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4 THULUNG MYTH /AND SOME PROBLEMS OF COMPARISON

The greester the altitude of a region of South Agia, the
more likely it is that its population will be referred to as
tribal., The traditionel and stereotypic ethnographic mep of &
tribal erea shows & patchwork or mosaic of sub-sreas, each with
its own languege, customs and ethnonym, end the typical tribal
study tekes one such group as its unit of description. - More or
less implicit comparison with the society of the ethnographer is -
doubtless inevitable, and insofer as the description is specificslly
anthropological it will be influenced in a2 genersl way by comper- -
ative perspectives. However, for those interested in going beyond -
the one tribé/one culture approech, various sorts of explicit come- .
parison are possible. Acculturational studies amount in effect to
comparigon with the neighbouring large-scele society, end system-.-
atic comparison may also be made with neighbouring tribes. Some;r}
times these tribes will spesk unrelated langusges (e.g. Garo/Khasi),
but often a framework for comparison is provided by language famiiy
trees. . ' : T

The Thulung Rai are one among the traditionally non-literate
peoples of eastern Nepal sometimes referred to as Kirenti, and
their language is classified with éther Rai languages in the Bedic
division of Sino- Tibetan.  Although bilingueal in Nepali and in:
many ways quite Hinduised, the Thulung retain a certain amount of
their own mythology, .and in en unpublished D,Phil. thesis (1976)

I have attempted to compare the corpus I collected with the mythe
ologies of the other Bodic-speaking peoples (who include TibetenS},
The undertaking was conceived as a preliminary step in the direction
of the sort of work Dumézil has been doing for the Indo-European -
speakers, The motive for confining attention to one segment of
tha language family was of course to keep the volume of material
within manegesble limits, but there are methodologival risks here,
In the Indo-European case the Celtic-Sanskrit (i.e. most distant)
comparisons have been among the most instructive; moreover one .
might be failing to ask the most interesting questions of the
Thulung material if one ignored compsrisons with the Hindu world,
To compare Thulung mythology es a whole with the great mess of :
Puranic snd north Indian folkloristic material would require
immense erudition, end all I attempt here is a single rapprochement.
Teken in conjunction with other materials from the borderlands be-
tween India and China, this points to a femily of ideas which seem
cheracteristic of the srea, 2nd which pose culture~historical
problems that deserve further work. '

Thre Thulung myth in question was relsted by DB, then in his
mid-fifties end the most sctive and respected of the three fully
qualified traditionsal priests in Mukli, which was itse¢lf univer-
selly regarded as the first permanent Thulung villege. Priest-
hood typically passes from father to son, and DB's father weas a
priest, As tepe~recorded, the myth was the fourth in a string
of five episodes which can be seperated from each other both on
internal grounds (plot, drematis personse) and by comparison with
episodes from cther narrators. The nsrration took place after
the evening meal when a number of relatives had gathered at. the
death of en old lady, DB had officiated at the burial but the
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narration itself was not pert of 2 ritual. The Thulung do not
give titles to their myths, but I call this episode "The Foundation
of the Bhume Sites". These sites contein sacred stones which sre
often referred to- in ritual chants. Seversl ‘times a year they

are the scene of daytime bhume rites at which the priest mekes
offerings. (beer and blood from the begk of a fowl) and 1nvocatlonq
for the community's agricultural successs In June a mu¢h larger-
scele bHume rite, nemed after the bhume site called Sakhle,. is
attended by priests from neighbouring hamlets and attracts a con- .
sidersble audience {of ‘the order of 50 people),f-'Otherwise,the
rites “are only very sparsely attended though some villagers may
collect ‘efterwards to dance. It is clear enough that with grow-
ing Hindu ‘influence the cult is in decline; as are the priest's
activities in general. lMost of the priest's rites are held in
individual households and are directed primarily to their ancestors.
The bhume sites (an elongated, flat-topped mound in one case, a
towering 511k-cotton tree in a small walled enclave at the %akhle)
are the only public sacred sites in a Thulung v1llage, excluding
those obv1ously the resulc of Hindu 1nfluence.

The prevxous eplsode on the tape tells of one Mapa Raga
of Luwale, culture hero of the linguistically distinet Khaling .

Rai sub-trite who ldve on the Dudh Kosi to the north of the Thulung, ]

Mapa is introduced to rock salt by the Sherpas. The episode opens
with Mepe falling ill with leprosy. =~ His wife end her younger
brother carry him on a journey but at a:icertain place he turns to .
stone. His wife, her brother, end then Mapa's two eldewt sons
try to resuscitate him, but fail. ~Finally his third and last

son, who has previously received: from his fether cleirvoyent

powers end ritual imowledge, succeeds by means of his invocations
and offerings of beer end a cock's blood, Shortly afterwerds
Mepa abendons his wife end her brother at Salebesi and tells the
youngest son to cerry him further.

"The two of them went down to Yaliu, but the wind
made it impossible for them to stay long end they
went on‘down't‘o‘ﬂase.2 The gnets would not let
them stay there either end they cemé down to the
site of Sekhle, ~Here there was & stone which
suddenly turned round and allowed them to -leave.
While they were there one of Mapa's thumbs fell
off. This was not good, and he told his son
to carry him further. When they ceme to Rindepu
hamlet in Dewsa they rested, and there too a
bhume site was founded -~ the Sakhle bhume site

“had been founded where this thumb had fallen off,
eand another was founded where they rested at Dewsa
Rindapu., Next they rested at Awmmy end enother
bhume site was founded there.’ +then they went
to Luwale where another was founded.. Then they
went to Rapcha, where Mapa said to his son:  'You
heve a meal. I shall not eat. Go and look -
for firewood.' The son turned him so that he
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was transverse to the slope of the hill, put him
down, and went to look for wood. When he ree~
turned his fether had become a stone (3115), a
god (deutd). Rapcha should have been the first
to offer him beer from a gourd, in other words
to worship him, but the Phuleli people came |
south and made the offering first, so they now
possess the authority (hak there. We others
do not have the right to perform the Sakhle: at
Repcha without the permission of FPhuleli.

The narrator wes unwilling to be crose-quegtioned, the story
and the ideology of the bhume cult were not widely known, and there
are many points in the narrative on which one would like further
information. However, for my present purpose a narrow focus will
have to suffice. What we have here is surely the 'priest telling
the myth of origin of the bhume sites where he offxe;ates, and by
implication, the origin of the rites performed therg, which con-
stitute by far the greater part of his public non—h@usehold
duties (the once-yearly communal hufpa rite is even less salient
in v111age 11fe than the pyagg‘rites o The loss qf a dlglt is
officiates, but insofar as the loss is the result qf Mapa s leprosy
one may suppose that in longep versions he would lose digits else-
where. My feeling (I wish I had stronger evidence for this) is
that the reason for the location both of this snd of +he other
sites (excluding Rapcha) was that they were where digits fell; it
is clewr thet the resson for the location and pre-eminence of the
Repche site is that it possesses, in the form of a $tone, what is
left of Mapa's body. We know that even et the outset of his
journey Mapa was liable to turn into stone, and, gfven that every
bhume site conteins a sacred stone, it would meke good sense if the
stones in those founded directly by Mapa were his petrified digits.
There is some justification for playing down the fagt that the
narrator fails actuelly to say this: he is spesking very fest,
end two of the other myths he told that evening ere distinctly
shorter - one cain reesonably say more cursory in style - then
parallel versions collected from other nsrrators.

Some of these suggestions find support in wnat is, unfor-
tunately, my only other version of the story. The:.informent,
sgain in his fifties, had heard it from his father—in—law, a
Khallng priest in Kankv village, ~

An 01d men from Phuleli in the north went down to
the plains and on his way flell ill with leprosy
ot Halesi. Being unable to return, he sent for
his relatives from Phuleli to carry him in a,
basket,  When they reached Seakhle his little: toe
fell off, and he instructed the people there thow
to perform a bhume ceremony. At Kenku his gight
little finger fell off. At Kheli the bearer
looked over his shoulder end found there was.ino
man in the basket, and that his aged relstive had
turned into & stone.
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The fect that the Thulung commonly prefer the Nepali term bhume

to the indigenous tosi implies that compasrable cults are wide-
spread in Nepal, end this is the case, I give references
(1976:523) to reports by H8fer, Firer-Haimendorf end Pignéde from
the Tamang and Gurung, end one can add & further srticle by Hdfer
(1971). The Tamang address their cult to the ghipda neda of a
region, i.e., in Tibetan orthography, to the gzhi-bdag gnas-—bdag
'masters of the soil, masters of the inhsbited site' (HB8fer), end
Pignéde's Sildo-naldo (despite his own suggestion) is probably
cognate, The gzhi-bdag, often coupled with the ga-bdag, are
familiar to Tibetologists, end I suspect that one could ressonably
press the comparison to include the early Chinese soil gods,

For Chavannes (1910)'the cult of the gods of the soil and thet of
the ancestral temple are equally fundementsl in Chinese religions
thought; the former tckes place et a mound associated with a tree
end furnished with & stone tablet sometimes called the 'seat' of
the gods. Leaving China eside, Bodic myths explaining the origin
of the sgricultural cult do not seem to be common, end this in it-
gself would give the Thulung narrative a certein interest, It
also deserves attention as one emong & variety of indications thet,
before the massive Hinduisation of the last couple of centuries,
innovetions reacned Thulung society meinly from the north. = Simi-
larly, still considering locel history, one might wonder whether
the ritual supremacy of Rapcha and FPhuleli wes not essocisted with
some political hegemony; DB's fifth episode shows the Khaling
controlling the southward flow of Tibetan salt via the Sherpas to
the Thulung. If there is indeed here 2 hint of politicsl orgeni-
gation egbove the level of the linguistically-defined sub~tribe,

it could only refer to the period before the Gorkhe conquest of
the 1770's. However, what intrigues me most agbout the Thulung
narrative is the somparison between it end the Indian myth of
Shiva end Ssati.

