particularly interested to en-
counter, from a hitherto unpublished M.A. thesis on Mesoamerican
flood myths, the motif of the Mysterious Housekeeper who is taken
as wife by the lone survivor from the flood. The motif is not only
alien to Christian tradition, which has so often infiltrated oral
tradition in the Americas, but is also said to be unknown in Euro-
pean folklore. The author, Horcasitas, cautiously identifies cog-
nates elsewhere in North and South America, and I have elsewhere
recorded very similar myths in East Nepal and briefly noted their
salience in the Himalayan region ('Jaw-Khliw cycle'). Here is
another shred of evidence for those who suspect that cultural sim-
ilarities between east and west shores of the Pacific (e.g. as re-
gards shamanism) are due to a common heritage more ancient than
students of language families have usually claimed to identify.

Other regional pieces cover South America (in Lévi-Straussian/
semiotic jargon), the Cameroons (the relative rarity of indigenous
flood myths in Africa has often been remarked upon), Philippines
(an Eliadean approach), North Thailand, Central Indian tribals, the
Tamils (by Shulman; highly complex material treated with textual
erudition), and apocryphal Jewish tradition. Kolig reports on
Northwest Australian aboriginals, for whom a small whitish monolith
in a certain clay pan represents the remnants of Noah's ark; he
argues against aetiological theories which see myths as originating
in a response to physical features of the landscape. Francis Lee
Utley provides a thoroughly professional sample of folklore studies
in the Aarne-Thompson tradition. His essay, based on study of no
less than 275 versions, presents the (mainly oral) variant of the
Bible story in which the Devil attempts to destroy the ark and at-
tains entry to it through Noah's wife - a variant which recalls the
behaviour of Mrs Noah in Britten's Noye's Fludde.

Four concluding essays describe attempts over the last four
centuries to reconcile the flood with contemporary notions of geo-
logy. The final piece, by Stephen Jay Gould, dates from 1982, and
tells of the court case at Little Rock, Arkansas, where fundament-
alist 'Creationists' attempted to control the teaching of science in
schools.

If anything is missing, it is any sustained questioning of the
central category itself. Why should one distinguish deluges from
cosmic catastrophes due to earthquake, fire, snow and the like?

How do flood myths relate to creation myths involving primal waters
but not involving the destruction of most of a pre-existing human-
ity? And what about those myths, so common in the Sino~Tibetan
area, where the emphasis lies on the process of drainage of waters
which may be primal but are explicitly localised rather than cosmic?
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Flood myths are doubtless the most studied of all widely distri-
buted myths, but there are plenty of questions still to be asked.

N.J. ALLEN

MARCEL DETIENNE, The Creation of Mythology (transl. Margaret Cook),
Chicago and London: The University of Chicago Press 1986 [19811].
xii, 134pp., Notes, Indexes. £21.25 / £9.25.

The 'mythology' of this book's title refers both to myths them-
selves and to the scientific/academic endeavour to describe and
analyze them, corresponding to the Ancient Greek terms muthos and
muthologia respectively. Detienne is particularly interested in
the second term, first coined by Plato, for its constituent roots
indicate how mythology (in both senses) gets created; a rational
discourse (logos) describes a false or fanciful discourse (muthos).
For Plato, myths were ridiculous ideas often promulgated in faulty
arguments. Worst of all, myths were mere repetition, stories which
people mouthed unreflectingly. He pointed contemptuously to
mothers and nurses who corrupted the minds of young children with
such fables. The ideal republic needed to discern and exclude
myths in order to stem the pernicious tide of tradition, even if
this meant placing the great poets under ban. Yet, how free of
myth was Plato's Republic, with its musings on the nature and fate
of the soul? And how discontinuous with the notion of tradition
were his Laws, which attempted ultimately to codify custom so that
it could be consensual and thus coercive?

Every age has its own scientific discourse, its own logos,
which it can apply to the study of myths. The eighteenth-century
Frenchman Fontenelle considered myths as stories which primarily
gave pleasure to the imagination while failing to persuade the in-
tellect. For late nineteenth-century academicians such as Max
Miller, Paul Decharme and Adalbert Kuhn, who held chairs in Com-
parative Mythology (or something similar), myths were marked by
their scandalous quality. Indeed a number of Greek myths do tell
of incest, cannibalism, murder and castration. In order for the
Greeks to remain the admired bearers of shining reason, such tales
had to be placed in perspective, which meant inventing a category
separated from reason and sometimes even religion. For Tylor,
myths represented fairly rational accounts of savage and barbarian
fantasies which were not that different from the reveries of our
own childhoods. Only mature adults in civilized societies (Eng-
land and a few other places) had emerged from the mythologizing
state into a reasonability enabling them both to sympathize with,
and to study, myths. Detienne astutely notes that Tylor was a
Quaker who had elevated himself even above sectarian squabbles
within the Christian Church.
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Twentieth-century theories of myth are still thicker on the
ground, and Detienne briefly reviews the contributions of several
thinkers, notably Lévy-Bruhl, Cassirer and Lévi-Strauss. The point
is that each attempt to determine what myths are, each mythology,
amounts to nothing short of a full-blown philosophy. In the ap-
praisal of A.J. Greimas, 'the interpretation of myths gives rise to
a new ideological language, that is to say, a meta-language with
its models and concepts' (cited here on p. 115). Such an observa-
tion leads back to Ancient Greece, where philosophy first became
aware of its own existence through the contemplation of myths.
This, at least, was Cornford's opinion of the Milesian philosophers
as contrasted with Hesiod.

Detienne also reviews some of the other concomitants of the
rise of philosophy. In G. Thomson's estimatién, the coinage of
money paved the way toward abstraction, while for J.-P. Vernant it
was politics which laid the foundations of systematic rationalism.
In the archaic period muthos was initially indistinct from logos;
both simply meant 'speech'. One of the first indications of the
emergent inferiority of muthos comes from a political incident on
the island of Samos reported by Herodotus. A group of islanders,
common people, rose up and seized control of the island from the
ruling tyrant who, along with the local nobility, labelled them
muthitetarl, 'a bunch of pseuds', in comparison to the polietaZ, the
"true' occupants of the polis.

Ultimately Detienne contends that mythology, in the sense of
a science of myths, originated in Greece and that every subsequent
attempt to derive a science of mythology bears comparison with the
ancient experience, for in some fashion it retraces the same steps.
As he puts it, 'to speak of mythology is always to speak Greek'

(p. 123). This contention, that anthropological theorizations are
mirrored by Greek (ethnographic) phenomena, strikingly resembles
the view taken by Michael Herzfeld in his recent Anthropology
Through the Looking—Glass (Cambridge 1987). Although Herzfeld is
concerned with modern rather than ancient Greece, both see Hellas
as a model for developments in the field of anthropology generally.

Unfortunately, however, the message of The Creation of Mytho-
logy is obscured by the author's prose style, which is replete with
entre nous witticisms and obscure sous-entendus. A share of the
blame must undoubtedly rest with the translator, who has not rend-
ered the text into satisfactory English, preferring instead to pre-
serve the author's long sentences intact. A prime example of this
would be the unintelligible five-line concatenation on page 123,
the opening clause of which is cited above. As if this were not
enough, the volume is studded with misprints, misspellings .and
anomalous citations of book titles and authors' names. Finally,
in the notes all page numbers of cross-references to other passages
in the text are left blank, indicating that theé book was carelessly
rushed into print. These obstacles to clear comprehension make it
likely that only earnest devotees of Detienne or committed students
of the history of mythology will make headway with this book.
Others will prefer to consult his earlier Dionysos Slain or else
await future publications which will, one hopes, receive better
treatment from an English-language press. :

CHARLES STEWART
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FRANGOIS HARTOG, The Mirror of Herodotus: The Representation of the
Other in the Writing of History (transl. Janet Lloyd) [The New
Historicism: Studies in Cultural Poetics 5; gen. ed. Stephen Green-
blatt], Berkeley etc.: University of California Press 1988, xxv,
381pp., Index. $42.00.

The first part of Hartog's book is concerned with the building up
of evidence to show how Herodotus used the method of systematic
differentiation to represent a concept - in this case 'The Scyth-
ians'. Using evidence from the relevant passages, Hartog suggests
that they were represented as fundamentally different because of
their nomadism. By drawing on an impressive wealth of classical
sources, he demonstrates his point meticulously, showing that in
accounts both preceding and succeeding Herodotus, the Scythians
were described as anarchic, uncultured, or savage, all of which
could be traced back to their nomadism and apolitical (NB literally
'cityless') life in implied contrast to the Greeks' 'cultured' city
life. Herodotus, however, gave the representation a positive
rather than the usual negative interpretation by use of a novel
twist, imputing to the Scythians a rational justification in adopt-
ing this way of life, which was a strategy to avoid falling into
the hands of an enemy.

The discussion that follows throughout the second section is
devoted to examining the techniques used by Herodotus to persuade
his readers to believe in 'the other' being constructed in his
text. Hartog seeks to analyze the 'operative rules in the fabrica-
tion of the other', examples of this representation having been
cited throughout the first part. Hartog briefly touches upon the
question of the reference point in the first section, and in the
second section he elabcrates on this point. Undoubtedly, the im-
plications of the shared knowledge of a confident and imperial
power as was fifth-century Athens is particularly interesting to
those familar with arguments raised by Edward Said, Rana Kabbani,
Clifford, Marcus, et al.

By giving copious examples of the rhetorical or literary de-
vices of inversion, analogy and comparison, and the representations
of the miraculous, Hartog shows how Herodotus' audience would have
received the text. He then goes on to discuss how credibility is
invested in the narrator by examining the part played by the nar-
rator's authority. The veracity of all his statements is founded
on 'autopsy', (literally 'own eye') i.e., himself as witness to an
event, a place, a practice, etc. The narrator relies on oral in-
formation, the discussion of which Hartog ties in with a considera-
tion of Goody's theories of literacy. Hartog examines other strat-
egies used by Herodotus as narrator to persuade his reader of the
credibility of his text: first, the presentation of several differ-
ent versions of an oral account, at times offering his own evalua-
“tions of each, at times offering none, but most often giving his
reader the impression of using his own criteria for judgement;
secondly, the different levels of identity through which the nar-
rator operates, such as: I Herodotus living in Athens, we Greeks
altogether, we the Black Sea Greeks, etc.

79



80

Book Reviews

Hartog concludes his study by examining the effect of Herod-
otus on those who succeeded him. Despite plagiarisms by some later
travel writers and historians, he was repudiated as a liar by most
who came after, often on the grounds that his accounts were just
too fantastical to be acceptable: in other words, his representa-
tion of the other was too 'different'. He was only rehabilitated
in 1566, by Henri Estienne, at a time when the spate of travellers'
accounts of the East was just beginning. Having been shown the way
by Marco Polo, they were suddenly encouraged by the recently pre-
vailing conditions of European imperialism and the search for in-
formation, new trade and missionary links. These circumstances
were similar to those in which Herodotus composed his Histories.
Estienne was able to show, by analogy with the reaction and atti-
tude of his contemporaries to accounts of contemporary others, that
Herodotus was not lying, and that 'if we consider the differences
between our own and those of neighbouring peoples, we shall find
them hardly any the less strange in their own places'.

Hartog's final conclusion is that the template underlying the
whole text is a representation of power, which is to be understood
in the appropriate context of fifth-century Greece. He provides
scant information on this period of history, however, presumably in
the expectation that anyone reading this book will have sufficient
familiarity with it to appreciate the implications of his images.

Although the book is dense and demanding, it is readable and
enjoyable. Because it is novel in its treatment of the problem of
Herodotus' reliability, through considerations other than merely
those of his sources, Hartog's study provides intellectual stimula-
tion for the classicist. It is also of value to anthropologists
interested in the representations of power.

SHAHIN BEKHRADNIA

CLAUDE LEVI-STRAUSS, Anthropology and Myth: Lectures 1951-1982
(transl. Roy Willis), Oxford: Basil Blackwell 1987. wviii, 222pp.,
Index. £25.00.

The French academic world is curiously devoted to publishing not
merely full articles, books and reviews, but reports of a sort that
would never see the light of day here: they range from the interim
positions de théses of doctoral students in a journal like ASEMI to
Mauss's Znterventions et débats that Victor Karady, as editor, in-
cluded in the master's collected Oeuvres, and from the collective
research reports of CNRS équipes to the annual reports of profess-
orial lecturing at the Collége de France and elsewhere. The pre-
sent book falls into the last category. It is a careful transla-
tion of Lévi-Strauss's Paroles données (Paris: Plon 1984), though
the English title is misleading: these are not actual lectures
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(Lévi-Strauss doesn't work that way), and perhaps forty per cent
of them are devoted to kinship and the values associated with it,
and not to myth at all.

Unlike the translator, I am inclined to doubt that the publi-
cation of such reports serves a useful purpose in general, even if
the occasional exception may be granted for such an influential
and controversial figure. But even this case is no real substitute
for the author's own more extended treatments of these topics, nor
for the flood of others' exegeses of his work that has been let
loose. At around nine pages to the pound it all adds up to an ex-
pensive indulgence, and those responsible for it must think that
the typical anthropologist suffers from some sort of collecting
mania, rather like an ageing Tommy whose sole remaining purpose in
life is to get hold of every last record Vera Lynn ever made.
Well, there are no new tunes here.

But perhaps if this sampler makes the publishers some money
they might care to start employing a proof-reader: not for the
first time in reading one of their books, counting the misprints
proved to be quite a distraction.

ROBERT PARKIN

GARRY MARVIN, Bullfight, Oxford: Basil Blackwell 1988. xi, 191pp.,
Figures, Plates, Notes, Appendix, Bibliography, Index. £17.50.

Five years ago, at the beginning of a big bullfight during the an-
nual Pamplonan fiesta, an American dramatically stood up, pulled
off his clothes, and revealed the Superman costume he was wearing
underneath. With his arms stuck straight out in front of him, he
‘was picked up by his neighbours and passed horizontally around the
bullring. The band played. Thousands cheered. Wine was thrown.
Champagne spurted in all directions (mainly upwards). Even the
president of the day's event clapped. As the flying visitor was
manoeuvred back to his seat, the audience let out a final great
cry. Excited spectators laughed, smiled, and drank some more. Now
they were ready for a good afternoon's entertainment.

Marvin argues that this love of spectacle in an ambience of
fiesta is only half (if even that) of the pleasure to be had at a
bullfight. Aficionadoswant to see a good torero in action. They
haven't come to see melodramatic showmanship nor death-defying
stunts by foolhardy matadors. No, they have come to see highly
skilled practitioners risk their lives in a emotionally compelling
performance of agility, grace and much style. If the matador's
passes with his cape move the audience, then their forceful Olés!
of appreciation stimulate him to further memorable exhibition.
Rare, inspired performers can get the people on their feet crying
with tears of joy. It may be bloody stuff, but you don't sit
unmoved.
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To Marvin, the bullfight is a sentimental education, a col-
lective text of significant cultural themes presented to the audi-
ence in a complex, stylized and emotionally charged form and set-
ting. The main theme is masculinity. So if the bullfight can be
viewed as an interpretative event, it becomes an Andalusian male
reading of Andalusian male experience, a story they tell themselves,
The matador is not a god, but one of them, made large.