The story is quite well known in a number of versions (see
references in O'Fleherty (1975:334), particularly Sircar (1948) ).
Sati feels insulted by her father Dakga and as a result dies or
commits suicide, Shiva is furious with Daksa and a2lso mad with
grief. He picks up the corpse of his dead wife, end deances over
the earth with it on his shoulder or head. To free him from his
infatuation. the gods conspire to deprive him of the body, end
Brahma, Vishnu and Shani, having entered Sati, dismember her piece
by piece; glternatively Vishnu follows behind Shiva and cuts
pieces off the corpse with his bow and arrow or his discus, In
any case the limbs whick fall to the ground become pithas, the
'seats' of the goddess and sites of Devi worship, end Sircar
collates the lists whicn relate perticular Hindu shrines with
particular pieces of Sati's body. The most femous single piths
is perhaps Kemekhya in Assam where her yoni fell. FEach pithe
is guarded by a linga representing Shiva in the form of Bhairava,
Although nemes and minor elements of the story can be truced
back to the Mahabharata and even esrlier, the linking of Sati's
dismemberment tou particular shrines is a2 feature of tentric
Hinduism, and thus relatively recent in the written record.
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Iet it be admitted straightaway that there are vast
differences between the Thulung myth and the Indizn one. Firstly
there is the question of scale. Mapa's anticlockwise circuit,
setting out (presumably from Iuwale) back to Iuwale and to Rapcha,
could be comfortebly fitted into two days walking. Shiva is
sometimes described as 'revolving round the world for one year
full' (Sen. 1922 vol.2:292), and the lists of pfﬁhas cover: the
greater part of India. . Mapa is mele, more or less slive, and
carried by e son, while Sati is femele, dead, and carried by a
husbend. A humean leper losing a couple of digits is not the
same as a deity being dismembered by. other deities. Mapa's young-
est son is presumsbly a prototype priest, like those who still in-
voke end meke offerings at bhume sites; Shiva is an escetic, a
Renouncer,  Tentric worship-of & mother goddess in e Hindu context
is not the same sort of thing as en sgricultursl fertility cult
in 2 non-literate society. 0

Having said all this, I cennot help feeling theat:-the
repprochement is-still worth meking. There. are other‘inétances
in my corpus where I suspect a watering down of emphasis on sen-
guinary and physiological deteils, a process which Kroeber took
to be one of the generesl trends of world history. It is more
likely that earlier versions of the Mapa stery contained greater
emphasis on his bodily losses than that they conteined even less.
If so, both stories essentially relate the dismemberment of an
anthropomorphic being who is carried on a journey by a zelative.
The seperated bodily parts turn into, or are represented by, stones
which are essential elements at a series of sacred sites,

One way to pursue the comparison would be to study the
number and errangement of the sites. The Hindu texts give various
totals, some of them (e.g. 108)‘obviously chosen for their symbolic
associations. The total of four (Sircar telks of the gatuspltha
concept) occurs inter alia in the Yogini Tantra, which associates
sites not only with the cardinal points but &lso (Ven Kooij 1972:
34-5) with the four yugas (cosmic eras). The Thulung myth men-~
tions nine locations if one includes the initial petrifaction =nd
. Salabesi. Sakhle, the southernmost point of the journey, is in
the middle of the list. But I very much doubt if this ‘direction
of thought is helpful since.(among other reasons) Mapa's  journey
is not clearly o circumambulation of esnyihing snd Thulung traditionsal
thought conspicuously evoids emphasis on the cardinal points &nd the
use of symbolic numbers. : '

: However the Indian connection between pithas end cardinel
roints leeds us back to enother part of Nepal. The four =‘upas
surrounding the city of Patan in the central valley have 1:ug
been recognised as reflecting & spatial projection of the notion
of the mendala, and Germen workers have recently been giving us
much richer maeterial from the other Newar cities (formerly city
states). Kélver (1976) presents a local 'mep' of Bhaktapur
which shows it as a mendale with Tripurasundari in the centre

(ef. Stahl, in press) surrounding by three concentric circles
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containing the a ta—(elght) mdtrkd, the astabheirsve and the
astegeness ‘from outside in, For each deity in the depiction
there exists somewhere in the streets of the city or close out-
side it & corresponding pithe, though the sctusl location of the
shrines is of course less symmetrical than is depicted. Kethmendu
too is surrounded by three esotericelly interpreted:concentric
'rings' of eight matrks plthas “which are visited consecutively in
the course of a pithepujd (Gutschow 1977) There does not appeer
to be a myth ‘accounting for the origin of the circles .of shrines
(Gutschow, personal communlcatlon), but it is . s small step from
" these Newar conceptuslisations of space to & better-known Tibetan
myth (the sources are lloted and enalysed in ﬁrlq 1978)

The leetan king credlted w1th the - 1ntroduct10n of Buddhlsm
was a hlqtorlcal empire-builder who died in 649 AD, but the narre-
tives ettached to his neme are largely mythiceal inh character,

Under the influence particularly of his Chinese wife, the King
comes to reslise thet Tibet is like &' demoness lying on her back
with Her heart beneath Lhasz snd her limbs extending outwerds.

To keep her under control end' rénder the lend fit for civilisation
he must build the Jo-kheng temple exactly over her heart and
surround it with three concentric rings of four temples.  The
inriermost ring mails down her ‘shoulders and hips, and the next her
elbows end knees, tie last her hands and feet. The textuel
references, whith start in the 12th-13th century, do not slways
relate the same named site to the same limb, but the schema is well
established, The temples can be indentified with greater or lesser
degrees of certainty and precision, though their real geographical
distribution sgaii. naturslly falls short of the neatness of the
schema. I do not know if there is direct evidence connecting the
. temples with egricultural fertility, but the 'left knee' temple in
Bhutan is the site of certain rites which elsewhere accompany the
"Agricultural New Yeer! (Aris 1976: :609)

The leetan demoness (compared by Aris to the. tort01se that
appears in certein Chimese traditiors) differs from Maps end Sati
in one obvious way: since she extends across ‘the whole empire there
is no neéd for her to be carried round it. Moreover the relation-
ship between limbs end shrine is different: presumsbly no encient
temple in this part of the world is without & sacred stone (often
uncarved == there is a celebrated one in the Jo-khang covering the
passage to the supposed subterranean lake which represents the .
demoness's heart blood) but these 'neils of immobility (Qteln
1972: 39) are not exactly 'seats' Nevertheless the demoness
resembles the other mytiical belngs in that hér body, like theirs,
prov1des a meens of express1ng the homogeneity of & series of
cult sites, and hence, presumably, the religious unity of the
terrltory across which they are distributed.”

Slrcar mekes & passing comparison of Sati's dismemberment,
not only with that of Isis, but also with the posthumous distri-
bution of the relics of the: Buddha. A local variant on the
latter theme has been reported from north Thailend by Keyes (1975).
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The twélve years of the duodenary cycle are pleced in correspon-—
dence with twelve shrines, each of them pos<essing e relic, end
most of them thought to have been visited by the Buddha; theo-
retically thescheme ellows individuals to select the optimal
pilgrimage site in view of their year of birth. Keyes notes
that four of the shrines are located in the Ping valley, whose
main capital was Chieng Mai, four are in neighbouring princ1pal-
ities, end four are further afield (the remotest being in Bodh
Gaya and in the Culamani heaven). No relationship to cardinal
points is mentioned and there is no indication thet the three
groups are segregated in the traditional 'astrological plctures'
whlch relate years and reliquaries.

It is a long way from Mapa's journey te suqh scholastic
constructions as these north Thai correspondences, but it geems
to me that the broader comparisona are helpful and relevant to
understanding the Thulung myth. More generally, each Gf the
structures emerges more clearly when it is seen as just ong of a
series of possible transformations. It is clear that the renge
of comparison could easily be expanded; it would perhaps be
particularly interesting to examine the relationship between myths
end concepts using the bodies of supernatural beings to éxpress
territorial unity and those using such bodies to express: genet*c
or ethnic unity (ef. e.g. Macdonald 1975, on Prajdpati).: The
topic is a rich one, and 211 I shall do in conclusion is raise
two brief points.

Is the fact that Mepa's 'dismemberment' is confined to
his extremities to be connected with the location of the. Thulung
region at a distance from Lhasa corresponding to the extremities
of the demoness? This hardly seems likely. For one thing, her
iimbs would herdly have reached so far until the esteblishment’
of the Tibeten empire, and such rapprochements es one cen meke:
between Thulung culture and that of pre- end extra- Buddhist
Tibet fail to reflect whet we know of the state ideology’ of that
imperis] period; presumebly they.go back te earlier times. If
enything is to be made of the digits, apart from their represent-
ing an extreme etiolation of a dismemberment, I would compare
them rather with the lingas that gusrd pithss, with the 'neils’
driven into the demoness, or with Seti's fingers which fell at
Preyesga or Kamarupa and ere sssocisted (Sircasr) with the ten:
Mehéavidyds, the tantric goddess-transformetions which agpear in
K8lver's map end in the sacred topography of Bhaktapur.

Finally, though it is really outside the scope of the
paper, a word must be said on the historicel relationship between
tiie Thulung and the Hindu myth - assuming that there is one.

. Reducing matters to the crudest possible models, there are three: .
types of genetic relationship one can postulete when faced with
cultural similarities between the highland areas and the greaﬁ
literate civilisation to the south., The most obvious is.to "
treat the hillspeople simply as the recipient of 1nfluences from
the plains, so that in this case Mapa would be a dlstorte& high-
land version of an earlier Siti, the result of diffusion f‘;com

the Hindu world of tantric ideas or their precursors. It is
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highly unlikely that his particuler similerity could be the result of

the massive Hinduisation of recent centuries, but it is hearder to rule
out earlier influences, either directly from the plains or transmitted
via Tibet. Secondly, one might postulate the reverse direction of
influence, Whatever his Harappan precursors, in popular belief Shive

is strongly associagfed with the Himelayas, and it mey be that Hinduism,
especially tantric Hinduism, owes more to the 'Indo-Mongoloids'! than

has generally been recognised (cf. Walker 1968, s.v. Mongolians).' Both
in this and certain other contexts, I prefer a third spprosch (while
recognising that theoretically it is not necessarily incompatible with
the others)., This gives priority neither to the hills version nor to the
plains version but treats the similarity as the result of independent
retention of and development from a common substratum, It would be premature
to come to definite conclusions, but it may be that the surviving oral
traditions of such peoples as the Thulung have a useful contribution to
meke' to our understanding of the history of the subcontinent.,

Nick Allen.
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- NOTES

This is a draft paper prepared for the Xth International Congress of
Mthropological and Ethnological Sciences, to be held in Delhi, December

1978,

1e For a little more information on Thulung priests see 2Allen (1976,
1974). The Thulung text and e trenslation very similar to the one
given here were published in Allen (1975: 156ff), but the latter
may not easily obtesinsble.

2, The site at Yaliu high in Mukli has now been sbondoned in favour of
the Bhumethan which is close to, if not at, Sase.

3 Here we re-enter Khaling territory.

4, Phuleli may be the Nepali name for Iuwele., Halesi is well-known as
the site of a large, thrice-yearly fair (melé) centred on a shrine
which, nowadays at least, is regarded as Hindu. The normal way to
carry an invalid, as any other load in this area, is in a besket
supported by a tump-line across the forehead.

56 In the same connection one might also note how Mahé&deva's linga was
cut up with hatchets into 31 pieces and distributed across the worlds
(Wilford 1795:367), end how Bheirava's protuding tongue was cut
successively into. three pieces while he proceeded through Bhaktepur; each ~
piece is commemorated by a stone or group of stones in the mein street
of the city (Gutschow end Shrestha 1975).
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THE COLONIAL ENCOUNTER ON THE NORTH-WEST FRONTIER PROVINCE:
MYTH AND MYSTIFICATION

. The story of colonization is not a pretty one. To the Pathens
living in the North-West Frontier Province of Pskistan it meant the
destruction of villages, of water-tanks end of grain-stores; it meant
electric-fences, block houses and en endless series of 'butcher and bolt'
raids. The situation was worst in the Tribal Areas: in 1947, when the
British left, there were no hospitals, schools, colleges, railways or
electricity supplies except, of course, those established within British
cantonments and for the exclusive use of the British. The institutions
the British left behind were instruments of repression and subversion:
the Frontier Scouts and Constabulary, block-houses and barbed wire,
political allowances end titles. Today the only remmants of the British
cultural legacy are the adjuncts of war: the bagpipes played bygthe
Frontier Constabulary and the shorts still worn as its uniform.,

The colonial encounter on the Frontier was brutal, but the way in
which it took place prevented it from involving the total uprooting and
destruction of the colonized civilization, a process found in other parts
of the world (Wolf 1971:231), including other parts of the Indian sub-
continent itgself, In Bengal for example, whole groups inter-acted with
the British and adapted entirely to their ideas, menners snd leangusage.

The intellectual eclecticism and syntheses created 'a new class, the
bhedralok, literally 'cultivated class', often in the forefront of
intellectusl life on the subcontinent (Addy end Azad -1973). The hundred
years of British rule on the Frontier, however, failed to produgce bhadralok
groups of any kind, Instead, it was the Britisher who learned the language
of his subject: it was e rare Pathan from the Tribal Areas who spoke,
dressed or ste like the English,

The British certainly had some influence in social terms. They
bolstersed end encoursged the growth of a 'chiefly' Malik class in the
Tribal Areas end thus created the basis for conflict and contradiction in
Pathan society between the elders (meshar, political 'heves') end youngers
(kashar, political 'have-nets')., The very core of tribal demogracy was
touched., Those Maliks who could menipulate both internal agnatic ties and
external political ones were able to emerge as a powerful class. At the
gseme time, the Britislt obtained a means of seeing what was going on in the
Tribal Areas and of meaking their voices heard. Overall,‘howevér, the move
met with little success. The Maliks, despite all their secret:sllowences
and political privileges, remained little more than glorified {tourist'
chiefs; in the interior, the weight of their word depended to a great extent
on their personal influence; and, at the slightest sign of politicel
trouble with the British, it was the mullshs, the religious legders, znd not
the Maliks, who took the initiative and emerged as leaders, stiessing ethnic
and raligious themes. The Maliks were their first target. ‘

By and large, social contact end administrative control in the
Tribal Areas were minimal. Tribal structure in the interior rémained whole,
symmetrical and unitary in the classic anthropological sense (Eortes and
Evans-Pritchard 1970), and there was equilibrium and continuity in the social
order, The Tribal Areas remained a closed system, tribal in the most
profound sense, and, in this respect, unencapsula“ted by larger'state systems
and civilizations., Reids and reyrisels did not change social structure and
may even have served to confirm it. The only extra-tribsl encounters of eny
sort took place in dark rsvines or -on rough mountain crags, or perhaps
in the exchange of wit with political officers. This was one of the most
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barrenmeetihgs of cultures possible, sn slmost totel failure in communication -
between two systenms,

In this context, e miasma of romence end mystificetion came to
envelop the encounter on the Frontier. In theremainder 0f this article,
I outline these myths and consider the ceauses underlylng the process of
mystification. :

The North-West Frontier Province remains one of the most fascinating
areas end meriories of the British Empire. Myth, legend and rezlity overlap
here and it is difficult to be sure where the first two stop and the last
begins. The Frontier was a place where careers, including those of Indian
Viceroys ‘end British Prime Ministers, could be made end unmsde, where a
simple incident could escalate rapidly into an international crisis end where
in 1897, in the general uprisings in the Tribal Areas (Ahmed 1976) the
British faced their greatesi crisis in India after 1857. I shall quote =a
passage to portray the sense of drama and history that permeates the Frontier
stage:

The North-West Frontier of India must surely be one of the
most legendary of places on the earth's surface... Both
Alexander the Creat end Field Marshal Alexander of Tunis
served here; and between them a great scroll of names ~
Temerlann, Bebur, Akber, and with the coming of the British,
Pollock, Nepier, Lumsden, Nicholson, Roberts, Robertson,:
Blook, Churchill, Wavell, Slim, Auchinleck, and even Lawrence
of Arabia  Apart from soldiers, the Frontier has involved
generations of administrators, politiciemns, and statesmen:
Palmerston, Disreeli, Gladstone, Delhousie, Lawrence, Lytton,
Curzon, Ghendhi, Nehru, Attlee, Jinneh, and Mountbatten have
come to power or fellen, through their Frontier policies.
The Frontier has not only heen the concern of Britain, India
end Afghenisten (and in recent years Paklstan) the mysterious
- pressures it generstes have involved Russia, China, Persia,
Turkey and eveh France; on two occasions these pressures
have brought the world to the brink of war (qw1nson 1967z 11).

Two types of writers created the myth of the Frontier: on the one
hand people who had lived and served in the area, and, on the other, those
who bowdlerized the subject for popular appeal. Of the former let us look
at the most celebrated. The romance of the Frontier was to reach its
literary epogee with Kipling, troubasdor of Bmpire. His most popular stories
feature Pathan characters like Mahboob Ali in Kim and Shere Khan in The
Jungle Book, Kipling reflects sympathy for the underdog, and his ethnic
references are not wilfully melicious. In general, however, the African
native prototype is still the 'Fuzzy-Wuzzy' - a 'big black boundin' beggar'
(Klpllng 1977: 163) - and the Indian prototype, the low-caste 'Gunga Din',

'of all them biackfaced crew the finest man I knew! (1b1d. 166) The
African and the Asian are 'the White Nan s Burden':

Tour new-caught, sullen peoples,
half devil and half child ?ibid: 128),

Contrasting strongly in theme and tone of address is the encounter
between the Pethan end the Britisher in perhaps the best known of his
Imperisl poems, 'The Ballad of East and West'. The mood is grand and
imperial. Here is a2 meeting of two races on equal footing reflecting a -
mutual admiration end an acceptanze of each other's ways:

But there is neither East nor West, Border, nor Breed, nor Birth,
When two strong men stand face to fsce, though they come from
the ends of the earth,
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At the end of the poem 'the two strong men' have come to terms:

They have taken theOath of the Brother-in-Blood on flre and
fresh cut sod,

On the hilt and the haft of the Khyber knife, and the wondrous
names of God (1b1d 99—103).

This respect for the rough and wild tribesman contrasts with an open
and general contempt for natives in the Empire, It is the Pathen in the
Pass who forces questions and doubts about the 'Arithmetic on the Frontier!
where

Two thousand pounds of ‘education
drops to a ten rupee jezail (ibid: 13).

Missionaries, doctors, soldiers and administrators have gontributed
for over a century to the multi-dimensional and intimate accounts of Pathen
social end politicel life. In these the Pathan emerges as an Indian version
of the 'noble savage', There is a peculiar love-hate relationship inherent
in this figure. These sources stress the 'noble' aspect of the figure, a
'different' type of native, his 'likesbility', democracy, frankness, sense
of humour, yet they also refer to his 'savsgeness', 'treachery' and the
dengers of duty on the Frontier. To take an instance, Irene Edwards, a
nurse in the early thirties in Peshawar,relates how she and Captaln Coldstream
were having coffee and talking about golf:

He knew that I was very keen on golf and asked me if I'd
like a lesson from him. I said yes, I'd be very grateful,
and he arranged to pick me up at five that afternoon. : -
Thea he went downstairs. When he got to the bottom he
waved to me and said, 'I'll pick you up then, at five'
I said, 'Right', and I turned round to walk back to the
duty room., Then I heard a peculiar sort of scuffling noise.
Suddenly I heard shouts of 'Sister, Sister, come quietly".
I rushed to the top of the stairs and looked down and there
 were two of the Habus carrying Captain Coldstreesm upstairs.
I could see blood streaming from his neck and I said, !What
has huppened?' ‘'He's been beaten' one babu said. The. other
 babu seid in Hindustani, 'No, he has been knifed'. I looked
down at Captain Coldstream and I knew -that he was dying.
When assistance cume I went back into the duty room ang I
‘saw our coffee cups. I looked at Captain Coldstream's
coffee cup end I picked up mine, which was still warm.,: T
sat there and cried and cried, till another sister came and
put her arms around me. We then walked out on to the -
verandah and we saw Abdul Rashid, the orderly, standlng there
with blood pouring down his arm. I went up to him snd said,
'Oh, Abdul Rashid, have you been hurt?' and they all looked
at me queerly. I thought Abdul Rashid had gone tc Captain
Coldstream's assistance. Actually, he was the murderer
(Allen 1977a: 201),

This incident of sudden violence end death took plazce in the middle
of Peshawar, the military end civil heart of the Province. Outside the
¢ity it was an even more dengerous world. Every Frontier hand had similer
tales to tell (Pettigrew: 80 Nonetheless and on- balance, 'everyone liked
the Pathan, his coursge s=nd hls sense of humour ... although there was
always the chance of 2 bullet end often & great deal of discomfort'
(Woodruff 1965 II: 292).
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The second kind of writing which contributed to the myth of the
Frontier is found in highly romanticised novels with titles like lean
Brown Men, King of the Knyber Rifles and Khyber Calling (see North 1945).
It is not surprising that Flashman begins his adventures in the first
Afghan War (Fraser 1969). These novels were complemented by popular 'B!'
fiims like the Brigand of Kandshar or North-West Frontier, The worst
novels of the genre create names for people, pleces and situations which
are not even remotely accurate, Attempts even to approximate to the
economic, sociological and historical reslities are thrown to the wind. A
good example is the currently popular series written by Duncan Mscneil,
with titles like Drums Along the Khyber and Sadhu on the Mountain Peak:
their inaccuracies conform to stereotypes of rebellious tribesmen east
of Suez living a life of luxury and sin. I shell resist the temptation
to quote from the adventures of the intrepid officer Ogilvie in the heart
of Waziristan, a puritanicall, isolated, economicelly backward zone in the
Tribal Areas; he :comes across Maliks nemed Ram Surangar (Macneil 1971:78);
is housed in palaces with marble floors, statues of ‘'well-breasted neked
women', and ceilings depicting paintings of debauchery (ibid 157=158) 3
and is sent by his host a chosen girl to keep him company at night (ibid 165).

On the Frontier today the romance engendered by the colonial encounter
is still preserved particularly by the political and military administration.
It began from the moment of the Independence of Pakistan in 1947, when Sir
George Cunningham, an ex-Governor of the North-West Frontier Province, was
re-ceclled from Glasgow by Mr, Jinnah, the Governor General of Pakistenm,
to become the first Fovernor of the Province., Memories of the colonial
encounter remain wntouched, The Billiards Room in the Miran Shah, North
Waziristen, Scouts Mess is still dominated by the portrait of Captein
G. Meynell V.C., Guides Frontier Force, ‘'killed in action Mohmand operations -
29 September 1935'., Li.Colcnel Hermen (immortslized by Howell's account of
him - Caroe 1965, Appendix D) stares from a painting in the Dining Room of
the Wana Mess in South Waziristan. -Perpetuation of the tradition is itself
part of the romance, On the Shebkadar tower that dominates the entire
area the plaques commemorating fallen soldiers are still clear. The grave-
yard, tqo; is undisturbed, and the head-stcnes tell their tale clearly.