Marvin uses little jargon., His accessible, sober account
starts by describing the form and stages of a bullfight. He then
provides a historical outline and briefly lists related bull events
before discussing in detail important characteristics of the fight-~
ing bull, the matador, and the values he incarnates. His main
omission is not analyzing the different symbolic roles a bullfight-
er sequentially plays in the course of a corrida. For that, we
must wait for Pitt-Rivers' long-promised book on bullfighting.

This is not to damn Marvin's account, which is a clear, readable
introduction to the topic, plainly intended for a wide audience.
All the more pity, then, that the text is littered with so many
misprints, and that the bibliography is unordered. Whatever
happened to editors?

JEREMY MacCLANCY

HELEN CALLAWAY, Gender, Culture and Empire: European Women in
Colontal Nigeria, Basingstoke and London: Macmillan/St Antony's
1987. xiv, 244pp., Maps, Tables, Illustrations, Bibliography,
Index. No price given.

Gender, Culture and Empire turns the 'anthropological lens' on to
a piece of recent history, in this case women in the colonial serv-
ice in Nigeria, and produces, as a result, a fascinating and care-
fully documented analysis of women's roles in a semantic space re-
served for men. Making extensive use of the resources of the Ox-
ford Development Records Project, published and unpublished let-
ters, memoirs, novels, interviews, and her own experience of many
years' residence in Nigeria, Helen Callaway draws together evidence
of a largely ignored and undervalued aspect of colonial history.
The book is divided into four sections: the first examines
the notion of imperial culture and the place of women within its
system of values. The second and third sections present a picture
of the roles played by women as professional workers and as wives
of colonial servants, and the fourth, of particular interest to
anthropologists, evaluates popular representations of colonial
women, suggesting alternative readings of accepted stereotypes.
The basic premise of the book is simple, that women's history
has been systematically ignored and misrepresented. The important
question to address, having amply demonstrated the complexity of
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women's lives and the enormous value and variety of their contribu-
tion to the colonial enterprise, is, 'why should these European
women in the colonies remain all but invisible or else be represent-
ed in pejorative stereotypes?' (p. 227). Women, it seems, pose a
contradiction in acolonial setting. The frontier of empire encap-
sulates notions of a mythical realm of male action, an area in
which women, by their very existence, present a threat to masculine
sensibilities: 'This symbolic struggle for the salvation of the
soul was a male exercise of power and self-discipline; indeed,
women were perceived, mainly at the unconscious level, as a threat
to men's redemptive enterprise' (p. 231). The entry of women into
the colonial scene coincided with and facilitated a shift from the
ideal of paternalistic rule, the production of order out of cultur-
al chaos, to the values of service, cooperation and domestication.

A key to the negative stereotyping of women is the power of
dominant groups to control cognitive, semantic aspects of discourse.
Symbolic appropriation, to use Malcolm Chapman's term, provides a
mean of repressing the colonial contradiction. There was prolonged
opposition to the presence of women in the colonial service, as
wives or as independent professional workers. When they did ar-
rive, increasingly during and after the Second World War, they
found expectations of their appearance and behaviour constricting
and inappropriate: ' The dominant culture thus defined women in
logical opposition to men's self-definitions: the "ultra-masculine
required the "ultra-feminine"' (p. 232).

A re-examination of negative female stereotypes in the light
of the semantic structures operating in the colonies enables us to
interpret the ethnography of colonial society. Women, for example,
were accused of excessive interest in entertaining and in a petty
social one-upmanship. To blame women, in a situation in which
their status is entirely dependent upon that of their husbands, and
in which, once married, they were usually required to give up pro-
fessional work, is to ignore the structural situation in which they
found themselves: 'The game of "entertaining'" was set in motion ac-
cording to rules already becoming outmoded in the homeland; any
individual wife joining for the first time would find the board al-
ready in a state of play' (p. 235).

The chief focus of the book is not, however, women as seen
through male eyes but a presentation of women's experience as they
saw and recounted it. The positive contributions made by many in-
dividuals are celebrated and evidence the courage, dedication,
vision and sacrifice of colonial women which shines through their
memoirs and interviews. As Helen Callaway concludes: 'The well-
known saying, that '"the women lost us the Empire" might then be
seen in a more positive way thah its conventional use: that the
women contributed to the loss of the Empire by helping to gain the
Commonwealth. The "masculine" ethos of the imperial era - charac-
terized by hierarchy, authority, control and paternalism - had to
be replaced by what might be seen as more sympathetic understand-
ing, egalitarian rather than authoritarian relations, diplomacy
and flexibility. In relation to the European women who took part,
the study of colonial Nigeria thus reveals "another meaning", a
meaning and a history that have been hidden' (p. 2i4).
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Gender, Culture and Empire, winner of the 1987 Amaury Talbot
Prize for African Anthropology, will be of value to all those in-
terested in the ways in which ideology affects popular representa-
tions, as well as those with an interest in questions of gender,
in Africa and in colonial relations.

FIONA BOWIE

MELFORD E. SPIRO, Culture and Human Nature: Theoretical Papers of
Melford E. Spiro (eds. Benjamin Kilbourne and L.L. Langness),
Chicago and London: The University of Chicago Press 1987. xv,
309pp., Index. £31.95 / £11.95.

In the USA, far more than in Britain, there is a professional in-
terest in fundamental questions about the connection between cul-
ture and human nature. Psychological anthropology is a recognized
branch of the subject. Melford Spiro is one of the most distin-
guished of those writing in this area. A collection of his theor-
etical papers is therefore something of an event.

The essays range from 1961 to 1984. They include his well-
known paper 'Religion: Problems of Definition and Explanation'
(1964) and his contribution on the so-called 'Virgin Birth' debate,
'"Wirgin Birth, Parthogenesis, and Physiological Paternity' (1968).
There are also two extracts 'Preculture and Gender', taken from
his book Gender and Culture (1979), and 'Is the Oedipus Complex
Universal?', from Oedipus in the Trobriands (1982). The first
essay, 'Culture and Human Nature' (1978), is something of an intel-
lectual autobiography. Several of the essays are overtly polemic-
al, particularly his attacks on relativism, 'Some Reflections on
Cultural Determinism and Relativism' (1984), and on Lévi-Strauss's
intellectualist interpretations of myth, 'Whatever Happened to the
Id?' (1979).

Spiro always writes in a clear and decisive way, laying out
the steps of his argument as precisely as possible. The polemical
pileces - whatever one many conclude on the point in question - are
very readable. Since he usually attempts to go back to first
principles and define his terms, the other essays can be heavy
going in places, but it always pays to persevere. Furthermore,
Spiro's thought is all of a piece and does not disappear into
clouds of vagueness when examined closely. Even though one may
find the initial steps in a given argument hard to accept, it is
worth doing so provisionally simply in order to get the view from
the summit.

It is impossible to discuss everything Spiro advances, so I
select two points: his views on gender, and those on the genesis
and perpetuation of religious symbols. Spiro began his anthropo-
logical career as a cultural determinist, believing that all
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behaviour is determined wholly by culture. One of the several ex-
periences which induced him to move away from this extreme assump-
tion was his research on an Israeli kibbutz. There he discovered
that even though the founders of the kibbutz movement did every-
thing they could to de-emphasize sex differences and even though
children were brought up in mixed dormitories with shared toilet
facilities, in all kibbutzim there was, over the years, a move away
from mixed dormitories and facilities to single-sex ones. In every
case this occurred because of pressure over many years from puber-
tal girls who wanted privacy. Spiro concludes that girls have a
'precultural need', greater though not qualitatively different from
that of boys, to 'parent'.

Spiro is no sociobiologist. The universal 'precultural' needs
he is interested in are often not biological or genetic but what he
calls familZal. All humans experience a long period of dependency
‘on their caretakers, the parents, who both gratify and, necessarily
on occasion, frustrate their offspring. These universal facts
about human family systems, based on 'certain irreducible biolog-
ical characteristics of human existence', account for the universal-
ity of the Oedipus complex., Differences in child-rearing practices
account for the variation in conceptions of the divine: *Thus, if
the child's dependency needs, for example, are gratified by a nurt-
urant mother, it is not unlikely that as an adult he will worship
a mother-like superhuman being(s) from whom he anticipates the
gratifications of his wish for continuing childlike dependency'

(p. 267).

In explaining religion too, Spiro is explicitly a follower of
Freud (while recognizing as ethnocentric the way Freud stated his
theory), and not of Durkheim. However, it is hard to acdept Spiro's
habit of explaining a feature of a religious system in terms of the
child-rearing practices prevalent in the society in question, but
never considering evidence from other societies with the same
religious system. If the Burmese are not disposed to believe in a
saviour God because of the way they are treated as children, does
this mean other Theravada Buddhist societies must treat their child-
ren in the same manner? Did Burmese child-rearing practices change
in the eleventh century when Theravada Buddhism replaced Mahayana
Buddhism and its saviour figures? One cannot help feeling that,
with his self-confessed lack of interest in institutional analysis
or history for their own sakes, Spiro simply does not ask himself
these questions.

In the final essay of the collection Spiro makes a very inter-
esting and suggestive comparison between Judaism and Theravada
Buddhism. He points out how, for all their differences, the two
religions both share a very masculine emphasis and conspicuously
lack female divine symbols, Comparing Israel and Burma with India
and Italy, he comes to the conclusion that female divine symbols
are present where mothers are highly "nurturant'and where wives
have low status, and areabsent where these two conditions do not
hold. What then would he make of Tibet, where wives certainly have
a higher status than in India, but where the religion most emphatic-
ally possesses powerful female symbols (Tara in her various forms)?
Spiro plausibly accuses some anthropologists of attempting to
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'gratify' their 'anthropological egos' by exaggerating the role of
culture, in which they are the experts (p. 40). One gets the feel-
ing that he himself ignores the role of history and politics in the
formation of religious symbols, thereby leaving the field freer for
the kind of Freudian explanations at which he undoubtedly excels.

In spite of these methodological doubts, Spiro's forceful
vision and his commitment to advancing clear and comprehensible
theories, unfashionable though that may be in some quarters, make
the book both readable and rewarding. It deserves a prominent
place on the reading lists of all Human Sciences degrees.

DAVID N. GELLNER

LIONEL CAPLAN (ed.), Studies in Religious Fundamentalism, Basing-
stoke and London: Macmillan 1987. x, 210pp., Notes, References,
Indexes. £29,50.

In the light of the so-called "Rushdie Affair' the term 'fundament-
alism' has acquired a disturbing new set of associations. Of
course, even prior to the publication of The Satanic Verses the
popular press and its sympathizers had been happy to link the term
with those 'mad mullahs' in Iran and in the Islamic world general-
ly. The only other major connotation of the word drew one to the
'Bible Belt' of the southern United States. In either case, funda-
mentalism was something that other people had, something that was
far away geographically, culturally and temparally (even now, much
of the popular discourse on Islamic fundamentalism includes refer-
ence to the 'mediaeval' attitudes revealed).

Since the book burning and death threats, fundamentalism has
been revealed to be something that can manifest itself in what is
probably the most secular state environment in the world., It is
also something that can effect us all personally as anthropologists,
as presumably many of us have written something that is offensive
to the beliefs of those we have worked with. It is obviously time
to start rethinking 'fundamentalism'.

Although published well before the Rushdie Affair, Lionel
Caplan's edited volume, Studies in Religious Fundamentalism, con-
tains signposts to guide us through a field that has been shame-
fully ignored by anthropologists (few of the contributors, with the
exception of those writing on Christian fundamentalism, are able to
cite work by other anthropologists on the particular fundamentalism
they are dealing with; almost all acknowledge a debt to James
Barr's comprehensive monograph Fundamentalism). The value of the
book lies in bringing together discussions on all the major world
religions - Islam (Zubaida, Tapper and Tapper, Amselle), Judaism
(Webber), Sikhism (Dietrich), Hinduism (Taylor) and Christianity
(Caplan, Bruce, Walker). The apparent weakness is that the term
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'fundamentalism' is used so widely that it becomes a chimera, the
monster of the popular press which evades capture.

Taken by themselves, some of the contributions stimulate one
to rethink 'fundamentalism' constructively. Exemplary in this re-
spect is Richard and Nancy Tapper's article on modern Turkey, in
which a form of discourse analysis shows the ideological structures
of Turkish Islam and Turkish nationalism to be closely parallel.
Some of the other contributions, however, revealed the possible
weakness that the term might have in certain contexts. In partic-
ular I was disappointed with Angela Dietrich's contribution on the
Sikhs, which seems to tell of a cycle of reform movements and to
have little to do with fundamentalism as discussed by the other
authors.

Caplan's introduction goes a long way towards trying to draw
the disparate threads of the contributions together, although
statements such as 'what emerges clearly from the narratives in
thiis volume is that fundamentalists interact dynamically with their
contemporary social and cultural surroundings' (p. 7) is ultimately
not very revealing. Nevertheless, the book contains valuable in-
sights: Caplan denying the (arrogant) premise that somehow Islamic
fundamentalist expression is a response to Western imperialism
(p. 5); Taylor making a crucial distinction between fundamentalism
and 'tradition', pointing out that there may be a relationship of
hierarchy between a charismatic leader, who draws on tradition, and
his fundamentalist followers; Amselle warning against seeing funda-
mentalism as a modern phenomenon (and anti-modernist reaction -
another point stressed often in the Rushdie Affair) (p. 79), al-
though this is rejected by Zubaida, who would see all fundamental-
ism as 'modern' (p. 25).

Valuable though I found the individual contributions, I found
the volume's overall achievements unsatisfactory. Anyone conduct-
ing a field study of a self-consciously religious group (which is
what most of these contributions represent) is bound to find a
greater or lesser degree of piety, for want of a better term, among
the adherents. Moreover, it is in the very nature of organized
religion that believers have the opportunity to be discontented
with the way things are. Similarly, the world is always changing
(and most soteriological traditions would have it that it is chang-
ing for the worse), so that there will always be political malcon-
tents. Thus finding the conjunction of such trends ('fundamental-
ism') hardly seems remarkable. What needs explanation is why some
of these conjunctions should be deemed fundamentalist and therefore
'new', while others are merely reform movements. A greater histor-
ical perspective, either within the papers or as a set of parallel
papers, would have helped contextualize the synchronic and event-
bound slices these contributions represent.

MARCUS BANKS
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JUDITH THOMPSON and PAUL HEELAS, The Way of the Heart: The Ragjneesh
Movement [New Religious Movements Series; ser. ed. Peter B. Clarkel,
Wellingborough: The Aquarian Press 1986. 131pp., Notes, Index.
£5.99.

One cannot but have sympathy for anyone attempting to document a
'new religious movement'. Either the movement peaks and no one
wants to know, at least until a decent historical depth has been
established (who remembers the Children of God, for example?), or
else it will still be in the process of establishing and transform-
ing itself, in which case any account will be inherently provision-
al. A further layer of difficulty is added when one realizes that,
by and large, such movements attract the hostility of sections of
the non-academic public. Reasoned debate becomes lost in a welter
of accusations and counter-accusations. Unfortunately, however,
Thompson and Heelas, in their book on the Rajneesh movement, The
Way of the Heart, are so determined to avoid accusing Rajneesh of
anything (including his possible involvement in an attempt to pois-
on the population of a small Oregon township) that the reader is
left feeling that this is a book without focus. Essentially, the
teachings/doctrines/beliefs of Rajneesh and his followers are so .
contradictory and so reminiscent of the worst kind of Californian
psycho-babble that they cannot sustain a volume in a series on new
religious movements.

Although the authors fly their anthropological colours on the
first page of their introduction (p. 9), they are constrained by
the series format and present a bland 'multi-cultural' view of the
movement. They are also unable to distance themselves fully enough
from it, though to be fair their investigations were conducted, and
the book published, at a crossroads for the movement; the Oregon
commune had collapsed with the defection of Ma Anand Sheela, and
the future seemed unknown. Heelas and Thompson put a brave face on
this, deciding with the sannyasins that it was probably all for the
best (a Panglossian philosophy, mirrored by the authors, runs
through all Rajneesh's ex post facto explanations for his behaviour)
and assuring us that 'The faith of most appears intact. Bhagwan
emerged unscathed. Growth still appears to be the order of the day'
(pp. 129-30). Now, two to three years after publication, these
assurances seem unfounded, for the movement is dodo-dead. Doubt-
less there are still unquenchably optimistic sannyasins in Britain
and abroad, but a phoenix~like rebirth of the movement seems
deeply unlikely. (This prediction is based not on the strength or
otherwise of the teachings of Rajneesh, the perspective adopted al-
most exclusively by Thompson and Heelas, but on a consideration of
the 'way of the heart' as a social movement.)

As a result of their brief to outline a 'mew religion', Thomp-
son and Heelas are unable to devote sufficient attention to the
historical and sociological aspects of the movement; for example,
from this and other accounts it would seem that the movement 'out-
grew' the man Rajneesh very early on, probably in Pune when the
arriviste Bombay businessmen (of the type that support 'god men'
all over India, an element ignored by the authors) who formed his
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earliest devotees were ousted by the Human Potential Movement
therapists from the West, who simply pasted the Rajneesh label on
to a barely changed Californian outlook. By transforming itself
into the 'New Age' movement, the Human Potential Movement has at-
tained (a degree of) respectability: even Nancy Reagan consulted
astrologers. In the hard-nosed world of the 'eighties Rajneesh was
an anachronism, and although the Oregon commune in its final phases
was offering courses in 'Buddhafield business', it could hardly
compete with the Harvard Business School.

Thompson and Heelas are willing to countenance criticism of
the Rajneesh movement (Chapter 7, 'The Case of Bhagwan Shree Raj-
neesh' is almost entirely devoted to 'the case for the prosecution'
[p. 1191), but they address themselves only to journalistic crit-
icism, a simple black-and-white issue of was he, or was he not, a
fraud? Cultural criticism is largely absent from their account;
it is not the job of anthropologists to advance conspiracy theories
(for example, Rajneesh was kept drugged and isolated by the 'fascist'
Ma Anand Sheela, who then ran the movement with her henchmen) and
then counter them, but to examine the cultural logic that underlies
such theories. Similarly, the long and interesting passages of
sannyasins' testimony that pepper the book are allowed to stand for
themselves in all their vapid, Rajneesh-speak obscurity. But these
are not the testimonies of uneducated Indian peasants, but of al-
most entirely white middle-class baby-boomers, over a quarter of
whom at the Oregon commune had a background in psychology (p. 73,
n. 5).

There is no doubt that the Rajneesh movement was a social
movement of unusual (but not unique) vigour and complexity and that
it provides rich data for anthropologists and sociologists of
religion. While the present book has its virtues (for example,
exploring the idea that Rajneesh's frequent about-turns were all
part of his attempt to liberate his followers), it is clear that
there is ample opportunity for further research.

MARCUS BANKS

JOHN DAVIS, Libyan Politiecs: Tribe and Revolution, An Account of
the Zuwaya and their Government, London: I.B. Tauris 1987. xii,
260pp., Appendixes, Bibliography, Index, Figures, Tables, Maps.
£29.50 / £9.50.

The title of this book touches on a subject which has long needed
further anthropological and sociological elaboration: the relation
between state and society. Essential to such scrutiny is an extend-
ed and complex concept of the state which requires the examination
of spheres of social life far beyond the institutions of government.
It therefore needs to take into account the numerous ways by which
a central power, in strengthening its position, draws on the moral
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values, historical traditions and public moods of a certain people.
It is this accommodation that renders the use of long-held opposi-
tions such as sovereignty/subversion and state/tribe less analytic-
al than rhetorical. They can indeed be seen less as opposites than
as contradictory aspects of the uneven development of the modern
state. ' S

John Davis's book, however, is less about the inner connection
between the conflicting social forces than the incompatibility of
opposite categories. Since the latter are described as the separ-
ate attributes of different social institutions, they are related
to each other only because they happen to act together in a 'soc-
iety"'. '

The book starts positively by attempting to read considerable
significance for the relationship between the ruler and the ruled
into the impressive figures in terms of which the oil industry is
often defined. Extensive access to the goods provided by the sale
of o0il not only rapidly redefines needs and capitalizes the rela-
tion of production, it also mediates effectively in a fundamental
aspect of the relationship between the ruler and the ruled: taxa-
tion. It is this relationship which constitutes, in this book,
the basis for defining Libya as a 'hydrocarbon society', which the
author defines as one in which government earns more than ninety
per cent of its revenues from petroleum and natural gas. The idea
of a 'hydrocarbon society' is explicitly inspired by Wittfogel's
notion of the 'hydraulic society' (pp. 261-3). The main difference
may be that the latter's tyrannical need for irrigation gives way
to the former's irresponsibility to its subjects.

The 'hydrocarbonrulers' earn their revenue mainly by selling
petroleum produced by foreign labour and technology and derived
from foreigners' consumption of energy. Thus by living off foreign-
ers these rulers are portrayed as being capable of doing away with
accountability to their subjects which, the author contends, is
held so dearly by European or American rulers. Substantially re-
lieved from the formidable task of tax collection, Libya's rulers
then indulge in a radical campaign to abolish the very state that
secures their privileged position. They officially propagate 'the
independence of local communities' and 'the abolition of central
government'.

However, such indulgence lacks revolutionary credentials.
Qaddafi and his colleagues have not sufficiently suffered from pri-
vation, in jail or under torture and hardship, to become dedicated
revolutionaries. Instead they are led to draw on indigenous Libyan
ideological resources. Unlike other revolutions which are diffused
from a common source, the Libyan one has remained characteristic-
ally 'esoteric'. Its pose owes a great deal to a chronic 'state-
lessness' or, amounting to the same thing, 'tribalism' in Libyan
history. For a long time the loyalty of Libyans has been defined
in terms of cousinage, leaving little room for a central authority
which could have an effective existence. The desert provided a
shelter for those who wanted to escape government persecution. It
was the lineage rather than the state which mattered most to these
groups. Even the elections which constitute a major part of the
events described in the book are portrayed as fought between the
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patrilineally segmented groups who opposed each other in anticipa-
tion of an immanent offence.

The characteristically Islamic beliefs of these tribesmen
enabled the Libyan hydrocarbon ruler to consolidate his revolution-
ary pose. The author maintains that sources of interpretation in
Islamic faith are numerous and diverse enough to allow Qaddafi's
innovating reading of Islam to be heard without facing a serious
challenge. .

Added to this was the colonial history of Libya which resulted
in a failure to train and educate a sizeable personnel for any ap-
paratus of government in the future. These were the factors whdich
contributed to a peculiar combination of the State and reveolution
in Libya.

The book reflects the fact that apriorism is a major source of
misunderstanding in Middle Eastern studies. For instance, the
author's definition of 'hydrocarbon society' rightly stresses that
the freedom of the ruler results from the absence of any necessity
to collect taxes. But his model ends in failure when he equates
subjects with taxpayers, popular though this assumption may be in
the Western democracies. O0il revenue may relieve a ruler's sub-
jects from the tax burden, but it certainly does not relieve him of
their demands. The inadequacy of such reductionist assumptions is
shown by the fact that different political objectives are pursued
by different 'hydrocarbon rulers'. After all, if oil revenue pro-
vided by Qaddafi with the degree of freedom the author believes he
enjoyed, why should he have taken the trouble to pretend to be his
people's champion by promoting their cause of statelessness?
'Tribalism', a decentralized Islam, and a poorly developed admin-
istrative apparatus have not been any less available to other
'hydrocarbon rulers', some of whom have presided long over conserv-
ative regimes. '

Such incompatibility between generalization and observation
can also be detected in other parts of the author's arguments. He
appears to have taken the allegedly segmentary lineage feature of
Libyan society too much for granted to question it. The historical
situations he cites do not seem to support this claim, as the auth-
or himself concedes (p. 193). As far as contemporary Libyans are
concerned, the author describes them not only as 'being realist and
pragmatic' in resolving their 'practical problems' without refer-
ring to their sense of independence as it was incorporated into
Qaddafi's rhetoric (p. 137), but as people who actually used state
apparatuses such as courts and police to settle their disputes with
their kinfolk (p. 223).

The author is quite right, in my view, in regarding the divers-
ity of Islamic faith as too large to warrant coining the term
'Islamic fundamentalism'. However, he does not seem to be ready to
accept that such diversity itself makes the use of the very term
'Islam', which he uses so lavishly, particularly in the complex and
changing circumstances the author examines, very limited indeed.
This diversity of Islam, which the author admits, does not affect
the abstract nature of the religion as it is conceived here. In-
deed the high level of abstraction which characterizes the use of
such notions as state, tribe, Islam and revolution in this book,
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which can neither reflect a concrete situation nor constitute a
basis for comparative analysis, makes it disappointing.

MANUCHEHR SANADJIAN

CAROLYN FLUEHR-LOBBAN, Islamic Law and Soctety in the Sudan,
London: Frank Cass 1987. xvi, 282pp., Appendixes, Bibliography,
Index, Plates, Tables, Figures. £27.50.

This book is a valuable document for its collection of facts on
Islamic law in the Sudan, although its .anthropological analysis is
unsatisfactory, not to say non-existent. It provides an account of
the provisions of Islamic law as they appear from the Judicial
Circulars of the Grand Qadi of the Sudan, issued between 1905 and
1979, concerning family law (marriage, divorce, maintenance, child
custody) and property law (inheritance and waqf). From these, one
realizes that there has been an evolution in the offical Islamic
law of the Sudan; the changes in the rules during the twentieth
century have certainly been numerous and significant.

The author lists the rules, but also seeks to justify them.
For instance, she tells us that the provision that men are legally
bound to give women economic support justifies the latter's half-
portion inheritance, and that since marriage occurs at an early
age, protection of minors necessitates that adults arrange the
marriage of their female charges. Indeed, the whole book is writ-
ten in a markedly defensive tone, and rather unconvincingly. This
nevertheless points to an interest of the book, stemming ironically
from one of its deficiencies. By accepting uncritically the data
she gathers, the author presents the view of Islamic law as held by
the Islamic establishment.

Fluehr-Lobban conducted fieldwork in Khartoum in 1979-80 (but
was already acquainted with the Sudan), and her informants were mainly
the last Grand Qadi of the Sudan and one of the four female judges
who were part of the sharigq court system in 1979. Her principal
contentions were probably borrowed from her informants. On the one
hand, Fluehr-Lobban wants to show that the stereotypes of rigidity
and harshness held in the West about Islamic law are false, and
that the Sudan has been a champion of progressive reforms, especial-
ly towards women, On the other hand, she argues that Islamic law
has evolved 'internally' to Islam, rather than as a result of West-
ern influence. These would be reasonable propositions if she did
not take take them too far, as her own material demonstrates. No
Western woman would envy the position of her Sudanese counterpart.
For instance, we are told that it is shameful for a virgin to op-
pose, but also to consent verbally to, marriage (one thus wonders
when a woman can take advantage of the 'right' to annul marriage if
she did not consent, a right that Fluehr-Lobban sees as contributing
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to the growing independence of women), and that women judges in the
sharia courts do not sit in public, for it would be a violation of
their modesty and dignity. Such examples of apparently shame-
filled attitudes of women are scattered throughout the book. Un-
fortunately, Fluehr-Lobban only mentions them without further ana-
lysis. Moreover, the book contains no evidence of the practices
and beliefs of women. It does not enable us to understand their
position in society or to know what they themselves think of it.

Regarding her contention that Islamic law has evolved indepen-
dently, the author herself supplies information contradicting this.
Pressures from British officials appear very clearly when the
author touches upon the origin of a 1935 circular of the Grand Qadi
concerning the extension of the period of child custody of the
mother. Pressures external to Islam can also be seen behind re-
forms of the early 1970s which extended the grounds on which women
could seek divorce and suppressed the possibility that the police
could enforce the order for a 'disobedient' wife to return to her
husband. These reforms were made during the left-wing first phase
of President Numeiry's regime, and upset the Islamic establishment
very much. It would have been more useful for the author to recog-
nize clearly that non-Islamic factors have influenced the develop-
ment of Islamic law, even if it can be seen as an adaptation in
accordance with Islamic principles. That the author insists on the
specifically Islamic character of the development of the law, and
feels the need to explain the reforms as moulded by 'pure' Islamic
sources, is nonetheless interesting and provides fertile material
for analysis of Islamic discourse.

The author seems tobelieve that all developments in Islamic
law follow from one another, as exemplified in the way she presents
the 1983 introduction of the hadd punishments in the last section
of the book (having earlier stated that discussions never moved be-
yond the stage of initial proposal). She entitles it 'Recent
Developments', which implies a continuity with the reforms con-
tained in the circulars of 1905 to 13979 concerning personal status.
This continuity, however, is doubtful. By her own account, Islam
does not seem to have been predominant in the legal life of the
country prior to the 1983 reforms: judges in the sharia courts had
lower status and were paid less than their civil counterparts, and
except for the Koran upon which the oath is taken, nothing in the
court made it appear as a sacred or religious place. Also, the
office of the Grand Qadi disappeared in 1979 following the amalgam-
ation of the sharia and civil courts. These elements are hardly
precursors of the 'recent developments' of 1983.

Her presentation of the developments themselves is unaccept-
able: nothing is said about the actual implementation of the 1983
laws (over a hundred amputations and thousands of floggings, plus
diverse harassments); the circumstances of their introduction (re-
lated to the attempt of President Numeiry to stay in power), or
their disputable Islamic character. Fluehr-Lobban does not even
mention the fact that their implementation ceased and became, well
before the publication of the book, the subject of much debate. It
would probably have been preferable not to allude to the 1983 laws
at all, rather than deal with them in an unsatisfactory way. The
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problem is that Fluehr-Lobban seems to have attempted to touch upon
everything that could be said about Islamic law in the Sudan (in~:
cluding its history and comparison with the law of other Muslim
states). This leads her to gross simplifications (referring, for
instance, to 'Sudanese society' and 'Islam' as if thése terms cov-
ered only one reality - even the Southern Sudan and the Sufi orders
are hardly mentioned).

This is all the more unfortunate as it is clear from the mat-
erial that she presents that there are more specific issues worth
investigation, such as the position of women, the concept of shame
in legal practices, or the place of sharia courts in society. The
shortcomings of the book are certainly numerous (it is uncritical,
repetitive, sometimes contradictory and at times incorrect).
Nevertheless, it will be evident that the data gathered may well
stimulate anthropological interest in fascinating issues to be
discovered through a study of law.