The continuing romsgnce of the Frontier is best captured for me by a
story Askar Ali Shah, the editor of The Khyber Mail (Peshawar) recounted
of an 0ld retired British officer who had served in the Frontier Scouts
and who was given permission, obtained with difficulty, to visit Razmak,
North Wagziristen, with his wife. He requested the commanding officer to
be allowed to sccompany the local Scouts on a ‘recce' trip (gasht) and
wore his uniform still splendid after el1 the years. He observed that
evening that he would go home and was now ready to die. Perhaps with the
death of his generatior the romance will slso fade and die.

This romence, however, was not originally present in British accounts.
Early contacts~ with Pathans in the middle of the nineteenth century followed
the subjugation of more complex, sophisticated and affyuent Indien states.
The Pathanw were referred to as 'absolute barbariens ... avaricious, thievish
and predatory to the last degree! (Temple, Secretary to the Chief Commissioner
of the Punjab in 1855 - quoted in Wylly 1912: 5). Ibbetson thought the Pathean
'bloodthirsty, cruel and vindictive in. the highest degree; he does not know
what truth or faith is, in so much that the sayirg Afghean be iman (i.e. an
Afghan is without conscience) has passed into a proverb among his neighbours'
(Ibbetson 1883: 219), Two generations later, these sttitudes were to be
converted to those bordering on affection, respect and even admiration.

What then caused this great halo of romence to float over the British
endesvour on the Frontier and continue tc grow after it was all over? The
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answers are many, and I shall consider them on various levels. Racially
the British found that across the Indus there was a different world; the
people were fairer and taller, and some, like Afridis, had blue eyes and
blonde hair which helped create and perpetuate romantic theories of Greek
origin (Bellew 1864, 1867, 1886). Geograrhically the climate and the
physical environment reminded the British of home (Ahmed 1974 ; 1977).
Pgychologically the British found themselves, by the turn of the century,
with no new worlds to conquer on. the subcontinent: India lay passive and
quinrt, The major military pre—occupation was with the unruly North-West
Frontier tribes; peripheral crises on the periphery of Empire. Imperial
security bred a confidence in one's values and, as a consequence of this
confidence, a better understanding of those of a remote and tribal people.

Perhaps most significent, however, was the change in the nature of
c¢olonial personnel, In 1858 India ceased to be the responsibility of a
commercial company. It became a colony of the Crown and was turned over
to civil and military officers drawn from the middle and upper classes of
the most powerful nation of earth. ILike school-boys in a state of boredom
and security, the new breed of officers at the turn of the century craved
some exciteuwent, The Frontier was the French leave, involving an out-of-
bounds adventure, the forbidden smoke, the forbidden drink, the innocently
exciting infringement of school laws and social taboos.

Social reality appeared as an extension, a confirmation and a parody
of public-school life, There was a particular Frontier code of its own that
evolved as a counsequence of the encounter: 'It becsme, therefore, s point of
honour with us never to leave a2 wounded man behind. So if one of our men was
wounded we counterattacked in order to get that wounded man back'. But
gbove ail the Frontier tested the man: 'To run away or to show cowardice
on a Frontier campeign and come and wine or dine with your brother officers
in the evening was a far worse punisiament than risking death'’ (Allen 19772:207).
At the same time the concepts of ‘'sportmanship', 'gemes', 'honaour', ‘'word',
'pleying the referee', 'gentlemanly' and 'winning fairly or losing honoursbly',
the key symbols of idealized British social behaviour, could be considered
‘a3 having almost exact equivalents in the Pathan 'word!' (jaba), 'honour!

nang), 'gentlemanly' (Pukhtun) end 'courage (tora).

Because he seemed to be sble to fit these consepts of 'honour!
and 'the code' with his own equivalent concepts, the Pathan was placed in
a different social category to the other natives on the subcontinent:
'There wus among the Pathans something that celled to the Englishman or the
Scotsman - partly that the people looked you straight in the eye, that there
was no equivocation and that you couldn't browbeat them even if you wished
to. 'When we crossed the bridge at Attock we felt we'd come home (Allen
1977as 197-198), As a result of this identification, the Pathan-British
encounter was seen in straight 'geme' analogy:

It is a game - a contest with rules in which men kill without
compunction and will die in order to win, in which kinship
end friendship count less than winning - but in which there
is no malice when the whistle blows and the game is over,

Mnéd the trensfer of an importent pleyer mey be arrenged at
half-time whilb:tReTémsns urdeing sucked (Mason 1976: 337).

The colonial encounter wes reduced to the nature of a2 cricket match, it was
'our chaps' versus 'your chaps':

The Political Agents would have been useless if they had
not identified themselves thoroughly with the tribesmen's
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thoughts and feelings, but we felt they often carried it
too far, At the end of one day of fighting the Political
Agent's young sssistant came into our camp mess for a drink.
M.L., in commend, was in a good humour. After a confused
beginning, the battalion had fought skilfully end well and
several men were certain to win decorations.

. The young political put down his glass. 'I thought our
chaps fought very well today, sir,' he gaid.

~ M.L. beamed. 'So did I, Yot at all bad'.

'And outnumbered ebout three to one, too, I should say'.

M.L. looked a little puzzled. 'Well, only in one or two places. -
On' the whole I think the tribesmen were outnumbered'. o
The politicsel seid, 'Oh, I'm sorry. It's the tribesmen I was
talking sbout.' (Masters 1965: 157). . ‘

Iife on the Frontier was itself pert of the Great Game played on three
continents by international players. Even the sordid business of bombing
tribesmen was cast in a 'sportsmen-like' mould and a proper 'werning
notice' issued before air-raids, Otherwise it simply would not be cricket:

Whereas lashkars (war parties) have collected to attack Gendab
(Mohmands end are to this end concentrated in your villages and
lands, you are hereby waerned that the area lying between Khepak-
Nehakki line and the line Mullsh Killi - Sam Chakai will be
bombed on the morning of (date) beginning st 7 a.m. end daily
till furtuer notice. ’ '

You are hereb; warned to remove all persons from all the
villages named and from the area lying between them and the
Khapak and Nahakki Passes and not to return till further
written notice is sent to you. Any person who returns before
receiving such further written notice will do so at his own risk.

Signed Griffith - Governor dated 4th September 1933,

Little wonder that a leader in The Statesman disapproved of this stance and
warned that ‘'war is not a sentimental business and there will be nou end to
it so long as there is the least tendency to romanticize it as a gentlemanly
and heroic and admirable pastime! (Statesman, 13.9.1935).

Above all, the Frontier represented a male world,end its masculine
symbols & system that translated easily into classic British public school
life. Women, on both sides, were generally out of sight and, when
encountered, honoured. No.stories of rapes, abductions or mistresses are
told on either side. In eny case slmost the entire Tribal Area was strictly
a 'no families' erea for officials, In perhaps the most femous end unique
affeir of its kind Miss Bllis was kidnepped in 1923 from Kohat by en Afridi,
Ajeb Khan, as revenge Tor a British rsid on his village and what he considered
the violstion of the Code by exposing his women to the presence of British
troops. All accounts of Miss Ellis' treatment corroborate her own statements
that her honour was never violated; she found respect and protection et
the house of Akhundzada Mehmud among the Orskzei (Swinson 1967). It wes
this absence of the 'Mem-Sehib' that gave life on the Frontier its special
public-schoolboy flavour, and women's presence in large numbers after the
opening of the Suez Cenal late last century may be thought of as erecting
the final ethnic and social barrier between Indians and the British (Allen
1977a, 1977Tb; Spear 1963).

The mystificavion of the Frontier encounter created a mythical
tribesmen worthy of the honour to play opposite the British in the Frontier
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game, This mystification helped to popularize a universel image of the Pathan
as embodying the finest qualities of loyzlty, courage and honour that
trenscend race, colour and creed (Caroe 1965: 344; Mason 1976: 338-339) -
an image, moreover, that approximates to the Pathan's own notions of ideal
Pathan behaviour as understood in terms of his Code. Contemporary British
accounts end on a romentic and emotional note of contact with & people

'who. looked him in the face! (Caroe 1965: xiii; Elliott 1968: 293);
theyfspeak of 'an affinity born of a hundred years of conflict, a mutual
sense of honour, affection end esteem' (Carce in Preface to Elliott 1968:v).
The British created a special ethnic category of people whom they could
elevate to 'noble savages' above the general run of 'savsges'. It was an
elevatiun not based on sophisticated intellectusal or cultural criteria

but en extension of the public-school analogy: someone not at your school
but who could take e beating in the boxing ring or rugger without
complaining, who could give as good es he got. The map of British India was
dyed with various colours: red for British India, yellow for the 'protected
areas' of the Indian States and so on. To these categories was added a
special one, an acknowledged 'no-men's land', of the Tribal Areas. A land
beyond the pale. , - :

4s a result of their romentic ettitude, the British left social
structure in the Tribal Areas largely untouched. Their presence crested
homogeneity within the tribe sand encouraged the preservation of cultural
values. In this way the anthropological 'purity' of the area was ensured.
This was not the only effect of Britsin's 'big-power' sirategy, however,
The introduztion of allowances, estates and tithes exacerbated and deepened
internal conflict based on internal rivalry. And the romentic gloss did
not change the savagery or determination of the encounter - barbed wire
and bomting do not win friends. It should be emphasised that, whatever
the British imagined, their attitude was not reciprocated, None of the
symbols of Frontier romence or nostalgia are visible among the tribes
themselves. For the Pathans, the conflict with the British was not
encompassed by standards applicable among themselves. While the British
considered the Pathans, in some senses, as worthy opponents in a game, the
Pathans considered the British as powerful, alien and vnwented intruders,
Present bifterness toward twentieth century 'civilizstion' and 'modernization'
results from an association of these processes with the colonizing British.
Locally, official schemes sponsored by larger state systems are still
regarded with suspicion.