BENEDICTE DEMBOUR

L. BENSON and INGVAR SVANBERG (eds.), The Kazaks of China: Essays
on an Ethniec Minority [Acta Universitatis Upsaliensis, Studia
Multiethnica Upsaliensis 5; ser. ed. Harald Runbloml, Uppsala:
Almguist and Wiksell International 1988. xii, 239pp., Tables,
Figures, Maps, Glossary, Selected Bibliography. SEK147.

This collection of essays by an international group of scholars
concerns the relationship of the Kazaks, a Muslim and Turkic people
predominantly inhabiting what is now the Xinjiang Uighur Autonomous
Region in the west of China, to the central Han Chinese government.
In the period under discussion, broadly from 1900 to the present
day, this relationship has ranged from civil war and the sporadic
secession of the western provinces through an uneasy truce between
Soviet-sponsored warlords and the Imperial governments to the more
peaceful policy of cooperation and non-assimilation eventually
favoured by the Chinese Communist Party. Between 1957 and the
Cultural Revolution (during which Benson and Svanberg remind us
that life for the national minorities was 'extremely difficult'
[p. 1831) attempts were made to counter the threat of local nation-
alisms, but from 1966 onwards a more laissez—faire policy has pre-
vailed. The nomadic way of life of the Kazaks and the provincial
economy of Xinjiang - both now largely transformed by a century of
colonial occupation by the Han Chinese and latterly by the tourist
industry - have been granted a degree of autonomy both in policy
and practice.

In the first essay, Benson and Svanberg provide a useful pol-
itical and historical overview, making extensive use of Soviet and
Chinese sources which detail Chinese national minority policy (in
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which Chinese anthropology has played a significant role) and its
application in Xinjiang. Svanberg homes in on the Kazaks of
Xinjiang in the next essay, which gives, in 33 pages, a sketchy
account of the social organization and economic aspects of Kazak
nomadism. Perhaps most interesting is Benson's essay on 'Osman
Batur: The Kazaks!' Golden Legend'. Often seen as a champion of
Islam and an implacable opponent of communism, Osman Batur defied
Soviets, Chinese and the warlords of Xinjiang, but was eventually
killed as a bandit by the Chinese communists in 1951. Benson at-
tempts to separate the man from the myth. Even though Osman's
motivations are clearly going to remain a mystery, Benson's essay
includes a useful discussion of the batur, political leadership and
brigandage in Kazak society, relating the former to the concept of
the haiduk in Hobsbawm's comparative analysis of the 'social
bandit'. Kirchner includes a transcription and translation of a
text in which a Kazak refugee living in Istanbul relates his flight
from Xinjiang to Turkey. Of undoubted documentary value, it is
also the only point in the volume in which the Kazaks say anything
for or about themselves. Given that the speaker has spent thirty
years in Istanbul, one wonders, however, about the linguistic
status of the commentary as a 'freely spoken text [whichl can be
regarded as typical of the Kazak language spoken in China' (p. 189).
Thomas Hoppe concludes the volume with an account of Kazak pastor-
alism in the Bogda range.

This volume will be of interest to Turkologists, Sinologists
and those interested in the relation of state to ethnic minority,
but it leaves the anthropologist with little to chew upon. The two
stated aims of the essays are to provide 'an overview of the past
and present situation of the Kazaks in China' and to present 'more
specialiged, in-depth material illuminating various aspects of
Kazak society' (p. x), and as a result they oscillate uneasily be-
tween a historical, documentary approach and that of a traditional
anthropological monograph. The difficulties of carrying out extend-
ed research in the field means that the authors rely heavily on
statistical data cuiled from a bewildering variety of sources. The
circumstances under which any data could be collected in Xinjiang
in the 1930s, for example, leave their reliability open to question.
Not being overtly related to the wealth of anthropological discus-
sion on the subject of nomadism in Asia, the essays lack a clearly
stated theoretical target. The ethnographic focus is itself
slightly blurred as a result of the necessity of discussing the
Kazaks of the Soviet Union and Mongolia (effectively separated
since the mid-nineteenth century) and émigré groups in Turkey and
Taiwan. In relation to this a discussion of 'Turki' ethnicity and
Muslim identity, thrown into sharp relief by the establishment of
the East Turkestan Republic in 1933 and 1944, is touched upon (p.
173) but not elaborated.

Transliteration poses a huge problem when Kazak itself is re-
presented in Arabic, Cyrillic and Latin scripts. Use of the Pinyin
system for Chinese and the Philologiae Turcicae Fundamenta system
for Kazak assures consistency but at the necessary cost of rendering
comparison of ethnographic material on Soviet Kazakhstan, translit-
erated from the Cyrillic script in an entirely different way,
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somewhat confusing. The volume would benefit from an index and a
list of abbreviations, but the bibliography will be of use to any-
body contemplating research in the area. -

Beyond the Himalayas, 'High Tartary' has exercised a Formld--
able attraction upon the imagination of travellers and writers from’
the earliest days of British colonial expansion. For Western
anthropologists, however, serious ethnographic work has been effec-
tively impossible in Central Asia throughout this century. It can
only be hoped that the combined effect of glasnost and the Chinese
'Open Door' policy, together with the growing body of translation
and discussion of Chinese and Soviet ethnography in British
anthropological circles, will before long bear fruit.

MARTIN STOKES

JESSICA KUPER (ed.), Methods, Ethics and Models [Social Science
Lexicons], London and New York: Routledge & Kegan Paul 1987. xxiv,
136pp. £5.50,

This selection from the Soctal Science Encyclopedia covers research
methods, analytical procedures and philosophical issues. Jarvie's
dense and idiosyncratic introductory essay on 'Philosophy of the
Social Sciences' will not encourage the new student. Many of the
entries are concerned with - to this reviewer - complex, statistical
analyses: they are probably accurate and useful. The entries of
most interest to anthropologists - 'ethnographic fieldwork' and
'functional analysis' - are fair, interesting, and well-written.

The former may encourage the new student towards anthropology.

JEREMY COOTE



PUBLICATIONS

ALVARSSON, Jan-fke, The Mataco of the Gran
Chaco: An Ethmographic Account of Change
and Continuity in Mataco Socio-Economic
Organization [Acta Universitatis Upsali-
ensis: Uppsala Studies in Cultural
Anthropology 111, Uppsala: Almquist and
Wiksell International 1988. xvi, 251pp.,
Appendices, Bibliography, Index, Plates,
Maps, Tables, Figures. No price given.

BERNARD, H. Russell, Research Methods in Cultur-
al Anthropology, Newbury Park etc.: Sage
Publications 1988. u457pp., Appendices,
References, Indexes, Figures, Tables.
£16.50.

BLACKBURN, Stuart H., Singing of Birth and
Death: Texts in Performance, Philadelphia:
University of Pennsylvania Press 1988.
xxiv, 238pp., Appendix, Glossary, Biblio-
graphy, Index, Plates, Maps, Figures. No
price given.

BRUMBLE, H. David III, Ameriecan Indian Autobio-
graphy, Berkeley: University of California
Press 1988, xi, 183pp., Appendix, Biblio-
graphies, Index. $35.00.

CASHMORE, E. Ellis, Race and Ethnic Relations.
(2nd edn.), London: Routledge 1988. =xvi,
319pp., Index. £9.95.

DISSANAYAKE, Ellen, What tg Art For?, Seattle
and London: University of Washington Press
1988. xv, 200pp., Illustrations, Biblio-
graphy, Indexes. $20.00.

DRAGADZE, Tamara, Rural Families in Soviet
Georgia: A Case Study in Ratcha Province
[International Library of Anthropology;
ed. Adam Kuperl, London and New York: Rout-
ledge 1988. xii, 204pp., Bibliography,
Index, Illustrations, Maps, Figures, Tables.
£35.00.

DUMEZIL, Georges, Mitra-Varuna: An Essay on Two
Indo-European Representations of Sovereign-
ty (transl. Derek Coltman), New York: Zone
Books 1988. 18lpp. £19.75.

Eeologie Humaine, Volume VI, no. 1 (Janvier
1988).

ELBERT, Samuel H., Echo of a Culture: A Grammar
of Rennell and Bellona [Oceanic Linguistics
Special Publication 221, Honolulu: Univers-
ity of Hawaii Press 1988. xix, 293pp.,
References, Index, Map, Tables. £14.40.

ELLEN, Roy, Ernest GELLNER, Grazyna KUBICA, and
Janusz MUCHA (eds.), Malinowski between Two
Worlds: The Polish Roots of an Anthropo=
logteal Tradition, Cambridge etc.: Cambridge
University Press 1989. xxvi, 194pp., Appen-
dices, Bibliographies, Index, Plates. £25,

INGOLD, T. (ed.), What is an Animal? [One World
Archaeology 11, London etc.: Unwin Hyman
1988. xv, 184pp., Index, Figures. £28.00.

RECEIVED

INGOLD, Tim, David RICHES, and JAMES WOODBURN.
(eds.), Hunters and Gatherers 1: History,
Evolution and Social Change LExplorations
in Anthropology; ser. eds. John Gledhill
and Bruce Kapfererl, Oxford etc.: Berg
1988. x, 285pp., References, Index,
Plates, Figures, Maps, Tables. £32.00.

INGOLD, Tim, David RICHES, and James WOODBURN
(eds.), Hunters and Gatherers 2: Property,
Power and Ideology LExplorations in
Anthropology; ser. ed. John Gledhill and
Bruce Kapfererl], Oxford etc.: Berg 1988.
X, 291pp., References, Index, Plates, Fig-
ures, Maps, Tables. £32.00.

International Family Planning Perspectives
Volume 14, no. 2 (June 1988).

JUNG, C.G., On the Nature of the Psyche, London:
Routledge (Ark) 1989. viii, lul4pp., Biblio-
graphy, Index. £4.95.

KRAUSS, Bob, Keneti: South Seas Adventures of
Kenneth Emory, Honolulu: University of
Hawaii Press 1988. ix, 399pp., Chronology,
Index, Illustrations, Maps. No price given.

PELETZ, Michael Gates, A Share of the Harvest:
Kinghip, Property, and Social History among
the Malaye of Rembau, Berkeley etc.: Univers-
ity of California Press 1988. xxv, 342pp.,
Bibliography, Index, Tables, Figures, Maps.
$39.95.

RAPHAEL, Ray, The Men from the Boys: Rites of
Pagsage in Male America, Lincoln and London:
University of Nebraska Press 1988. xvii,
20lpp.,Notes. £15.95.

REINECKE, John E., Language and Dialect in Hawait:
A Sociolinguistic History to 1935 (ed. Stan-
ley M. Tsuzaki), Honolulu: University of
Hawaii Press 1989. =xviii, 195pp., Appendix,
Bibliography, Index, Tables, Maps. No price
given.

SALLNOW, Michael J., Pilgrims of the Andes:
Regional Cults in Cusco [Smithsonian Series
in Ethnographic Inquiry; ser. eds. Ivan Karp
and William L. Merrilll, Washington DC and
London: Smithsonian Institution Press 1987.
xiii, 269pp., Maps, Figures, Appendices,
Glossary, References, Index. £23.95.

Soctal Seiences LUSSR Academy of Sciencesl,
Volume XIX, no. 4 (1988); Volume XX .mo. 1
(1989).

TODD, Alexandra Dundas, and Sue FISHER (eds.),
Gender and Discourse: The Power of Talk
[Advances in Discourse Processes vol. 30;
ed. Roy O. Freediel, Norwood NJ: Ablex Pub-
lishing Corporation 1988. =xi, 295pp.,
Indexes. £16.95.

VERNANT, Jean-Pierre, Myth and Society in Ancient
Greece (transl. Janet Lloyd), New York: Zone
Books 1988. 260pp., Notes. £20.75.

97



JASO

OCCASIONAL PAPERS SERIES

VERNACULAR CHRISTIANITY
Essays Presented to
Godfrey Lienhardt

CONTEXTS AND LEVELS
Anthropological Essays on Hierarchy

THE GENERAL'S GIFT
A Celebration of the Pitt Rivers Museum
Centenary 1884 - 1984

- DEATH IN PORTUGAL

Studies in Portuguese Anthropology s
‘and Modern History

GENRES, FORMS, MEANINGS
Essays in African Oral Literature H

GENRES, FORMES,
SIGNIFICATIONS
Essais sut la litérature
orate africaine

Edited by
Textes réuris par
VERONIKA GOROG-KARADY

No.1 GENRES, FORMS, MEANINGS: Essays in
African Oral Literature. Edited by Veronika Goérog-
Karady, with a Foreword by Ruth Finnegan. (1982).
vi + 122 pp. Price £5.50 or $11.00. (1 870047 00 1)

No.2 DEATH IN PORTUGAL: Studies in
Portuguese Anthropology and Modern History.
Edited by Rui Feij6, Herminio Martins and Joao de
Pina-Cabral. (1983). xxii + 124 pp. Price £6.25 or
$13.00. (1 870047 05 2)

No.3 THE GENERAL'S GIFT: A Celebration of the
Pitt Rivers Museum Centenary, 1884-1984. Edited by
B.A L. Cranstone and Steven Seidenberg. (1984). vii +
68pp. Price £3.90 or $8.50. (1 870047 10 9)

No.4 CONTEXTS AND LEVELS: Anthropological
Essays on Hierarchy. Edited by R.H. Barnes, Daniel
de Coppet and R.]. Parkin. (1985). vii + 219pp. Price
£8.95 or $18.50. (1 870047 15 X)

No.5 INTERPRETING JAPANESE SOCIETY:
Anthropological Approaches. Edited by Joy Hendry
and Jonathan Webber. (1986). xiii + 254pp. Price
£9.75 or $20.00. (1 870047 20 6)

No. 6 MARITIME SOUTHEAST ASIAN
STUDIES IN THE UNITED KINGDOM: A Survey
of Their Post-War Development and Current
Resources. Compiled by Peter Carey. (1986). vii +
115pp. Price £5.50 or $11.50. (1 870047 25 7)

No.7 VERNACULAR CHRISTIANITY: Essays in
the Social Anthropology of Religion Presented to
Godfrey Lienhardt. Edited by Wendy James and
Douglas H. Johnson. (1988). xiv + 196pp. Price £9.75
or $20.00. (1 870047 30 3)

AVAILABLE FROM THE EDITORS, JASO, 51 BANBURY ROAD,
OXFORD OX2 6PE, ENGLAND. Tel. 0865-274682
ALL PRICES INCLUDE POSTAGE. PREPAYMENT REQUESTED.




JASO

VoL, XX 1939 o NO.2

CONTENTS

Obituary Notice
Bryan Allan Lefevre Cranstone .o e e e 99

STANLEY J., TAMBIAH
King Mahasammata: The First King in the Buddhist Story
of Creation, and his Persisting Relevance el .o 101-122

ANDREW DUFF-COOPER
Aspects of the Aesthetics of Rice- Grow1ng in a Balinese
Form of Life on Lombok .. .. oo .o .o .. 123-147

JONATHAN KINGDON

The Body, Style and Ethnic Values ..’ e ee -« 148-1867
Commentary

MARCUS BANKS

Retreating Universes and Disappearing Worlds .o .. 168-172
Commentary

SWEE LAHUSEN
Everyday Peasant Resistance 'Seen from Below': :
The Anthropological Approach of James C. Scott .. .. 173-179

Book Reviews

JAMES CLIFFORD, The Predicament of Culture: Twentieth-
Century Ethnography, Literature and Art,

Reviewed by Jeremy MacClancy .. .o .o .o .. 180-181
ROBERT GOLDWATER, Primitivism in Modern Art.
Reviewed by Jeremy Coote .. .. .s . .. 181-182

BENNETTA JULES-ROSETTE, The Messages of Tourist Art:
An African Semiotic System in Comparative Perspective.
Reviewed by Jeremy Coote .. .o oo .o .. 182-183

N. ROSS CRUMRINE and M. HALPIN (eds.), The Power of
Symbols: Masks and Masquerade in the Americas.
Reviewed by Anthony Shelton .. oo oo o .. 184-187

JUDITH LYNNE HANNA, To Dance is Human: A Theory of
Nonverbal Communication.
Reviewed by Sally Murphy - . .. .o .. 187-188

117



CONTENTS (continued)

Book Reviews (continued)

MELISSA BANTA and CURTIS M. HINSLEY, From Site to Sight:
Anthropology, Photography, and the Power of Imagery.
Reviewed by Elizabeth Edwards .o .. .o .o

ALLAN F. BURNS, An Epoch of Miracles: Oral Literature
of the Yucatec Maya.

Reviewed by Anthony Shelton .. . . .. ..
FRANCES KARTTUNEN, An Analytical Diectionary of Nahuatl.
Reviewed by Anthony Shelton .. .. .. oo ..

MANIS KUMAR RAHA and SATYA NARAYAN MAHATO, The Kinnaurese
of the Himalayas
Reviewed by N.J. Allen .. .o .o .o .o .o

DIPALIL G. DANDA and SANCHITA GHATAK, The Semsa and their
Habitat.

Reviewed by N.J. Allen .. .. . .. .. .
BAGESHWAR SINGH and AJIT K. DANDA, The Kodaku of Surgugja.
Reviewed by Robert Parkin .. .o .o . .
HENRY SUMNER MAINE, Societd primitiva e dirrito antico.
Reviewed by Robert Parkin .. . .o .. .o
Representations.

Reviewed by Jeremy Coote Cee .o .o . oo
Publications Received .. . oo .o . .
Notes on Conmtributors - . .o .. . .-

bac

Copyright © JASO 1989. All rights reserved.
ISSN UK 00u44-8370

Printed in Great Britain by
Antony Rowe Ltd, Chippenham, Wiltshire

v

189-190

190-191

192

193

193-194

19y

194-195

135

196

inside
k cover



IIIIlIIIlIlIIIIIIlIIIIIIllllIlIlIIIIIIIlllIIIIIIIIIIIIIIIIIIIIIIIIII

OBITUARY NOTICE

BRYAN ALIAN LEFEVRE CRANSTONE

26 February 1918 — 4 September 1989

We regret to announce the .death of Mr Bryan Cranstone. Mr Cranstone
was Curator of the Pitt Rivers Museum here in Oxford from 1976 to
1985, This was an eventful decade for the Museum as in 1984 it
celebrated the centenary of its founding and in 1986 the opening of
of its new Balfour Building. During this period and after his re-
tirement Bryan Cranstone played an active role in the affairs of
the Anthropological Society of Oxford.

He was also a supporter of JASO, He co-edited our third
Occasional Paper, The General's Gift, a celebration of the Museum's
hundredth anniversary, and more recently co-authored an article on
a subject that had intrigued him for many years ('Why are Pigs not
Milked?' in Vol. XVIII, no. 2).

Obituaries appeared in The Times, the Daily Telegraph and the
Independent on 8 September, and in the Guardian on 11 and 14 Sept-
ember., We hope to publish an appreciation of Mr Cranstone's life
and work in a future issue. .

We take this opportunity to join in offering our condolences
to his family and friends.

The Editors
1 October 1989
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KING MAHASAMMATA:
THE FIRST KING IN THE BUDDHIST STORY OF CREATION,
' AND HIS PERSISTING RELEVANCE

The Thesis

The Aggadifia Suttantal, literally meaning the Sutta 'pertaining to
beginnings', was appropriately labelled by Rhys Davids 'a book of
Genesis'. As Rhys Davids himself pointed out, any reader of the
sutta would note that 'a continual note of good humoured irony runs
through the whole story, with its fanciful etymologies of the names
of the four vannd; and the aroma of it would be lost on the hearer
who ‘took it au grand sérieux'.?

In my book World Conqueror and World Renouncer: A Study of
Buddhism and Polity in Thailland against a Historical Background
(1976), I analyzed the structure and implications of the creation
myth contained in this sutta, and this reading was informed by the
general themes of the book, namely the contrastive, asymmetrical
and collaborative relations between the safigha (order of monks) and
the polity, between the vocations of the bAZkku and the king, be-
tween the conception of the Buddha as world rehouncer and the
cakkavatti as world ruler, and so om.

I thank Professor John Strong for prov1d1ng me with some references
and for edltorlal assistance.

L The twenty-seventh sutta in ngha Nikaya 111, pp. 80-98.
Rhys Davids (1899: 107). Rhys Davids remarks that some of the
contents of this sutta are reiterated in a different context in the

Brahmajala Sutta and the Patika Sutta, contained in the Digha
Nikaya 1 and II respectively.
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I maintained, as many other readers before me had done, that
behind the mockery directed at Brahmanical beliefs, there is a pos-
itive countervailing Buddhist account of the origins and evolution
of the world, kingship and social differentiation, concluding with
an exaltation of the vocation of the batkku, who seeks freedom from
'rebecoming' and from the fetters of the world process. On several
occasions the Buddha seems to have played with and transformed the
meaning of Brahmanical concepts for expository purposes. Today it
is a commonplace idea that a text can convey multiple levels of
meaning and be ridden with creative ambiguities. So it may cause
surprise if someone should take an absolutist stand, and insist on
a single, unambiguous formulation of authorial intent, the struc-
ture of the message, and the nature of its reception by an audi-
ence that may not only be socially diverse but also situated at
different points in time.

The Agganiia Suttanta painted the evolution of the world and
human beings as a process of progressive combination of spiritual-
ity of mind, which was the original starting-point, with gross
materiality to produce in turn successive differentiations in
nature and increasing moral degeneration among humans. At this
point human beings gathered together and, arguing the need for the
selection of 'a certain king, who should be wrathful when indigna-
tion is right, who should censure that which should be censured and
should banish him who deserves to be banished', selected from among
themselves 'the handsomest, the best favoured, the most attractive,
the most capable » and invited him to be king in return for a tax
payment of rice.

The King's name 'Mahasammata' is usually translated as
'acclaimed by the many', 'the great elect'. There seem to be two
ideas woven into this conception. On the one hand, an elective and
contractual theory of kingship is implied by the fact that he was
chosen by the people and voluntarily remunerated by themj; on the
other hand he is chosen because he is the most handsome in physical
form and the most perfect in conduct, he upholds the dhamma, and he

s .'Lord of the Fields' He is thus in this second sense 'elect',
whlle in the first sense he is 'elective'.

There is no doubt that the Buddhist creation story must be
read as a challenge to the Brahmanical version, which postulated a
divine origin to the four status orders of society, the wvarna
(Brahman, Ksatriya, Vai&ya and Sudra), attributed a relativized and
differently valued ethical code for each wvarna,.and subordinated
klngshlp and artha (instrumental and political action) to the
superior Brahman as the codifier and interpreter of dharma (moral-
ity). By comparison the Buddhist scheme sees the world as a volunt-
aristic result of the cumulative karma of human acts, makes social
strata appear under the aegis of elective kingship, elevates the
ideal king to be the supreme embodiment of worldly morality and
virtuous conduct, and sees all this as the basis upon which the
higher morality and nibbanic quest of the bhikkhu arises and which
it transcends.
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Bouquets and Brickbats

Michael Carrithers wrote a generous and sparkling review of my
World Conqueror and World Renouncer in an earlier issue of this
journal (Carrithers 1977). Correctly drawing attention to the prob-
lem I had set myself in this book as a 'macroscopic view of
religion's connection with society as a whole, especially in soci-
ety's aspect as a polity' (Tambiah 1976: 3), Carrithers expatiatedon
the problem 'dictated not only by Tambiah's anthropological curios-
ity, but also by the peculiar nature of Western understanding of
Buddhism'. According to Carrithers, a number of earlier invest~
igators who by the early years of this century had explicated basic
canonical texts of Theravada Buddhism

shared, to a greater or lesser extent, two presuppositions:
first, that the meaning of Buddhist doctrine was to be sought
in its origins, and its oldest canonical texts; often hidden
in this presupposition, however, was a second, less fruitful,
bias against all subsequent developments in Buddhism as cor-
ruptions of its original purity.3 In consequence little was
known in the West about Buddhist history, and especially about
those very ancient developments which had adapted Buddhism to
be the state religion in Thailand, Burma and Ceylon. It is
only in recent years that scholars have begun to unravel this
history. In this perspective, Tambiah had to ask himself the
question: If Buddhism was the religion of a handful of salva-
tion seekers, as embodied in the' canonical texts, then how
“could it possibly become a state religion? (Carrithers 1977:
98)

I may also add, using Max Weber s phrasing, how could 1t become a
'world' rellglon'>

Having admirably phrased my perspective, Carrithers. was moved
to say complimentary things about my exposition: it 'stands out be-
cause it is dense with reflections and suggestive parallels at
every turn', it 'preserves the rich ambivalence that informs
Buddhist theorists themselves', and it 'is imbued with an empathy -
for, and a delight in the religious. and cosmological thought of the
Thais'., However, towards the end of his review, Carrithers offers
some criticisms of my reading and interpretation of the main themes
contained in the Aggaiiia Sutta, the myth of eorigins. . The crux of
his criticism is as follows. He asserts: :

[Tambiahl is clear that this myth is ironical in relation to
Brahmanical theory,.yet he holds that it is a serious present-
ation of a rival cosmology. -1 argue, however, that it is not

3 It is precisely this critique, also voiced by others, that led me
to coin the label for this perspective 'the Pali Text mentality',
which has been misunderstood in certain circles as denigration of
the Pali Text 8001ety itself or of all- scholars of Pali Buddhlsm
[s.Jg.T.1. - : 8
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only ironical, but a sustained and brilliant satire; that it
is a satire not only of Brahmanical society, including king-
ship; and that it expresses, in a radical form, the views of
the original Sangha of world-renouncers who are concerned with
moral purity and spiritual cultivation (ibid.: 102).

Note that while maintaining that it is wholly a satire,
Carrithers nevertheless smuggles in his own version of the central
message implied by the myth, which is that 'the chief Buddhist
principle of human life [is] morality based on wisdom', and that
this 'insistence on moral purity is both chronologically and logic-
ally prior'. The latter assertion of 'chronological and logical
priority', nowhere directly or literally asserted in the myth, is
Carrither's own framing device deriving from what he considers to
be the essence or the heart of the Buddhist religion. There is no
reason for me to want to dispute the correctness of his judgement
of what Buddhism's original inspiration was. But I do want to make
three observations on his perspective.

The first is that in my reading of the sutta I drew attention
to the last sequence of what I called 'the second movement' of the
myth. It declares the bhikku (and the arahant), who breaks the
bonds of society, destroys the 'fetter of re-becoming' and is
liberated through knowledge, as chief among human beings. I saw as
a basic structure in the myth the contrasting of two foremost
beings, the bhikku and the king, the former being the mediator be-
tween a world of fetters and deliverance from it, superior to the
king as mediator between social order and disorder, and the foun-
tainhead of society. The asymmetrical evaluation that I under-
lined, which places the bhikku above the king, in no way contra-
dicts, indeed is in accord with, Carrithers' point that the sutta
underscores 'the chief Buddhist principle of human life, morality
based on wisdom'. v

The second observation, frankly speculative, is that just as I
had a problématique and a perspective which played a role in my
arrangement of the contents of the myth, Carrithers too at the time
he wrote the JASO review was preoccupied with describing and evalu-
ating the significance for Sri Lankan Buddhism of the forest monk
communities he had studied.* Carrithers' own study of the canon-
ical texts had convinced him that 'moral purity' exemplified by the
world-renouncers, and by extension 'monastic purity' as exemplified
by communities of forest monks, was the radiant centre of Buddhist
life. In the last few paragraphs of his review, he is troubled by
the modern developments in contemporary Sri Lanka which have made
the forest monks there retreat into relative obscurity. He cites a
distinguished monk-scholar, Walpola Rahula, as remarking sceptical-
ly that 'the forest monks might have some effect on society'. He
takes solace in -another monk's admonition to a layman that meditat-
ing monks are like a street lamp which 'goes nowhere, does nothing',
yvet sheds light on the world. But he clearly lacks an overall

Y The Forest Monks of Sri Lankai An AnthropoZogicaZ and Historiecal
Study (Carrithers 1983) was the fruit of these labours,
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scheme for representing the multiple strands of Buddhism, and to
show what the organizing foci are today. The considerations that
have inspired Carrithers to see the 'true' forest monks as the
morally pure perennial reforming centre of Buddhist 1life also seem
to have pushed the other components of the Buddhist scene - the
'domesticated' village and town monks, Buddhism's co-optation of
local spirit deity cults, the political involvements of the sangha
and its sectarian tendencies, and a host of other internal and ex-
ternal developments - into a secondary and derivatory position.

The distribution of these components, their weight and significance
in an open-ended and prospective development of Buddhism as a total
phenomenon, can be seen in terms of civilizational perspectives
other than Carrithers' confining retrospective view.

Be that as it may - and granted that in these days of decon-
struction and the hermeneutics of suspicion, literary and cultural
'texts' are capable of different readings - Carrithers has made a
declaration and a judgement about a portion of the Aggaifia Sutta
that is capable of being put to a decisive historical test. This
is my third observation.

In his review, Carrithers emphasizes the satire against
Brahmanical ideas, including that of divine kingship, to such an
extent that the counter story of King Mahasammata's election and
his moral evaluation are dismissed as part of the rash of puns.
Subsequently he wrote a brief commentary entitled 'Buddhists with-
out History' on my trilogy on Thailand, in which he bombards 'three
applications' of my alleged scholarly 'programme', one of which is
again my reading of the Aggaiifia Sutta.®

Accusing me of 'a systematic and anachronistic misreading of
the text', he reduces my own discussion of the complementary and
hierarchical interlocking between king and monk, between the 'two
wheels' of Buddhism, to a 'key opposition', and bluntly dismisses
it in syllables not usually heard at high table (at least in Cam-
bridge): 'The Aggaiitia Sutta is not a charter for anything...
Tambiah's interpretation is either irrelevant to, or quite the
opposite of, what the text itself says'. While I do not pretend to
be a Pali scholar, there are grounds for questioning Carrithers'
claims to complete accuracy of translation and comprehension of the
text in question.,

> Carrithers 1987. I have elsewhere replied to his accusations:
regarding the other two 'applications' (Tambiah 1987).

For example, I leave it to the pundits of Oxford's Oriental
Institute to resolve this inconsistency: Carrithers says I am wrong
to: identify Mahasammata. 'with warriors (khattiyas)', while Gombrich
(1988: 85) recently stated that 'he is the first king and first
ksatriya [= khattiyal'. As I shall show later, the great Buddha-
ghosa seems to have seen Mahdsammata's relation to the khattzyas in
the same way as I have done.