Akbar S. Ahmed.
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SOME REMARKS ON THE CHRONOLOGY OF ICELANDIC SOURCES

This paper takes up some of the points made by Kirsten Hagtrup in her
discussion of the Icelandic constitution in the period 930-1262 (JASO VIII :3).
It also attempts to deal with some of the more general problems involved in
historical anthropology. In the present case, as in most historical work,
the dates and quality of the sources are at least as important as the events
which the sources claim to describe. When exemining Icelandic materisl there
has been a tendency among anthropologists (see Turner 1971, Rich 1976, and
Thomps on 1960) end. other scholars to draw parallels between what we know of
01d Icelandic society and modern circumstances. This tendency may be partly
a product of the Nationalist Movement of the nineteenth century (see
Babeock 19'76':81), which drew heavily on the literary styles and sources of
the sagas. Such parallels are dubious since there is no evidence te suggest
a similar 'nationalist' attitude in the period from 930 to the accession of
the King of Norway in 1262. The very nature of the sources makes it
difficult to come to any firm conclusions about the structure of the 0ld
Icelandic constitution, - The majority of the histories and family sagas were
written in the latter part of the thirteenth century, after Iceland had come
under the rule of the Norwegisn king. Often they contain criticisma of ,
contemporary affairs, and it is possible that the 'state-like' image which
they present for the earlier community is a product of preservation and
idealization and that the criticisms they contain evoke a past which never
existed, »

It is sometimes assumed that the 01d Icelendic 'freestate' (that
is, whatever Iceland was before it ceme under the rule of Norway) was
‘constituted’ by the Althing, or national assembly (see, for example, Hastrup
1977)e In fact we must consider whether the term 'freestate', with its
nationalistic overtones, ig relevant to our interests in the 0ld Iecelandic
constitution, The term 'fristatstid! (Danish: the time of the freestate)
appears in Danish histeries of Iceland and, translated, in some English
histories, In modern Icelandic two compounds may be considered equivalent
to this term: lidh-veldi, which refers to the modern Icelandic state, and
thjﬁdh-veldi.2 Neither appeers in the Icelendic-English Dictionary
compiled by Vigfusson, Cleasby and Craigie (1874), although they may be found
in dictionaries of modern Icelandic (see Bodhvarsson 1963 .J The Danish
dictionary (0rdbog over det Denske Sprog) puts the time of first usage for
‘fristat' at i800, while the English term came into use in 1664, The term
appears to be esnachronistic for the period with which we are concermed; and
as with the study of witchcraft which Crick discusses, :

- we have probably been misled here by the availability
of & term supplied by our own history which has very
probably acted as a general means for the illieit

- importation of a whole host of cultural terms for the
description of another society (1973:19).

The Al‘hing may have constituted a 'freestate',but, in view of the
linguistic evidence, it is more likely jphat the supposed event is in fact
part of a later interpretation, The Althing probably grew out of &
tradition of local things, or gatherings, for the purpose of arbitrastion.

My own discussion of the 0ld Icelandic constitution will be fairly
generalized, attempting to 'describe a general quality or tendency
pervading the whole mass of laws and customs that rule a State which
gives to this mass a charter differing from the constitution of any other
state! (Bryce 1901:1%36). \

Probably about twenty thousand people came to Iceland during the
settlement period (c.860). They were mostly from Norway but settlers also
came from Sweden, Denmark and the British Isles. During this period the
Norse language was rather undifferentiated, end we may. assume that the
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Icelanders retained many of the beliefs and customs found in Scandinsavia.

For example, the heathen gods were worshipped in Iceland as they had been

in Norway, although the evidence of place names and archaeological evidence
suggests that Thorr may have become. more: important in Iceland. Some of the
independent landowners owned ‘temples for worship end instituted things which
acted primarily as courts for the settlement of dlsputes, all based on models
taken from Norway.

In the matter of social stratification, however, many differences
may be observed: with reference to Norway, the sagas and histories commonly
mention such classes of persons as thrfll (slave) b5hd1 (free farmer),

jarl (earl) and konugr (king). -

Slaves were treated as chattel and had no legal rights or responsibilities
anywhere in Scandinavia; in Iceland, however, the class of free farmer (béndi)
~was undifferentiated, in contrast to its sub-division into ranked groups in
various provinces of Norway, Nor, in the early period, were there earls or
kings in Iceland (Foote and Wilson 1970:84-5). There is no doubt that the
Icelanders had a respect for family origins and family estates similar to
that of the Norwegians, but the circumstances of the settlement eliminated
at the beginning the possibility of inherited land.4 Later the majority of
Icelandic farmers were in e socially equal p031t10n as far as inherited
ownership rights went.

There is no mention of earls or an aristocracy in Iceland until the
thirteenth century; rather the office of godhi was recognised and was unique
to Iceland.’® The godhar'(plural of godhi) had specific duties but few
special rights,6 acting in groups of three at the local things, where one of
them hallowed the ass>mbly end.therefore acted as a 'priest'. All three
fulfilled the largely seculaer function of arbitrator in disputes.

Before the formatlon of the Althing, Iceland could probably have been
accurately described as several communities and it is unlikely that the
godhar exer01sed any general authority. :

Although several of these settlers are descrlbed in both

Lendnémab8k and the Family Sagas as powerful chiefteins,

even of royal or noble ancestry, they were probably no

more than the heads of their own families and it is

unlikely that they would have been able to exercise any

general authority over -other .men than those of their own .

kin (Einarsson 1974: 45). : o : |

The circumstances which in 965 brought these independent farmers together !
to agree to a fixed number of godhordh and to establlsh the Althing will
remain a mystery. Islendlngabok the history of fri Thorgilsson, merely
states that it was established by the coumsel of UlflJét. Bjarni
Einarsson suggests that part of the explanation is that the offlce of -
godhl was not considered a position of authority:

The independent farmers continued to consider themselves

free and equal. This is also obvious from the fact that

a godhordh originally had no fized geographical borders

and thus did not give leadership over a fixed population.’

According to the law each free men ceuld choose which godh

he wished to join in & mutually beneflclal relstionship

(Elnarsson 1b1d 46). : o -

A11 free men were to be in a thing relatlonshlp Wlth a godhi of their
choice and this relationship appears to have been crucial to the constitution.
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Originally a free man could choose to become the 'thingman' of any godhi on
the island, but with the reforms of 965 choice was limited to the godhar
within his geographical quarter., The choice was based on femily tradition,
both the godhi's and the thingmean's, and on the personal popularity of the
godhi, Concerning this relationship Einar 01, Sveinsson notes:

The recognition of the mutual independence of the thingman

and the chieftain was bound to affect profoundly the whole

life of the people. Their relationship was one of mutuel trust
and involved far-reaching moral obligations precisely because
it was based on free choice»(Sveinnson 1953:9).

The mutual independence of the godhi and his thingmen makes it impossible

to conceive of an opposition between 'self~help' and the 'law', one of the
oppositions by which Hastrup seeks to explain the collapse of the 'freestate'.
The godhar functioned more ss erbitrators then as judges, negotiating
settlements between disputing parties. A free farmer who felt that he had
been ill-served by his godhi could always enter into a thing relationship
with another godhi who promised to provide a better settlement., Even after
the 965 reforms a free farmer could still choose emong at least nine

godhar to represent him.

Contrary to Hastrup's view it seems that, at this early period,; law
and self-help were not, in fact, contradictory. The very distinction
arises only when the law is coincident with some coercive force that claims
the right tu execute its judgements, in which case those who act outside
the structure of authority can be said to 'help themselves'. In the period
of the so-called 'freestate' (930~1262), self-help was all there was; the
law specified only what one could rightly help oneself to, as is the case
with many legal systems which rest on arbitration rather then judgement.

Even with the rise of the 'great femilies' in the twelfth century, the
character and function of arbitration in the courts remained. Sturlunga sags
describes the course of a case which involves members of two of the great
families: Jén Loftsson, grandson of Saemundur the Wise and leader of the
Oddaverjar family arbitrates a case in which Sturla Thordsson, father of
Snorri Sturluson (author of Heimskg;ngla) end member of the Sturlungar
family is involved (Jénsson, ed. 1954: I, 74=76). The case serves to
illustrate the nature of the law as arbitrary rather than adjudicative.

The judge adopts the plaintiff's son as part of his judgement, and the
settlement reached is a practical one which satisfies all involved by
introducing more personal relationships into the case; the case is not confined
to the facts of an inheritance dispute, but rather it aims at a general
resolution of the conflict by legal means. MNoreover, since the dispute
passes from litigation at a local level in Western Icelsnd to the Althing,
to a local meeting in Reykholt in the South, and finally back to the
Althing, it is uifficult to view the Althing as being at the top of a legsl
hierarchy. The annual meeting of the Althing seems to have provided an
added opportunity to settle disputes, but, in this case at least, it does
not appear as e 'higher' court.. The idea of a legal hierarchy (Hastrup
1977:129) may, perhaps, be snachronistic, in so far as the structure of
power and authority which it conceptualises may not have existed at the
period in question. The idea that one court is ‘higher' than another needs
to be treated warily. : :

On the whole it eppears. that the position of the godhi did not involve
economic power. Free farmers who had achieved a certain level of wealth
were obliged to pay thingfarskaup (assembly travel costs). The Icelandic
law hooks, Grégas, state that every thingheyjandi (thing participent) should
receive an emount determined by the distance firom the place of assembly or
the number of day's journeys each man had to travel., The thingheyjandi
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himself was exempt from these taxes (Grégas I-24,46,1163 II-159). A godhi
had the right to bring one-ninth of his thingmen to the assembly, and we may
therefore gather that the tex was & rather equitable system of defraying

the costs of representation for the godhordh,7

It was only after the introduction of the Law of Tithgs in 1096 that
the power of the godhar came to be defined economically. Islendingabbk
gtates that ‘ :

by reason of[ﬁthef]popﬁlarityfiof Bishop Gfzurr of~§ka1holt}, and
because offiils! 1 and Saemunded™s representations, and by the counsel

of Markus the lawspeasker it was made lew that all men should

count aznd appreise their property, and swear that it was correctly
valued . . ., and then give tithes thereof (Hermensson (tr.) 1930:69).8

The Lsw of Tithes was intended to provide regular financial support to
diocesan end parochial services., All estates which were donated to the church
were exempt from the tax so meny lendowners with churéhes made their land over
to the church while continuing to administer tle land an the patron saint's
behalf, The law stated that the tithe should be distributed with a quarter
going to the bishop, a quarter to the church, a quarter to the poor and a
quarter to the priest. Since the priest was usually a member of the land-
owner's femily, this meant that s half to three-quarters of the tax money
went directly to the landowners of these estates. In some cases the lend-~
owners received the entire amount: Sveinsson, citing Byskupa sogur, notes that

in payment of a sum of sixty hundreds lent by Saemunder
Jonsson to Bishop Pall for a journey abroad, the Oddaverjar
received the bishop‘s share of the tithes psid on certsain
farms in Rangarthing for sbout eighty years, although the
annual sum realized in this manner amounted to six hundreds

e o » o And Abbot Arngrimr reports, on the evidence of
trustworthy men, that Sighvatr Sturluson received the bishop's
share of the tithes in Eyjafjorthur for six yesrs (Svainsson
1953:53-54) . |

Saemundur the Wise, the priest of 0ddi who helped Bishop Gfzurr bring ebout
the Law of Tithes, was not the least to benefit from this state of .affairs.
His estate beczme one of the richest in Iceland end his descendents, the
Oddaverjar, one of the leading femilies, '

While some lencowners and their descendents benefited from the Law of
Tithes, it would appear thet the position of many became worse; Bandemanns
saga describes eight impoverished godhar in the eleventh century and their
attempts to gain wealth from & rich merchent-fermer (Jénsson 1933).
21though the saga itself dates from a much later period, it might still lead
us to agree wi’h Bjarni Einarsson that

it is reasonseble to believe that this accumulation of wealth
by & comperitively small number of femilies beceame one of the
main sources of disruption of the earlier social balance
(1974:47).