1056
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The Challenge Accepted

I shall now survey how the contents of the Agganfia Sutta, especially
the cosmological accounts of the beginnings of the world and the
characterization of Mahasammata as the first king, have been used

iin the post-canonical Buddhist literature over the centuries. I

hope to demonstrate how these portions of the original sutta have
manifested a persisting cosmological significance and have acted as
'precedent', 'point of reference', and 'normative' account - that
is, as a 'charter'. Moreover, their importance is further evi-
denced by their being subject to elaboration and to creative trans-
formation. This evidence puts in question how something alleged to
be wholly a satire and a joke could have been taken so differently
and so seriously over many centuries by genuine Buddhists, great
bhikku cosmologists and doctrinal experts, undisputed heirs of the
Buddhist legacy raised in authentic indigenous Buddhist contexts.

Before documenting the strands of persisting significance, let
me bury one significance that 'seemed' to be embedded in the orig-
inal text but which definitely was either not taken up or not seen
as part of the original message by later Buddhists. In the origin-
al text, as I have remarked earlier, Mahdsammata's election and
'acclamation by the many' seemed to indicate that his 'elective'
status implied a 'democratic' and 'contractual theory' of kingship.
It is interesting that twentieth-century writers on the development
of political ideas in India rarely fail to refer to the Buddhist
'contractual theory' as expressed in the Aggaiifia Suttanta. For ex-
ample, Ghoshal (1959: 62) refers to the sutta's formulation in this
mode as 'an open challenge to the Vedic dogma of Divine creation of
the social order', and opines that 'the most original contribution
of the early Buddhist canonists to the store of our ancient social
and political ideas consists in their formulation of a remarkable
theory of the origin of man and his social and political institu-
tions'. Basham generously remarks: 'The story of the Mahasammata
gives, in the form of a myth worthy of Plato, one of the world's
earliest versions of the widespread contractual theory of the state,
which in Europe is specially connected with the names of Locke and
Rousseau'.? Again Dumont,. in his noteworthy essay on 'The Concep-
tion of Kingship in Ancient India' (1962), discusses the implica-
tions of what he identifies as the Buddhist contractual theory from
the perspective of %fs view of the world renouncer as being outside
caste society and therefore the only true individual in the Hindu
social universe.8 '

- Another example of a 'presentist' reading by a modern is to be
found in the Eneyclopaedia of Buddhism (Malalasekera 1961), editedby

7 This quote is from a popular encyclopaedic work, Basham 1961: 82.

8 Dumont's discussion of early Buddhist thought does not cover the
accounts of the cakkavatti wherein the Buddhist ideas of kingship
are carried to their ultimate and universal, ethical and material
limits.
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the noted Sri Lankan scholar of Pali and Buddhist civilization.
There the entry on the Aggawfia Sutta contains among other things
these lines: 'The evolution of kingship from Mahasammata, and the
establishment of monarchy is then shown, rejecting the theory of
divine origin of kings and replacing it with a theory of kingly

duty arising from the fact of democratic beginnings. The Buddha
then explains the gradual division of labour and how the brahmans
came to practice their professions' (Jayawardhana 1961; my emphasis).

As far as I know there are no Buddhist traditions, literary or
otherwise, of kings being 'democratically' elected, of 'social con-
tract' in the sense propounded by Rousseau, of justifiable 'rebel-
lion' or 'just war' against a king who has broken a social contract.
As I have expatiated elsewhere, what we have had are millenarian
movements stimulated by the prophecy of the next Buddha Metteyya's
future coming during the reign of cakkavatti Sankha propounded
first in the canonical Cakkavatti Sthanada Sutta, and subsequently
elaborated and developed in post-canonical times. This prophecy,
by virtue of its utopian promise, has provided an ideological com-
ponent for millenarian insurrections against established political
authority when this has been unrighteous and oppressive. This
prophecy is to be construed not as a Buddhist theory of rebellion
but as a vision of great men (mahapurisa) of personal charisma
arising to replace failed leaders and to rejuvenate degenerating
worlds.9 .

Later Buddhist literature refers back to and/or elaborates
upon and transforms certain themes present in the original Aggaiiia
Sutta. Let me state two of them, and later illustrate them with
ample literary evidence.

1) Although the sutta's aspect as a foil to early Brahmanical
theory seems to bring into prominence the so-called 'contractual'
basis of kingship, in the further development of the Buddhist
stream of ideas in India and Southeast Asia it is not so much
Mah3sammata's 'elective' ('contractual') position as his being 'the
great elect', the man who 'charms others by the Norm (dhamma)' he
observes and whose virtues clearly mark him out as the chief among
men, that become the critical point of elaboration and understand-
ing. This aspect of him links up with other canonical formulations
of the ideal Buddhist king as being a righteous king, a dharmaraja,
an upholder of 'morality', and as a cakkavatti (universal ruler).

In the post-canonical works and chronicles of all branches of
Buddhism there is a dense linkage of three conceptions: Mahasammata
as first king, cakkavatti as universal ruler, and bodhisattva as a
future Buddha. And there are numerous examples of actual historic-
al kings claiming to be or being acclaimed (by monk chroniclers) as
being these personages or having links to them on the basis of
their alleged meritorious acts and righteous rule. In fact, as I
shall document later, the central roles attributed to King
Mahasammata in historical Buddhist societies such as Burma,

These 1ssues have béen developed in Tambiah 1984 where, in Chap-
ter XX, I "discuss millennial Buddhism in Thaildnd and Burma, and in
a forthcoming essay (Tambiah forthcoming).
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Thailand and Sri Lanka are ones of being the first legislator and
institutor of legal and social codes and the moral regulator of
soclety and its social divisions.

2) Post-canonical texts, treatises and chronicles of diverse
Buddhist schools taking King Mahdsammata as the first model king
creatively adopted him as the apical ancestor for developing a
genealogical chronicle of kings (rajavamsa) which concludes by
incorporating the Gotama Buddha and the Sakyans of Kapilavastu as
belonging to the line of Mahdsammata himself. Indeed, this is one
of the most frequent and important uses to which the story of the
creation of first kingship in world evolution is put.

The following considerations are pertinent for understanding
this development. Buddhist hagiography has always represented the
Buddha as being born into a royal Sakyan ruling family. It is well
known that from the canonical texts onwards, royal epithets were
used to describe the Buddha (e.g. 'conqueror') and the manner in
which his dhamma ('the king of the righteous king') conquered the
world. Several canonical suttas not only compare thé Buddha and
the cakkavatti as two mahapurisa (great men) but also assert that
the Buddha has been ‘a cakkavatti (and a bodhisattva) in his past
lives, that when he was born both careers were open to him, and-
that he chose the path to Buddhahood as the superior path. Now
what happens in post-canonical elaborations is the linking up of a
number of great kings in Buddhist mythological history into a ’
single series beginning with Mahasammata and ending with the Buddha;
not only that, but they underscore the fact that these famous kings
were themselves eakkavatti and bodhisattvas, ‘as was the Buddha in
his former lives. :

The final move in the genealogical project is to claim that
the whole line of meritorious kings was nothing but a recurring
reincarnation of the Buddha himself - the Buddha was, as
bodhisattva, Mahdsammata; he was also famous cakkavatti kings like.
Mahasudassana and Mandhata etc. This unification in terms of the
reincarnating Gotama as a bodhisattva was given further connective
coherence by two other affirmations: that the Buddha had a long’
time ago, several lives ago, made the mental resclve to achieve
enlightenment in the future ('the aspirant to enlightenment'); and
that former Buddhas, for example, Buddha Dipamkara had prophesied
and proclaimed the coming of a future Buddha in the person of
Gotama Sakyamuni .

Some Famous Texts Incorporating the Aggaiiia Sutta

Let me now turn to the business of actual documentation to illus-
trate the themes already mentioned and to provide materials for
the development of others.. I have chosen certain famous and strat-
egic texts written in different places and at different times to
describe the literary path traversed by the canonical account of
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the first beginnings of the world and of the first righteous
kingship.10

The Mahavastu (The Great Subject) should be given pride of
place as my earliest reference that elaborates on some of the
themes present in the Aggaiifia Sutta (see Jones 1949)., It is an
early non-canonical text: according to Jones, its compilation was
begun in the second century BC and not completed until the third
or fourth century AD. Written in 'Buddhist Sanskrit', the
Mahavastu calls itself the Vinaya of the Lokottaravadins, a branch
of the earliest Buddhist schismatics called Mahasarnghikas. But it
is really a full collection of the historical facts and legends
relating to the Buddha current at the time of compilation, and
weaves in Buddhalogical, cosmological and doctrinal contents in a
composite work.1l Evidence of the fact that at least some of the
contents of this text reflect traditions common to other branches
or schools of Buddhism is that, aside from citing Jataka tales, it
includes, according to Jones, considerable quotations from tradi-
tional Buddhist literature, including passages that parallel those
in Pali texts.l?

I wish to draw attention to one section of the Mahavastu which
is concerned with the genesis of the world and intertwines with it

10 It should be noted that I am not providing a complete history
of the use of the canonical story of origins in subsequent Buddhist
literature, but only an illustration by means of some important
works. Two additional references that Professor John Strong has
brought to my attention are: (1) Alex Wayman's essay 'Buddhist
Genesis and the Tantric Tradition', where he discusses the use of
the Buddhist genesis story in one of the works of Tson-kha-pa
(1357-1419) 'as a rationale for the types of meditations found in
the Anuttara-yoga-tantra' (Wayman 1973: 24-5); and (2) Waldschmidt
(1970), who informs us of a Sanskrit fragment found in the oasis
of Sorcug, Central Asia, around 1907-8, which contains a few pas-
sages apparently taken froma Sanskrit version of the Aggaifia Sutta.
11 As is the case with many of these texts, Buddhalogical and
cosmological materials are interwoven with the doctrinal. Volume
I, for example, contains the following strands. On the Buddha-
logical side, the text contains the prophecy of the former Buddha
Dipamkara declaring Gotama to be a future Buddha, an enumeration of
the ten stages in the career of previous Buddhas and Bodhisattvas,
Jataka-type tales, and the encounters between Buddhas and
cakkavattis. On the cosmological side there are, for instance, the
account of Moggalldna's visits to the hells and heavens, and the
story of the origins of the world and its first king Mahasammata.
On the doctrinal side, there are citations of Buddhist doctrine,
and many quotations from traditional canonical texts parallel to
the Pali ones - and in this respect there is 'hardly any variation
from recognised Theravadin teaching' (Jones 1949: xii).

l2'Jones.mentions the Pali texts in question, such as the Khiudda-
kapatha, Suttanipata, Dhammapada and Buddhavamsa.
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an account of the lineage of kings (rajavamsa). The story. of the
evolution of the world and the instituting of the first kingship
reproduces events and details familiar to us from the canonical
Aggarinia Sutta:

So originated the idea that Maha-Sammata means 'elected by the
great body of the people'. So originated the idea that rajan
means he who is worthy of the rice-portions from the rice-
fields. So originated the idea that an anointed [noblel means
he who is a perfect guardian and protector. So originated the
idea that he who achieves security for his country is as a
parent to towns and provinces. That is how a king can say 'I
am king, am anointed noble, and one who has achieved security
for my people'.13

This account then ends with the lineage of kings succeeding
Mahasammata as the apical ancestor; the genealogy concludes by
incorporating Gotama Buddha and the Sakyans as belonging to the
line of Mahdsammata himself. The genealogy goes as follows: the
son of king Sammata was Kalyana, whose son was Rava; Rava's son was
Uposadha, and Uposadha's son was Mandhatar; Mandhatar had thou-
sands of descendants all of whom were kings, the last of whom was
Iksvaku, styled Sujata; Iksvaku in turn is the progenitor of five
princes who were banished from the city of Sadketa, who then with
their retainers founded the city of Kapilavastu and are the ancest-
ors of the 33kyans, and of the Buddha himself.

My second text is Vasubandhu's Abhidharmakoda, written around
the fifth century AD. It is considered the most authoritative
treatment and most complete systematization of the Sarvastivada
school, which was 'the most powerful of the schools of northern

- Buddhism of the Christian era in northwest India'.l% Moreover,
-like all great post-canonical compendiums it is a marvellous state-

ment of fundamental Buddhist doctrines together with, as well as
through, the medium of cosmological representations. The
AbhidharmakoSa is a work of eight mdain (and one subsidiary) chap-
ters; its second chapter builds up the reality of all phenomena as
being the result of the dharmas (elements) working together, and
its third chapter logically follows to describe the cosmos as con-

- stituted of various forms of existence, subject to different kinds

of birth, ‘death and rebirth, all taking place in three realms or

“worlds of existence (kama dhdtu, ripa dhdtu and aripa dhatu).l®

It is in this cosmological chapter that Vasubandhu introduces the

13 Jones 1949: 293, I reproduce Jones's spellings in this and the
following paragraph.

H See Funahashi 1961: 58-9, For an account of the text see La

“Vallée Poussin 1923-31 (Chapter Three of Volume II).

15 This is, of course, the classical representation of the Buddhist
cosmology, which has its basis in the canon, and is shared by all
schools.
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canonical account of world genesis. By way of commentary he asks
whether men at the beginning of the cosmic age had kings. His
verdict is negative, and he explains man's decline from an original
divine, ethereal, luminous and beautiful existence in the ripa
dhatu to the state of greed and dissension as the causal factor for
the origin of kingship.

My next example is a celebrated Theravada Pali work,
Vieuddhimagga [The Path of Purityl of Buddhaghosa, which is ac-
claimed by Carrithers, following Gombrich, as 'the unitary standard
of doctrinal orthodoxy for all Theravada Buddhists', and which one
expects them to have read attentively. It is worth noting that
Buddhaghosa relates the process of the 'dissolution' and 'evolution'
of the cosmos as a component of the section which the translator
renders as 'Recollection of Past Life', which again is a section of
the Chapter (XIII) which the translator entitles 'Description of
Direct Knowledge: Conclusion' (see Napamoli 1956). Buddhaghosa
specifically refers to the Aggaiifia Sutta as his authority, and
gives a version based on this original source, in the context of
expounding the theme of mindfulness of death and recollection of
past lives as one of the fruits of concentration in meditation.

Buddhaghosa begins with a graphic account of the destruction
of the world system, first by fire (seven scorching suns follow
successively the naturdl sun and burn up the cosmos to worse than
ashes), then by rain (with several inundations and recessions of
flood waters), leading to the final emergence of a new cosmos and
a new world cycle. From there on Buddhaghosa relates the story of
evolution very much as in the Aggafifia Sutta - including the appear-
ance of grosser forms of food, of the sexes, of greed and private
property, of theft etc. Then he makes this important interpolation
when he tells the story of the first king, an interpolation which
identifies Mahasammata as a previous incarnation of the Buddha him-
self. This is a notable addition made in post-canonical works to
the characterization of Mahasammata:

When beings had come to an agreement in this way in this aeon,
firstly this Blessed One himself, who was then the Bodhisatta
(Being Due to be Enlightened) was the handsomest, the most
comely, the most honourable, and was clever and capable of
exercising the effort of restraint. They approached him,
asked him, and elected him. Since he was recognized (sammata)
by the majority (maha-jana) he was called Maha-Sammata. Since
he was lord of the fields (khetta), he was called Khattiya
(warrior noble) .... This is how he came to be known by these
names. For the Bodhisatta himself is the first man concerned
in any wonderful innovation in the world. So after the
Khattiya circle had been established by making the Bodhisatta
the first in this way, the Brahmans and the other castes were
founded in due succession (Nanamoli 1956: u460).

I have also given this quotation in extenso because Buddhaghosa him-
self, Theravada's doctrinal authority, has contra Carrithers but
like myself, interpreted the Aggahfia Sutta as stating that the -
circle of nobles was formed under the aegis of Mahasammata.
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At an earlier point in his text, while discoursing on 'mind-
fulness of death' as a subject for meditation, Buddhaghosa says,
'Although Mahasammata, Mandhatu, Mahasudassana, Dalhanemi, Nimi ...
were greatly famous and had a great following, and though they had
amassed enormous wealth, yet death inevitably caught up with them,
so how shall it not at length overtake me?'16 In this context,
then, Buddhaghosa too provides a genealogy of kings according to
the Theravada tradition which overlaps with those provided by other
traditions. We may note that Buddhaghosa identifies the Buddha as
having been Mandhatu in one of his previous lives, and that the
third and fourth names in the above list are the names of great
cakkavattis mentioned in the canonical Pali text, the Digha Nikaya.

The Mahavamsa, the Great Chronicle, composed in Sri Lanka
around the sixth century AD, is itself the model, precedent and
point of reference for various texts composed in Burma and Thai-
land.l7 This chronicle, which all conscientious students of
Theravada Buddhism and Sri Lankan history never fail to read,
establishes at the very beginning of the text, after describing the
Buddha's visit to the island, the Buddha's genealogical credentials.
Geiger's translation has as the caption for Chapter Two 'The Race
of Mahasammata'. It begins thus: 'Sprung from the racée of
Mahasammata was the Great Sage'. It then asserts that 'in the
beginning of this age of the world there was a king named
Mahasammata', who was followed by twenty-eight royal sons and
grandsons. The names include famous cakkavatti (universal kings)
like Kalyana, Mandhatu, Mahasudassana and Accima, who lived in the
three cities of Kusavati, Rajagaha and Mithila. From Accima in
turn stemmed hundreds of thousands of kings who founded various
other capital cities. The final descendants are the Sakyan kings
of Kapilavatthu and other members of the Sdkyan royal houses, those
of particular note being.Suddhodana and Maya, the Buddha's father
and mother, their son Siddhattha (the bodhisattva and future Buddha
'Our Conqueror'), his consort, and their son R3hula. The Mahavamsa
triumphantly proclaims: 'Of this race of Mahasammata, thus succeed-
ing, was born, in unbroken line, the Great Sage, he who stands at
the head of all men of lordly birth.'18

16 See ﬁénamoli 1856: 250-1. Following this passage, Buddhaghosa
lists the names of other kings of great merit who appear in the
genealogy of kings stemming from Mahdsammata that I have drawn
attention to in other texts.

17 My source is William Geiger's (1912) translation of the
Mahavamsa.

18 Geiger 1912: 12. C(Contra Carrithers, and in support of my read-
ing of the Aggaitfia Sutta, I think that this statement, that the
Buddha is the head of all men of lordly birth, parallels the
'suggestion' or 'implication' in the Aggafifia Sutta that Mahasammata,
the Buddha's apical ancestor, was himself the head of all of
Khattiya status.
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It is worth noting that Wilhelm Geiger, who translated the
Mahavamsa into English, included an appendix entitled 'The Dynasty
of Mahasammata', in which he compares parallel passages documenting
the line of kings descended from Mah3sammata in these texts - the
Mahavamsa, the Mahavastu (which I have already treated) and the
Dulva, the Tibetan translation of the VZnaya of the Sarvastivadins.
The overlaps in these lists, as well as Geiger's interesting com-
parative remarks on the common knowledge in the three Buddhist
schools to which these texts belong, reinforce our sense that the
subject I am treating in this essay has had a wide reach and signi-
ficance in many branches of Buddhism.

From Sri Lanka, let us make the journey to Thailand. The
Jinakalamalz, the famous chronicle composed in Pali during the
reign of King Tilok (1u41-1487) of the northern Thai kingdom of
Lan N3, has as its subject-matter, first, the epochs of Buddhism
from its origin in India and its 'spread to Ceylon and thence to
the establishment of the Sinhalese forms of Buddhism in South-East
Asia',19 and secondly and more extensively, the exaltation and the
achievements of King Tilok and his successors (the Mengrai dynasty).
The first section of this chronicle deals with the antecedents of
Gotama Buddha, commencing with his status as a bodhisattva who made
a mental resolution to aspire to enlightenment, concluding with his
parinibbana as the Buddha. The genealogy of 'Our Aspirant to En-
lightenment', says the text, commences with Mahasammata; indeed, it
asserts that 'at the very beginning' of the Bhadda-aeon, the aeon
during which 'the five Enlightened Ones, Kakusandha, Konagamana,
Kassapa, our Exalted One and Metteyya are born ... on account of the
fact that our Aspirant to Enlightenment had first of all been
selected by the common people, he became the king called
Mahasammata (Popular Choice)' (Jayawickrama: 1968: 31).

The text, having claimed that as an aspirant to enlightenment
the Buddha had been Mahasammata himself, sets out a genealogy with
Mahasammata as the apical ancestor. This genealogy is a slightly
extended version of the genealogy which I have already reported as
contained in the Sinhala chronicle, the Mahavamsa. Beginning with
the twenty-eight kings stemming from Mah3sammata, it traces the
thousands of descendants generated by the last of them, Accima, and
concludes with the Sdkyan royalty to which the Buddha and his wife
and child belonged. The Jinakalamal?l includes a formulation absent
in the Mahavamsa but already included by Buddhaghosa in his
Visuddhimagga, that the Buddha was in a previous birth, at the be-
ginning of our worldly aeon, Mahdsammata himself. '

Like the Mahavamsa (and many other chronicles giving the line
of Kings descended from Mah3sammata), the Jinakalamali also lists
various capital cities as founded by the proliferating branches of
descendants at distinct points of segmentation. Tedious as it may
seem, there is a good reason for my listing a good number of them.
The twenty-eight kings immediately stemming from Mahdsammata

9 Jayawickrama 1968: xv. This translation of the chronicle is my
source for this discussion.
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founded the three cities of Kusdvati, Rijagaha and Mithild.20 The
last of these twenty-eight, Accimd, founded KusavatiI; and the
hundredth descendant from him in turn founded Ayojjha. Following
a similar pattern of segmentation or branching, the proliferating
royal descendants and their dynasties are linked with multiplying
capital cities in various parts of India. The array of famous
cities include Baranasi, Kampila, Hatthipura, Mathura, Roja, Campa,
Mithila, Rajagaha, Takkasila, Kusinard, ending with Kapilavatthu,
the Sdkyan centre. ‘

My last famous text also comes from Thailand. It portrays the
way the Buddhist story of creation is incorporated in King Lithai's
great cosmological work of the Sukhothai period, the Traibhumikatha,
first composed in AD 1345 or thereabouts. It includes portions
from Buddhaghosa's VZsuddhimagga and many other Buddhist texts, and
it has been periodically copied and revised right through Thai
history up to the early Bangkok period. It is quite clear that
Lithai's composing of the great work was not only an act of
religious piety but also a politically motivated deed - and both
considerations were operative when subsequent kings of Ayutthaya
and Bangkok had the work copied during periods of first assumption
of the throne, which were often times of religious revival and
seeking of legitimation.

In a recent English translation of an Ayutthayan version of
the Trat Phiim, we find a concluding chapter entitled 'Cosmic De-
struction' beginning with a horrific vision of the destruction of
the cosmos by fire, burning suns, inundations of water and raging
winds, followed by its regeneration culminating in the election of
the 'Lord Bodhisatta' as thir lord and leader.2l The Trai Phiim's
next and concluding chapter is on 'Nibbana and the Path', which
proclaims the transcendental quest of the bAlkkhu as the highest
treasure, without parallels. In predictable fashion, this text too
weaves into a single variegated tapestry diverse strands - cosmo-
logical description of the heavens and hells, exemplary lives of
the Buddha and other Buddhist sages, the careers pertaining to
cakkavatti kings, and doctrinal discourses on nibbanic release.

Looking back at the famous post-canonical texts I have re- °
viewed here, can we say something about their shared cosmological
and mytho-historical objectives that suggest or reflect the
development of Buddhism over time into a totality elaborating and
weaving together cosmological, doctrinal, Buddhalogical and mytho-
historical strands?

A1l of them (except the Mahavamsa) have cosmological descrip-
tions, and at a certain point, accounts directly taken from, or
similar to, the description of the evolution of the world found in
the Aggafifia Sutta are incorporated. A central part of the sutta
of serious import for later Buddhists was its story of the unfold-
ing differentiation in the natural features of the world,.

20 I am following the spellings given in Jayawickrama 1968.

21 F.E. Reynolds and M.M. Reynolds transl. 1982. There is also a
French translation by Coedés and Archaimbault 1973.
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dialectically related to an increasing differentiation and degener-
ation among human beings, until the first righteous kingship is in-
stituted to oversee and regulate society. This kingship is a soc-
ial creation through acclamation of a person worthy of being king;
it is therefore different from the 'natural evolution' preceding
it.

Having incorporated this part, many of these texts then pre-
sent another linear development not found in the original sutta,
namely a genealogy of kings descended from the apical ancestor,
Mah3dsammata, and concluding with Gotama Buddha. This is a descrip-
tion of the long lineage of the Buddha himself, a line of merit-
orious kings, many of them cakkavattis and bodhisattvas, constitut-
ing a kind of mythic 'religio-political' history through time, and
concluding with a climactic achievement in Buddhahood. But note
that this line of kings and its segmentation in time are again
linked to the founding of dynastic capital cities and towns in
various parts of India. That is to say, a temporal series of
kings is indexed to a spatial expansion and territorial spread of
their rule. Extrapolating from this double axis of space and time,
I see this duality as mapping the expanding colonization of India
and the founding of political communities (polities).

Thus is the 'sacred geography' of India linked to the 'sacred
time' of royal genealogy, and the peopling of India and its terri-
torial mapping takes place under the aegis of moral kingship. But
it is implied all the time that this unfolding and expanding uni-
verse through time and space takes place under the umbrella of
Buddhist dhamma and the workings of karma and culminates in the
climactic achievement, the Buddha himself, who uplifts the universe
to a higher task. Certain later texts, as we have seen, represent
the Buddha himself in his former statuses as a bodhisattva, who, in
keeping with his mental resolve to achieve Enlightenment, was re-
peatedly reincarnated as a chain of kings, until he achieves his
aim in his penultimate life. ‘

Finally, it is interesting that famous synthesizing treatises
like the VZsuddhimagga present the cosmological unfolding of the
world and its cycles, and the historical becoming and rebecoming of
kings, as occurring under the subject-matter of 'mindfulness of
death' and process, and the recollection of past lives, which be-
come possible as a result of mental concentration during the prac-
tice of meditation, the central practice of the bhZkku's vocation
and search for wisdom and liberation. Thus indeed the salvation
path is proclaimed as both encompassing the world process and 1lib-
eration from it.

King Mahasammata as Legitimator of Customary Codes

I would like to close this essay with a compelling documentation of
how, well into recent times, the canonical conception of first
kingship acted as a charter and legitimator of legal systems and
social practices of three major Buddhist societies of South and
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Southeast Asia - Sri Lanka, Burma and Thailand.

One critical illustration is provided by the Mon-Pagan and
Thai legal codes, which, though calling themselves dharmadastras
(dhammasattham, thammasat), actually attributed the establishment
of their legal codes to the first king Mahasammata, under whose
benevolent aegis a brahman called Manu delivers the substantive
legal code. In this formulation we see that the personages opposed
on the Indian stage - Manu (Brahmanical) and Mahasammata
(Buddhist) - are here brought together, Manu being made an agent of
the first Buddhist king. Incidentally, this also provides a pre-
cedent for Brahmans serving in Southeast Asian Buddhist courts as
pundits, judges and interpreters of law.

In World Conqueror and World Renouncer I stated the shift from
the classical Hindu to the Mon-Burmese-Thai Buddhist formulation as
follows:

In Hindu society the brahman is superior to the king, legit-
imates his power, and interprets law (dharma); in the Mon-
Burmese (and Siamese) version, it is the king who, if not the
maker of laws, is still the fountain of. justice and a
bodhisattva himself; and the brahman works for the Buddhist
king as his subordinate functionary. Herein lies a basic dif-
ference in the ideological armatures of Indian and Southeast
Asian polities (Tambiah 1976: 94).

Lingat's magisterial work, The Classieal Law of India (1973), gives
this fascinating portrayal of an ideology in the making.22 He ex-
plains how. 'the appearance at the Pagan epoch in Burma of a litera-
ture composed locally in Pali by Mon monks on the model of the
dharma=8astras in Sanskrit marks ... the first stage of an evolution
which went on until it was exhausted.' The Buddhist authors faced
a dilemma. They wanted to codify the rules and customs of the
local people for whom they wrote on lines similar to the Indian
8astras, which they admired as a model. But if they could not
attach the local rules to a supernatural source like the Veda,
their codifications, having de-brahmanized the model, would only
end up as mere handbooks of law.

The canonical legend of the Mahasammata, the world's first
king, chosen by his people to put an end to discord, alone
offered elements of a solution. It must have been tempting to
attribute the precepts of the dhammasatthas to Mahdsammata,

who turned out to be a Bodhisattva. But Mahasammata had to
remain above all the model of the just king and could only be
the interpreter of the law. Thus our authors, seizing upon
the legend, completed it conveniently. They gave Mahasammata

a counsellor, the hermit Manu, who plays in his court the role
which the pradvivaka does in the dharma-8astras. They imagined
that Sage was raised into the celestial regions and reached the
cakkavala, the wall which surrounds the world and which bears,

22 gee also Lingat 1950.



King Mahasammata

carved in letters high as a bull, the law which rules it. It
is this very text of the law which, rehearsed from memory by
the hermit Manu, is set down in the dhammasatthas (Lingat
1973: 267).