With the change in the econémic balance came other chenges; in the relation-
ships between a godhi end his thingmen, end smong godhar. Icelend began to
resemble the feudal structure of society to be found in medieval Europe and
Scandinavia., By the early part of the thirteenth century six familiesd

had extended their authority over most of the country, A family could extend
its power over a godhordh by two methods: by owning the godhordh or by ,
receiving the authorization of the sctual owners to exercise the power that
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went with the godhordh, This in turn sffected the field of choice for the
free farmers:

As the domains of individual chieftains were thus extended

it became more difficult in prectice to change godhi without
moving to enother district, 2And gradually out of the three
godhordh of each thing, originally independent and without
fixed geographical limits, there grew 2 single geographically
“defined unit: the heradh or district. . . . Here, whenever

a new chieftain ceme into power, we sre told that the men of
the district held an sssembly and accepted him as their leader
(Sveinsson 1953:10).

The authorizations given from one godhi to another were, in practice, oaths
of allegiance, and we now begin to see hints of a feudsl social structure!©
emerging in Iceland.

We find, during this period, that many of the godhar who went abroad
served as hirdhmenn (king's men) to the king of Norway end some continued
to use their titles when they returned to Iceland.

At this point (early in the thirteenth Century) there were three
directiong in which the Icelandic state could go. It could breek up into a
number of smaller kingdoms headed by members of the great families, become
a2 single kingdom united under an Icelandic king, or receive a foreign king
as final authority.

In 1235 these possibilities began to play themselves out with the
return of Sturla Sighvatsson from Norway:

He had a definite design: To establish his rule over the

whole country; and once this idea had been conceived, the

feuds of the chieftains . . . chenge their chsracter . . .

and often their conduct becomes correspondingly violent. From
now on there is no certainty that the chieftain will seek power
by lawful meens (Sveinsson 1953:11).

With these feuus we see the last of the supports taken eway from the Althing.
Originally the Althing wes esteblished to settle disputes arising from locsl
things and derived its legitimacy through the representation of independént
godhar end the support of their thingmen, who were slso to 2 great extent
independent. But with the consolidation of wealth in a2 few families and their
rise to power, the bases for the Althing had been eliminated. The thingmen
were no longer sble to choose the chieftain who might best serve their needs
but ¢ould only accept or reject the rule of a powerful chieftain. The
godhar themselves no longer acted independently, but were committed to

serve even more powerful godhar through oaths of allegiance, In fact the
godhordh, the basic unit of the Icelandic republic and the Althing, had
ceased to exist, merged into a new unit, the heradh, with geographical
boundaries.

The adoption of the Norwegien king in 1262 was the conclusion of a
gradual process and hardly the result of a few 'traitors''!! working for their
own shortsighted ends. Ten years before, the king of Norway had obtained
the chieftaincies of Haraldr and Filippus of the Oddaverjar, although he had
no legal support (Sveinsson 1953:17). In other parts of Iceland his commands
were also heeded. In 1256 Thorgils Skarthi and Bishop Heinrekr made the
farmers of Skagafjordhur and Eyjafjordhur in the North pay tribute to the
king, and by 1261 the whole of the south of Iceland (where the greatest
concentration of population was located) was paying tribute to the king of
Norway. The finsl 'treitorous' acts of e few men served mainly to formeslize
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a submission which had already occurred.

In the course of this discussion I have presented certain events in
Icelandic hlstory which can be found in almost any generel histor
Iceland and in meny histories of the 'Viking Age'., Hastrup (1977 has
also presented them and there is little disagreement as to what happened.
I disagree only with the interpretation which she places on these events.
Perhaps a brief discussion of the theoretical apparatus which she employs
may help to clarify my position,.

Hastrup's argument begins with the suggestion that

from the very settlement of Iceland, st least two sets of
contradictions were latent in the social system; but it was
only as time passed and certain external and internsal
pressures increased that these contradictions and their mutual
interaction became fatal to the freestate (1977:125).

One of these 'consisted in the opposition between self-help end leaw' (ivia),
while the other was "related to the distinction between Christisnity and
Paganism! (ivid). I have deelt only with the first but the same arguments
apply to the second. The point is that the 'contradiction' is not a matter
of two coexistent snd incompatible forms which are worked out with various
results., Christianity replesces pagenism, as law replaces self-help, so

the terms heve completely different meanings &t the beginning of the

process and at the eand. It is only in retrospect that we mey perceive a
contradiction.

The case is compliceted where the terms remain throughout even though
their meenings change., 'Law' is & very different thing in the early and
later periods of Izelandic history and the opposition with self-help (not
an Icelendic term) mekes sense only in the later period.

In her discussion of the 01ld Icelandic constitution, Hastrup links
'the law', 'the Althing' and 'the freestate' very closely:

From the moment of the political event that made the Althing
~emerge, the people of Iceland were no longer Jjust Norwegians
once or tw1ce removed, they were Icelanders (1b1d 129).

the Althinz ... was a dominent symbol . . . and in this sense
the national ideology was vested in the Althing'(ibid:130).

We are now employing the term ideology as & deep structural
fact. It is here conceived as a p-structure for cultural
identification, seen as a continuous process of self-definition,
expressed in a variety of s-structures. What matters is that
Iceland wes & self-defining unit, from the very moment of its
first constitution, the law of Ulflaotr (1b1d)

The thrust of the srgument is clear: something (the p-structure) persists
once the 'freecgtate'! is founded and generstes s-structures which asre the more
vigible aspects of Icelsndic self-definition. The p-structure appears to
be a descendent of Ardener's esrlier formuletion of the 'template':

Something is repeested and revived over time through these
successive replications. Whatever 'it' is, it is to be
considered at a different level of enslysis from that used
in even the sophisticated snalysis of content. I call it the
'template! (Ardener 1970:159 n.15).
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I do not suggest that p-structures and templates are necessarily the same
thing but Hastrup's use of'p-structures' conforms to this early formulation.
It might seem unfair to approach Hastrup's work through Ardener's papers,
but Hastrup herself places great emphasis on them, and to proceed without
considering them would be to ignore the many useful points she meakes.

Hastrup's formulation of the 'self-defining unit' leads us to Ardener's
'world-structures' with their 'totalitarien' tendency to 'englobe' their
environment (ardener 1975:25)., That p-structures are unavoidably part of
world-structures is not surprising (Ardener hints at this in his "Events"
paper - 1973), but what must not be forgotten is that world-structures are
pre-eminently historical, They exist in time end they include their own
histories, whether they are 'hot' or 'co1d'.12 It is not simply that
something persists through time which is the p-structure, but that the later
version 'englobes! or includes the earlier in some more or less. orderly
'bricolage’, '

Strictly speaking one can say very liitle sbout the events of
Iceland's history before the twelfth century. There is no documented
'continuous process of self-definition' for the period in question, rather
the period itselr is & part of later periods' self-definition - periods
when Iceland Was under the rule of the king of Norwsy or, later, under the
rule of the Danes, The facts which may or may not 'reelly' have been part of
the earlier state are first of 21l elements within the later structure. Except
for the Elder Edda, of duybious origin, -and some scaldic poetry, we have no
pre-Christien sources. Ari Thorgilsson's islendingebBk, Gréges, which wes
the written reccrd of the law, and Landngmabdk all date from late in the
eleventh and twelfth centuries.' The so-called family sagas such as
Njala, Hrafnkatla, and others all date from late in the thirteenth century,
after the king of Norwey had esteblished his rule over Icelesnd. These
stories are often set in the period of the tenth and eleventh centuries
and are of dubious historical value, ’

It is, of course, far eaesier to criticise others' accouuts of early
Icelend than to provide an adequate account oneself, but this could hardly
be otherwise with the sources as they are. An analysis of the 'freestate',
its means of self-definition, the groups which made it up end the idea of
equality under the law cannot fail to be interesting. My point is thet the
proper object of analysis is 'the idea of early Iceland held c. 1200' and
not a real 'early Iceland' which could be seen as preceding ‘'saga Iceland'.
One cannot help suspecting that the 'Icelendic Free State! is g semi-
factual notion like Daniel Boome's America or 'Merrie Englend'.

In the more modern generel histories dating from the nineteenth century
we may observe the imposition of a continuity between that,ideai time in the
past before Iceland ceme under the rule of a foreign power and the ideal
time in the future when it should be free of Denish rule. It is no wonder,
then, that the recognition of the rule of the king of Norway in 1262 should
be celled a 'traitorous' act in the generel history books. '

If we are to bese our theories on the 'historicsl facts' of e certein
period we should determine what those 'fects' eare and avoid using concepts
which mey have arisen only in & much later process of self-definition.
Where this leter preocess has occurred it offers an object which may be analysed
in terms of p-structures, worlid-structures end all the rest. But 2 careful
consideration of the sources is required to be sure which world-structures we
are talking about. ‘ '

Melinda Babcock,




2

3'

4.

6.

9.'

10.

11,

"letter #' has been seperated to 'ae'.  All Icelandic words appear in

- 182 -
NOTES

The sagas' value as histories is open to question., One mejor
debate has centered around Hrafnkels saga freysgodha: Sigurdhur Nordal
(1958) focuses on the inconsistencies which appear within Hrafnkatla,
maintaining that it is mostly a work of fiction. '

~Dug to the limitations of the typewriter I have substituted the
Icelsndic letter W' (the 'th' sound as in 'the') with 'dh'. The
Icelendic letter %' ('th' as in 'thing') is replaced by 'th' end the

the nominative case in singular or plural form as appropriate.

- Although Cleasby eand Vigfﬁéson do not list the compound thjédh—
veldi they do state that 'in quite modern times (thelast 30-40 years)
a whole crop of compounds with thjgdh~ has been formed to express the
sense of nationel; . . . but all such phrases sound foreign =nd are not
vernacular' (Cleasby, Vigfdsson and Powell 1957:739)., The first edition
of the dictionary appeared in 1874 so such a ussge would date from the
early .part of the nineteenth century.

There is little reason to maintain that 'when settlers first came
to Iceland, they were primarily defined by their home of‘Qrigin' ’
(Hastrup 1977:126)., The evidence suggests, rather, that the settlement
represented a new starting point from which to reckon status, slthough
family characteristics were probably still considered in the new
reckoning, ‘ ' . : :

Outside of Iceland the word godhi is only recorded on two
occasions, referring to the priestly function of two men living in
Denmark in the ninth and tenth centuries. In Icelend the function of
godhi appears to have been meinly seculer (Foote znd Wilson 1970:133).

The wergild paysble for a godhi wes the same as for eny freeman;
however a godhi could be prosecuted and fined if he neglected hie
duties. . ' ,

félendingabék\states that Bishop Gizurr of Skalholt took a
census (about 1100; of all the franklins who paid thingfarsksup and
found 4,560 (Ch. 359 : '

- It is rather interesting that K}i uses the phrase 'aller men'
(allir menn= all men) while referring to those who would have to pay
under the Law of Tithes but uses the term 'buender! (ba@g@gg: free
farmers) when he describes the census which Bishop Gizurr took of those

. paying the thingfarskaup (Holtsmork, ed. 27-28).

Thes: families were the Svinfellingar, Oddaverjar, Haukdaelir,
Sturlungar, Vatnsfirdhinger end Asbirningar (BEinarsson 1974:48).