I have elsewhere described the course taken by the Mon-Burmese
dhammasattham traditions.23 Many treatises were produced over time,
the earliest known attributed to AD 727, the vast majority being
compiled in the seventeenth and eighteenth centuries, and continu-
ing to be produced in the nineteenth. During this long passage of
time Pali versions were translated into the Burmese language and
modified; portions of preceding works were deleted, and new legal
usages to suilt changing circumstances were interpolated with or
without deletion of previous contradictory usages. In the seven-
teenth century, chroniclers of the Alaungpaya dynasty actively be-
gan to compose new kinds of Buddhist scriptural legitimation for
the law code by citing Buddhist precedents taken, for example, from
the Jataka tales. Thus two processes can be deciphered here: on
the one hand, the giving to old dhammasattham usages a Buddhist
validation, and on the other, the updating of current customary
practices, giving them Buddhist doctrinal support, and then incorp-
orating them into the code.24

The Thai (Siamese) kingdoms of the past also had traditions of
customary law that were similar to the Mon-Pagan formulations. I

have also pointed out elsewhere (Tambiah 1976: 93-5) that Thai trad-.

itional law (thammasat), as revised and codified in the early years
of the nineteenth century as the law of the Three Seals by the first
king of the Cakkri Dynasty, Rama I, shared the same Mahdsammata-Manu
myth and many features of substantive law. It is well known that
Rama I, in re-establishing Thai supremacy centred in Bangkok after
the Burmese destruction of Ayutthaya, consciously restored and ad-
apted Aylitthayan precedents and usages.25 The Thai thammasat was
restored with its traditional associations of being grounded in the
sacred past; at the same time, the Law of the Seals as codified
under Rama I was a conscious revision of traditional law. A central
proposition that the king was the upholder of the sacred thammasat
and that the thammasat was 'the fundamental statement of royal law
and legitimacy in traditional Thailand 'was affirmed and continued
by the early kings of the Cakkri dynasty'.26 Conceptions of the
nature of law and the king's power to legislate did change,

23 See Tambiah 1973: 138-48. The source which I myself used was
Richardson 1896.

2% on the subsequent fate of the dhammasattham during British rule
and afterwards, see Tambiah 1973: 141-58.

25 Rama I was, of course, preceded by King Taksin, whose capital
was Thonburi.

26 Engel 1975: 3. Engel confirms my treatment of the thammasat
tradition in Thailand. ‘
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especially in the latter part of the nineteenth century, but not
his role as upholder and legitimator.27

Returning to Burma, I cannot resist referring to an essay by
Thaung on 'the theory and practice of kingship' (1953) as portrayed
in a text which he identifies as the Myanma Min Okchopon Sadan.
This text, composed in the latter part of the nineteenth century
during the time of King Mindon, cites the story of King Mahasammata,
and gives accounts of the coronation and other court ceremonies,
the king's daily routine, and so on, and traces their origins to
earlier times, for example, precedents referred back to the corona-
tion of King Anawrahta of the Pagan dynasty in AD 1044. The Myanma
Min Okchopon Sadan describes the Muddha Bhiseka as the most import-
ant of the coronation rites. The text states that at one point,
while the king and queen sit in state, eight princesses attired in
brilliant robes prostrate themselves before them, and while lustrat-
ing the king they say these words: 'O Lord King, may you be fast in
the laws practised by the Maha Thamata, the first king in the world
... ' (Thaung 1959: 177-8). The princesses are followed by the
daughters of 'Brahmans and rich men', who recite the same invoca-
tions.

It is ironically fitting that Sri Lanka should provide my last
body of evidence for Mahasammata's continuing relevance right into
the twentieth century. When Spence Hardy put together some trans-
lations from Sinhalese texts as a representative collection of the
beliefs and traditions of nineteenth-century Sinhalese Buddhists,
he included not only the classical story of world genesis as a part
of the Sinhalese cosmological beliefs, but also other excerpts
which showed that over time, Buddhist textual and popular tradi-
tions had fused the first king Mahasammata, the Buddha, and pre-
vious bodhisattvas and eakkavattis into one lineal chain:2%

From Maha Sammata to Sudhdédana, in lineal succession, there
were 706,787 princes, of the race of the sun. Of these
princes, Gétama Bddhisat was born as Maha Sammata, Maha
Mandhdtu, Maha Sudarsana ... Letc.] The last birth of which he
LCGotamal was a king was that of Wessantara (Hardy 1853: 13u4).

Happily, support for Mahasammata's serving as a historic pre-
cedent for the institution and application of the, law codes in

27 See Engel 1975 for a full treatment of these continuities and

changes.,

28 Chapter Three of Hardy's book is entitled 'The Primitive Inhab-
itants of the Earthj Their Fall from Purity; and Their Division
into Four Castes'. It is peculiar that Weber (1958: 375) who con-
sidered Hardy's Eastern Monachism (1850) as 'basic' for describing
the norms and structure of the Buddhist sangha, totally ignored
Hardy's companion volume, which was intended to give us a picture
of the religion of the Sinhalese laity. Elsewhere (1853: 126),
Hardy again reports that the ancestry of the Buddha is traced ulti-
mately to Mahasammata and that a descendant of Mahdsammata,
Mahamandhatu, was a cakkavatti.
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actual Theravada polities also comes from Sri Lanka. There too the
traditional law treatise Niti-Nighanduva (which was discovered in
its written form in the nineteenth century but, of course, had
antecedent expressions) finds its sacred authority in Mah&sammata.2°
Mahdsammata's election as a solution to the decay of the world is
repeated, and the story is further elaborated to take account of
Sri Lanka's local social contours.3® Mahisammata is declared to be
the ordainer, maintainer and regulator of the Sinhalese caste
system. Pieris provides us with useful documentation of the place
of Mahasammata in the validation of Sinhalese social customs.
Citing Hocart (1950) and Lawrie (1898) as his authorities, Pieris
writes (1956: 180):

The mythological expression of the origin of caste which has
been set forth ... associated caste with the first king and
law-giver. Such an idea persists in the minds of the Sinhal-
ese villagers who believe that it was the mythical king
Mahasammata who decreed that the drummers were to perform in
demon ceremonials. Here again the apparently unreal legend
allegorizes empirical reality, for in Kandyan times it was
considered the lawful function of the king to ordain appropri-
ate functions to various castes: he could also degrade certain
villages and families of high caste to a lower status and
there are certain degraded gattara villages in existence to
this day....

Pieris also cites a judgement made in recent times that provides
additional evidence of the persistence of these validating beliefs.
A rata sabhd (judicial tribunal) that met in the isolated district
of Nuvarakalaviya ended its verdict thus: 'And by the authority of
the five kings, Mahasammata ... of the gods of the four quarters and
other gods, of Sinhalese kings ... we hereby enjoin that no one
should mention our decision when quarrelling, or in jest, at any
time whatsoever' (ibid.: 257). So for the Sinhalese villagers,
Mahdsammata is no joke.

I can personally confirm, on the basis of fieldwork conducted
in the 1950s, the continuation of these same attitudes among Sinhal-
ese villagers living in the Laggala region of the Kandyan highlands:
they regarded King Mahasammata as the institutor of the caste system
and referred the degraded status of certain groups within the
goyigama caste to a decree of this first king. Nur Yalman (1967)
discovered a similar role attributed to Mahasammata among another

29 The exact date of the Niti—Nighanduva (see Le Mesurier and Pana-
bokke 1880) is not known. D'Oyly and -Sawers, who codified the law
in the early nineteenth -century, were probably acqualnted with an
earlier work on which this version is based.

30 This story of the Great Elect is apparently also referred to in
the Sinhalese chronicle, the Janavamsa. T have not been able to
consult it. ;
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group of Kandyan villagers he studied. And Paul Wirz (1954),who
made a detailed study of Sinhalese exorcism rites in Southwest Sri
Lanka, documents Sinhalese myths in which Mahasammata appears as
the archetypal supreme king, who, under the aegis of the Buddha,
wields power over the disease-causing demons.

The Return Challenge

Carrithers, among other claims, declared that 'the Aggarifia Sutta is
not a charter for anything...'; that it is wholly a satire, all
joking, and that therefore it cannot be read as at the same time
presenting a serious cosmology and a moral theory of first kingship
countering Brahmanical formulations.

I have presented not inconsequential evidence to prove that
the same sutta, especially as regards its cosmological account of
world evolution and the manner and purpose of the institution of
the first king Mahasammata, was interpreted much the same way as I
did in my book in the Buddhist literature of post—canonical times
from the first centuries AD to recent times. I have shown that the
sutta has served as a charter, a precedent, a point of reference in
several ways and has also been the subject of further elaboration.
Its satirical dimension did not blot out other levels of meaning.
One of my theses in World Conqueror and World Renouncer was that
the canonical account of the simultaneous originsg of first kingship
and ordered society, and the canonical discourses relating to the
cakkavatti as universal king, contained germinal ideas that were
elaborated in post-canonical texts and in historical Buddhist
polities; that these texts contained the seeds of later flowerings
in an open-ended way. The new evidence I have now collected and
presented, evidence not presented or developed in my book, I now
offer as a positive contribution to the theme of Mahasammata's con-
tinued and continuing relevance.

If Carrithers still maintains that his own reading of the
Aggarifia Sutta is correct, then I would like him to answer why and
how the Buddhists of post-canonical times have, for so long, and
so pervasively, both in learned texts and in popular traditions,
monstrously and humourlessly misunderstood the message of that
sutta, and, moreover, spent so much thought and energy in creative-
ly using it to explain their world and legitimate their social
practices.

Another member of the Oxford Oriental Institute who claims to
know Sri Lanka has ventured a view similar to Carrithers': 'The
story of "The Great Elect" is well known to Theravadin tradition,
but I am not aware that it had any effect on the practice of
politics and I doubt whether the Buddha ever thought it could or
should' (Gombrich 1988: 86). I must confess I was not there when
the Buddha gave this discourse, nor was I able to ask him what he
actually meant Or how he expected his future followers to take it.
As for 'awareness', it can be deepened by some reading of the ex-
tensive literature beyond the Pali canon. And, by the way,
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Carrithers by his own admission has not yet offered 'a full liter-
ary analysis' of the Aggaiiia Sutta. 1Is it not time that he gave us
a systematic, fine-grained reading of this text, with close atten-
tion to all the levels of meaning embedded in it? And thereafter
answer the issues I have posed? ’

STANLEY J., TAMBIAH
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ASPECTS OF THE AESTHETICS OF RICE-GROWING
IN A BALINESE FORM OF LIFE ON LOMBOK

Know that all the shapes and
images which you see with your
bodily eyes in the world of
things that come to be and cease
to be are mere semblances and
copies of the forms which have
real existence in the thought-
world,..

Hermes Trismegistos

Introduction

It has been established recently that Balinese aesthetics does not
distinguish between the work of the artist and the work of the
artisan. That is to say that the products, as it were, of activi-
ties which we might term artistic and those which we might classify
as artisan are not distinguished. Both (as we discriminate them)

This essay is based on a paper given in the series of seminars on
'Anthropological Approaches to Non-Western Art' held at the Oxford
Institute of Social Anthropology in Hilary Term 1985; see also
Chapter 1 of the author's forthcoming Shapes and Images to be pub-
lished by the Gajah Mada University Press, Yogyakarta.

The data upon which the essay is partially based were collect-
ed during the course of about twenty-one months' fieldwork: in
Pagutan, western Lombok. - This fieldwork was supported financially
by the Social Science Research Council of Great Britain and by the
Emslie Horniman Anthropological Scholarship Fund. I am very grate-
ful to these bodies for their support, without which the field re-
search would have been impossible. Fuller treatment of the aspects
of Balinese life considered here will be found under the author's
name in the list of references. Professor Rodney Needham read this
essay in draft, and I am gratefully obliged to him for his comments
and advice. Any errors are naturally my responsibility.
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are reckoned to be closer or more distant approximations to Ida
Sang Hyang Vidhi, the high god of the Balinese. The criteria of
assessment of an activity and of the product to which an activity
gives rise are empirically different according to the activity and
the product in question. No matter what these are, though, two
principles inform all assessments of their standing in relation to
an ideal, or to what is termed more formally a centre of reference.
These two principles are relative height and lowness, and closeness
to or distance from a centre of reference (cf. Duff-Cooper 198ua:
34-6).

Before we proceed, we should remark parenthetically that
centres of reference take many forms. They may, for example, be
temples, the compounds of Brahmana and Ksatrya,l or one's parents,
i.e. one's closest origin-point (kawZtan). The epicentre of the
Balinese world on Lombok is Mount Rinjani, at the summit of which
is found, either in analogue or in kind, everything which exists in
the Balinese universe. It is at centres of reference that rela-
tions of the greatest symmetry are discernible in Balinese life.
Perfect bilateral symmetry, though, is found only in Vidhi, as Ida
Sang Hyang Sunya, the Void. An index of symmetry is the degree to
which any two dyadically related entities are what Leibniz calls
'indiscernible' (cf. Duff-Cooper 1985a); that is, the greater the
symmetry of the relations which obtain between two dyadically re-
lated entities, the greater the number of the same objective state-
ments which can be made about both entities. The greater the sym-
metry which obtains also, the greater the substitutability of the
two entities one for the other. Only where perfect bilateral sym-
metry obtains are two such entities substitutable wholly one for
the other. Perfect symmetry is what is finest, highest and most
pure in the Balinese world (cf. Duff-Cooper 198u4b: 15-16).

These assertions about the form of Balinese life on western
Lombok derive mainly from studies, listed under the author's name
in the list of references, which consider various aspects of Bali-
nese life. A question which arises here is, what does 'aspect' refer
to? - In the next section of this essay, therefore, we try to make
some sense out of uses of this ordinary-language term which has ap-
peared sporadically in the literature in quasi-technical senses
which are not wholly in accord. Thus in Section II, we consider
various uses of the word in the anthropological literature. In the
light of this consideration, we then address Balinese rice-growing
under the heads: 'Rice'; 'Where the Rice is Grown and by Whom';
'Male and Female'; 'Circularity and Linearity'; 'High and Low';
'0dd/Even'; 'Visible and Invisible'; 'Symmetry and Asymmetry'.
Finally, some of the possible implications. of our study are high-
lighted. :

The present essay has two main aims, namely, to contribute to
the process of making sense of the Balinese form of life, and under-
taking which, in words which I have relied on before, is part of
the central core of social anthropology (cf. Leach 1961: 1); and to
see how far the findings of previous studies of Balinese life on

1 . ..
Brahmana and Ksatrya are the twice-born.(dvija) estates. The
four Balinese estates are: Brahmana, Ksatrya, Vesia and Sudra.
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' Lombok, and particularly of a study of Balinese aesthetics, are
borne out by an enquiry into an aspect of Balinese life which on
! the face of it is far removed from art and aesthetics.

g II
'Aspect!

'Aspect' derives from Lat. aspectus, the past participle stem of

? asptcere, look at (Onions 1966: 54 g.v.). The OED gives ten main

i meanings of the word, two of which are obsolete. All the meanings
which are current concern the action of looking at something, or

| else the way in which something gives on to something else.

g In so far as the anthropological literature is concerned, our
j brief survey begins with Mauss's FEssa? sur le don (1925). Here,

; Mauss writes (1970: 1) that in 'primitive' and 'archaic' societies,
i 'social phenomeria are not discrete; each phenomenon contains all
the threads of which the social fabric is composed. In these total
: social phenomena ... all kinds of institutions find simultaneous ex-
' pression: religious, legal, moral and economic. In addition, the

‘ pheonomena have their aesthetic aspect ...'

Later, Mauss makes clear what he intends by 'aspect': 'total!

* social phenomena are legal

in that they concern individual and collective rights, organ-
ized and diffuse morality .... They are at once political and’
domestic, being of interest both to classes and to clans and
families. They are religious; they concern true religion,
animism, magic and diffuse religious mentality. They are eco-
nomic, for the notions of value, utility, interest, luxury,
wealth, acquisition, accumulation, consumption and liberal and
sumptuous expenditure are all present, although not perhaps in
their modern senses. Moreover, these institutions have an im-
portant aesthetic side (ibid.: 76-7).

'Aspect', as used here by Mauss, correspon