Although loyelty was pledged from the beginning of the thirteenth
century, & feudal 'court' did not fully emerge until Gfzurr Thorvaldsson,
who was made earl by the king of Norway, returned to JIceland end made
a numbe§ of people his liege vassals (hendgegnir menn) (Sveinsson
1953:12). e >

‘Modern accounts usually refer to. Snorri and his son, Urbkja,'és
the 'traitors' of the Icelaniic 'freestate!.
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As Levi-Strauss notes, the criterion of 'historical consciousness'

is itself :ghistorical. It offers not a concrete image
of history but an abstract scheme of men making history
of such a kind that it cen menifest itself in the trend
of their lives as a synchronic totality. Its position
in relation to history is therefore the same as that of
primitives to the eternal past: . . . history plays
exactly the part of a myth (Lévi-Strauss 1966:254).

In these sources we find no reference to the !freestate! and are

fairly hard put to find eny netionalistic sentiment in the works.
Islend1ngab5k devotes one of its ten chapters to a description of

Greenland end its inhabitants.

Even
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COMNENTARY

SOCIAL ANTHROPOLOGY AND THE STRUCTURE OF ATTENTION

The concept of: attention structure as an organizing principle in sub-humen
primate society has its sources in the sudden abundance of field data on primates
which became available in the decade or so up to the mid-sixties and in the
unease among many primatologists about the adequacy of existing formulations
to accommodate these new facts. In particular the traditional conception of
rank-order or dominance, both defined and measured as priority of access to
scarce resources, seemed to be approeching the end of its explanatory useful-
ness. Chance's formulation of the concept of attention structure (1967) may
be seen as an attempt to shift the focus of primate studies along several exes,
not all of which may have been consciously recognized at the time, although
some certainly were.

“One impulse for chenge found expression in the attempt to break free from
a constraining and often premature concern with functional explanation, in
favour of an elaboration of the notion of structure in primate social organization,
(Anthropologists are invited to recognize here a parallel, displaced in tinme,
between the two disciplinary areas.) A second did so in a new attempt to eliminate
from the description of nun-human primate social life some of the more obvious
human preconceptions built into the older formulations of dominance and status,
A third sought to lay foundations for a systemic mode of description and
explanation in primate ethology to parallel (we may read it) the Durkheimian
position in human social science. A fourth addressed once more the problem of
establishing a grouniwork of continuity for arguments from animsl to man, this
being seen as part of that broader objective which Chance and many others con-
ceive of as 'founding the study of human behaviour in biology'.

In the studies of attention structure which have succeeded Chance's
original paper, progress along these axes has been uneven., While the attention
structure model has proved valuable in a number of recent primste studies (e.g.
Pitcairn 1976; Reynolds end Luscombe 1976; Waterhouse and Waterhouse 19'76),
attempts to apply it to men have genersted, on the whole, banality and confusion.,
However the rather unsatisfactory outcome, to date, of sttempts to bridge the
animal-man gulf via the attention structure model is tracesble not to the
intringic inappropristeness of that model, but rather to our failure to carry
out what should have been, logically and chronologically, the very first
interdisciplinary task: the esteblishment of & common conceptual framework
wherein anthropologists and ethologists alike could give recognition from the
start to the linguistically and socially generated ambiguities written into the core
notion of attention itself,

The collection The Social Structure of Attention (Chance end Larsen (Eds.)
1976) brings together a fair selection of recent work on the attention structure
theme; and the volume as a whole offers an interesting case-history of what
has gone well and what badly with interdisciplinary work in this field. The
book falls into two parts, devoted to nonhumen primates and to man, with
implications of a continuity of relevance across the two which presumably holds
either at the level of 'observation' and data or at that of evolutionary process.
The primatological papers are chiefly concerned with documentation end
elaboration of the attention structure hypothesis and as such are relatively
non-problematical (save at one or two points as I shall show). The humen
applications renge in scale and focus from attempts to demonstrete the existence
of an attention structure bearing a steble relationship to ‘rank' in preschool
children, to an essay on the releveance of attention theory to strategies of
information control in the events surrounding the Vietnem protest movement.
Chence himself hes also sought recently (1975) to 1link his ideas on the 'agonistic'
end 'hedonic' organization of sttention to Bernstein's anelysis of restricted
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and éiaborated verbal codes.

I want to pick out two cases where application of the sttention structure
model to man seems to me to have failed; then, going beyond the shortcomlngs
of individual projects, to refer the feilure to a went of explicitness on
everyone's part szbout the ground-rules of the exercise itself. These ground-
rules, insofar as they have been articulated at all, are conteined in the
first paragraph of Chance and Larsen's Introduction to The Social Stﬁucture
of Attention. Here the entire research field is pre-structured by cxiterla
ghlch are unself-critically empiricist:

A recent discovery has revealed that the organizetion of an
individual's attention is a feature of the social structure
in which that individual lives., Ways of studying this have
now been worked out and these are reported here both for
sub-humen primates and for groups of children end for adults.
The concept therefore enables us not only to think from o
animal gsociety to human society but slso to observe the saue
features of both, and so to begin to distinguish the primate
nature of the foundations upon which the unique qualities of
humen beings exist (1976:1). -

It is surely a partisl consequence of the anexamined aspects of this
empiricist programme that some human ethologists seek via the concep} of
attention structure to establish a universal mode of socisal organlzqtlon among
children incorporating second- or higher- order concepts without any proper
exemination of their appropriateness. In The Socisal Structure of Attention the
peper by Omerk znd Fdelmen is & good example of this; its first paragraph states:
'The basic social structure which will be examined is the dominance hierarchy
,.f From the first pegging-out of ground, then, 'the' hieresrchy ig alresdy
fl;mly there, present end, of course, correct. A 'selection' argument is
wheeled out to justify the transition from primate to infentile human structures,
and it is then claimed that: ‘'The phylogenetic similarities of dopminence
hierarchies in primstes and children have importent implications for the
development of children's logical, or cognitive structures' (ibid:s 122)., Nexts
'With their [7 - 11 year olds£7 coherent view of the dominance relations in
thelr group, they do not heve to fight with each member in order to know their
own position in the hierarchy ...."(1b1d’ 123). There follows an account of
procedure in which pesired children were asked questions such as 'who's toughest?'
We are to have no anxieties about lenguage, culture, meening or the performative
content of putting the question itself, for (we are reassured) 'Prior pilot
work indicated that children meant by "toughest" the equivalent of what
primatologists meant by "most dominant": e.g. being strong, being good at
fighting, and "being able to get others to do what they wented them to do"'(ibid:124).
And lest any doubts linger: 'Basic to our methodology is the use of simple
werds, part of the vocabulary of all English-spesking children, with clear
equivalents in other languages (e.g., Swiss-Germen end Amharic)! (1b1d° 127).

By this point (and we are still in the introductory d1scuss1on) expectations

are firmly structured well in advance of any date, so that the results themselves
are almost superfluous. The scheme allows no room for the discovery - even the
'observation! - that children can perceive others as influentisl but non- ‘tough';
or indeed that they cen have entirely different ways of perceiving their social
world, It is ironic that Omark end Edelman should claim credit, by including
children's descriptions of their own social relstions, for liberation from

what they see as a constraining behaviourism in humen ethology. The would-be
libersting move letting the children 'spesk for themselves! is et once

cancelled by the circumscription of what the suthors are willing to let them
say.
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My second example of failure concerns the topic of 'advertence': an
extension of the attention structure concept which formed the basis of an
inter-diseciplinary project in which I was involved with Chance between 1968
and 1970. In my own thinking on the relations between 'attention' and
"advertence' I had conceived of the latter essentially as a humen elsboration
of the former: a. conceptual recognition of the transformation of 'attention'
as found in 'nature' end its re-emergence in a cultursl world of performance
and meaning where it can be owed, withheld, paid, acknowledged end honoured
(Cellen, Chance end Pitcairn 1973; Callen 1976) Thus, I disagree with Chance
when, in his contribution to Biosocial Anthropology, he suggests that:

Advertence was the name we gave to the process by which
[Ehdividual§7 advertise their presence and their willingness to
become pert of the social activity .... advertence ... is used as a
means of establishing group accepbtance. of en individual by
menipulating the attention of the group ... (Chance 1975,

109, 110).

Here, perhaps, the feilure is one of communication; but once egain it has roots
in the unexamined features of an empiricist paradigm.2 For Chance, as he
expresses himself in this passege, advertence can be nothing other than a new
kind of displey, belonging with other sorts of 'display behaviour', in a class
of phenomena which one can observe, lebel and efterwards claim to have ‘'dis-
covered'. Once this essimilation tskes place, the term loses its value as. a
way of renderlng explicit the ambiguity between domains of reference zlready
inherent in such concepts as 'attentlon’ 'response' and 'behaviour' (see .
Ardener 1973) ‘

My general position is that behavioural scientists have something to geain
by teking more serious account than has usually been the case of anthropological
insights and approaches in their efforts to develop- a biolegically grounded,
integrated human science, The failure to examine the interpretation of
objectivity written into the paradigm which the bridge-builders have taken
over from traditional behavioural science has seriously hindered attempts to -
intergrate animel end human application of the attention structure concept - this
despite the virtues of the original insight. It is significant that the more
successful papers in the 'human' department of The Socisal Structure of Attention
are ones whlch, escaping tacitly from the straitjacket of vulgar empiricism,
assign en undistorted and unreduced role — and above all one of equal theoretlcal
weight -~ to ‘social anthropological formulations which themselves have a
legitimate provenance within social theory. Examples include Larsen's use of
the attention structure concept in' a commentary on Weber and charisma and
Chisholm's stimulating use of Barth's generative model to speculate sbout the
connection between attention structure, reciprocity, value and the evolution of
rules in human life. The latter may in turn be compared with a 'straight!
ethologist's conception of what it is to have rules:

The mecheanism which all rank ordered enimals have in common is
that of social control. This is the establishment of rule
structures within a group, to which an individual matches its
behaviour in a particular situation and produces an appropriate
response (Pitcairn 1976: 75)

In Pitcairn's account it seems that an entire dimension of anthropological
awareness is missing from the conceptual egquipment with which a behavioural
scientist has been taught to work; 2 moment's reflection on his use of the
terms 'situation' end 'appropriate' as well as 'rule' and ‘socisl control’
reveals this.
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The problem has not been that behavioursl scientists heve been unreceptive
to contributions from anthropology; rather they have used these contributions
at the wrong stages of the enquiry, when the ground-rules and criteria of
relevance are -already firmly written in and no longer easily brought to awareness,
They have teken for granted the procedural and logical primacy of the behavioursl
science paredigm for an integrated account of biological and social reality.
This, in the case of attention, has blocked awsreness of whet should have been
clear from the beginning: the core concept of 'attention' is itself ambiguously
loceted in at least three domeins - as en operstional device equivalent to
measures of gaze direction and bodily orientation; as & necessary component of an
organism's equipment for selective perception end decision; and finally (as in
Chisholm's interpretation of reciprocal velue end my epproach to: advertence) as
a social resource which can become a cultural one. The Social Structure of
Attention in fact contains explorations of 'attention' in all these spheres, but
the linkaeges remain implicit and unworked becsuse of the initial esgsumption thet
. the concept itself is elementel and non-problematic. This assumptlen in turn is
intimetely bound up with the difficulty of achieving a critical focus on
the objectivist, empiricist paradigm which underlies the whole.

It is notoriously hard to push the bus one is riding in; apd ye mey heve
every sympathy for the ethologists who, armed with a good idea such as that of
attention structure, strive to grapple with a challenging humean reality. Yet
social anthropologists are, by their very conditions of work, forced into an |
awareness of the problematical aspects of 'mere' observation (see £.8. Ardener
1978) Surely some of the problems exhibited in the debate on a&tentlon structure
could have veen averted, or at least more sensitively explored, had there teken
place at the start a more tough-minded conversation between ethologlsts and
spcial anthropologists about the paradigms under which observation is conducted -~
including the one which sets up the 'observation' of 'behaviour' as itself e
straightforward possibility.

Hilary Callan,

NOTES

1e Perhaps I should confess also to some personal distaste for this &sort of work.
It seems to me to violate one of the more worthwhile of the ground-rules which
social enthropology and ethology have traditionally shared: namely a certain
respect for the creature as it is, stickleback, ape or child.

2. The term 'paradigm' is used here in a Kuhnian way to include both the pro-
cedural ground-rules of a given mode of inquiry and its spoken and unspoken
criteria of relevance.
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VOLOSINOV ON THE IDEOLOGY OF INVERSION

Before the appearance of Barthes' dﬁ_, or again before the wider

- circulation of the ideas of Derrida, Kristeva, and Lacan, it was commonplace
in Anglo-American circles to refer to simple dlchotomles between continental
and Anglo-American thought, idealist speculation and empiricism, signifier
and signified. Now only nzive popularisers would use such simple notions.
It was never desirable and is no longer possible to label French critical
theory as 'idealist speculation'; the original classification has itself
broken down as a result of the contradictions it contains, Since the
appearance of ‘texts by Derrida, Kristeva, and Lacan, it has become problematic
to speak of "structuralism" except hlstorlcally, and then only as a category
in a process of decomposition, '

In this context, the work of V.N, Volosinov is particularly significant.
Two books recently tranelated into English - Freudianism (1976) and Marxism and
the Philosophy of Language (1973) - reveal his aff afflnlty with the subsequent
work of Derrida and Lacan., They contain critical commentary on Saussure which,
in examining and exposing the epistemology of structuralism in its classical
guise in linguis*ics and anthropology, parallels current reformulations being
made by Bourdieu (1977) in France and by Coward and Ellis (1977) in this
country. None of these, however, make reference to the pioneering work of
this extraordinary Russian thirker who, having been deemed a heretic, dis~
appeared in the Stalinist purges of the 1930'8. '

Volosinov proposed the analysis of language at a time when other Marxists
advocated only crude mechanistic models to understand the relation between
individual and society, ideology and economic substructure, His books are
centred arouad a polemical attack on two approaches to 'the problem of the
identification,and the delimitation of language as a specific object of study'
(1973: 48): ‘'individualistic subjectivism', represented by Humboldt, Wundt
. and Vossler and 'abstract objectivism', most notably represented by RBaussure.
This critical evaluation led to the formulation of a social psychology committed
to the study of signs seen as constructing the subject, and as circumscribed by
their constantly shifting ideological chiaracter, The emphasis is placed on the
generation of signs, the restless shifting of signifier under the signified, the
production and multivalence of meaning in verbal communication, the circumstances
of which are seen as fundamental in deducing the pecular relatipns between base
and superstructure in historically defined social formations, While it is
possible to see Volosinov's texts as countering the epistemological foundations
of anthropological structuralism, his point of departure is in fact similar to
Barthes' in Systemes de la mode and S/Z: that is, the problems presented by the
'nouveau roman' concerning the relationship between connotative and denotative
language, between the arbitrary and the mechanistic relation of signifier to
signified., In the lest resort, these problems demand a 'political theory of
languzge'! capable of reveallng the process of the apnroprlatlon of language and
the 'ownership of the means of enun01at10n'

V01031nov s Wreudlanlsm, a necessary overture to his later work on language,
is a polemical attack on the premises of psychoanalysis and its claim to scientific
status; in it he combines a critique from the viewpoint of an emphatically social
psychology with an attempt to subsume the object of psychoanalysis under
semiology, Disputing contemporary assertions tha* psychoanalysis showed a certain
methodological similarity to Marxism, Volosinov seclares it to be an ideological
formation with specific socio-historical roots; he claims that it works to deny the
effectivity of human action in favour of a crude biological trinity of birth,
death and procreation. Such an ideology, Volosinov asserts, always appears in
those periods of history in which a society is threatened with acute crises and
upheavals in the relations of production. - Freud's concern with censorship and
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his general obsession with sexuality are seen as contradictions characteristic

of the petit bourgeois: the inflation of the sexual is intimately related to

the disintegration of the structure of the bourgeois family. As man is stripped

of his dignity and relegated to the condition of bestiality, so in theories such

as Freud's he loses his privileged position as a social and historical being.
History is denied; the present is considered regulated by the rationality of nature.

The essence of Freudianism, the source of its false interpretation of
individual psychology, is a misdirected discourse concerning language and the
means of translation between 'inner! and 'outward' speech, Unfortunately, where
we require a sophisticated exegesis of this fundamental relation, Volosinov is
at his most unimaginative, reducing a complex problem to & simple deterministic
relation,

The verbal component of behaviour is determined in a1l the
fundamentals and essentials of its content by objective social
factors, '

The social environment is what has given a person words and
what has joined words with specific meanings and value judgements:
the same environment continues ceaselessly to determine and control
a person's verbal reactions throughout his entire life,

Therefore, nothing verbal in human behaviour (inward and out-
ward speech equally) can under any circumstances be reckoned to the
account of the individual subject in isolation; the verbal is not
his property, but the property of the social group -(his social
milieu) (1976: 86).

For Freud, as Volosinov interprets him, the mind structuvres events according
to particular laws, producing sign networks which can be decoded and translated
into language through the verbal interaction between psychiatrist and patient,
Freud views these sign systems as given by nature through the individual psyche,
but Volosinov violently resists any such claim, arguing that 'The Beality of
the inner psyche is the same reality as that of the sign. Outside the material
of the sign there is no psyche' (1973:26). By employing the full radical
potential in Saussure and extending the importance of parole in pelation to
langue, Volosinov is able to assert that signs can emerge only through the inter-
action of individual consciousnesses, through the medium of speech, The
individual only possesses consciousness structured according to certain ideological
patterns inherited from society. Psychoanalysis reads the imprints of ideology
as it is internalised and fixed in the human subject, but, not recognizing those
imprints as ideological, it claims such internalised language to be prior and given,
abstracted from any determining social milieu,

At this point we might take one step back before proceeding to discuss
Volosinov's rwworking of linguistics and its relations todialectical materialism,
to appreciate his criticism of Saussure and of the subjectivist school, and his
deployment of the radical potentiality inherent in Saussurean linguistics.

For Humboldt, Wundt and Vossler, verbal expression was formed within the
individual psyche and then directed ~utwards. The creation and continuous gener-
ation of language is a creative act of the individual and governed by the laws of
psychology. Language as a stable system comprised of lexicon, grammar -and
phonetics, is conceived as a linguistic abstraction, as a heuristic device des-
irable only in the practical teaching of the heart of linguistic creativity. By
reducing linguistic phenomena purely to perole, to the individual, discontinuous
.and abstracted creativity of speech acts, Humboldt imputed an absolute freedom
to the generative process, which allows for the constant, unlimited transformation
of language.




- 193 -

Without a referent, without a full-stop drawn somewhere to limit the freedom
of the word, the outcome is a logical absurdity: the fragmentation and decom-
position of a language into accents, which themselves drift even further apart,
finallyjleading to incomprehension and the isolation of the individual in a web
of speech exclusively created by himself and known only to himself. The
abstraction of language as individual speech acts leads to the death of mén. as a
social being, exiling him forever to the labyrinth of solitude.

Of more interest to Volosinov were the linguistic teachings of Ferdinand de
Saussure, which were increasingly influential in Russia, particularly among the
formalist school and among certain young Marxist scholars. If Humboldt and his
later followers had been unduly influenced by German Romanticism, particularly
the writings of Herder, then Saussure, tracing his intellectual genealogy from
Descartes and the seventeenth and eighteenth century rationalists, was to fall
victim to an opposite error. Following the principle of Cartesian dualism,
Saussure's insistence on separating langue from parole caused much dissent among
Russian linguists. Volosinov embarked on his programme of reforming Saussure's
insights just as they began to be employed and developed by the formalists.

Volosinov's disagreement with Saussure concerned the abstract structural
foundation - langue - which denies the individual any means of violating, changing,
or transcending it. Langue is given primacy over all other linguistic. phenomena:
speech is under the tyrannical distatorship of the grammatical, lexical and
phonetic forms of language structure. For Saussure, this complex and conservative
substratum is the basis of all linguistic forms and ensures mutiial comprehension
in a speech community. Individual speech acts are conceived as refractions and
variations generated by the possibilities contained in the underlying structure
of the language. Given the existence of this 'immutable system of normatively,
identical linguistic forms which ths individual consciousness finds ready made'
(1973:57), it becomes credible to postulate specifically linguistic laws, concerned
with the relation between signs within a given, closed linguistic circle. These
laws specify purely linguistic relations, principles objectified in the structure
of the language itself and in no way defined by ideological values inherent in
the society. Thus the structural architecture of any language is divorced from
verbal expression considered as an instance of communication. This view denies
both innovation and change at the deeper level of language and allows no reciprocal
relationship between language and speech. It is the ghost in the machine which
makes articulation possible; language is a timeless presence, the spiritual
essence underlying the words® very possibility of being. Of course, the same
premises inform the theoretical practices of anthropolaglcal strhqtg#éiismhhenee
the relevance of Volosinov's texts. LR

Volosinov puts forward three principal objections to this view of language.

1) Language, for Saussure, is an ideal abstraction from reality, denying
change and innovation. But since it exists only for the subjective consciousness
of a member of a speech community and only as an ideal referent by which verbal
expression is monitored, a synchronic system can have no objective existence in
itself. Despite claims to the contrary, it is limited in space and time: '...
what is important for the speaker about a linguistic form is ... that it is always
a changean] o and adaptable sign' (1973:68). This opens up new possibilities
in the study of strategy and innovation in language, allows the emergence of. a
truly generative approath to linguistics, and thus facilitates an exploration of
its relations with ideology. In the later part of Marxism and the Philosophy of
Language, Volosinov tentatively constructs a history of forms of utterance,
embedding them in the specificity of historical social formationss

2) For Saussure signs are inert; they are dead (or rather beyond death,
but always haunting the living), without passion, value, or orientation. They are
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things of existence but beyond existence, things from which springs an indifferent
life. In the social world it is not the sign-system itself which is important,

but actual words in combination with other words. These denote a variety of meanings,
enabling people to speak while masking, to pursue a tortuous routz of verbal evasion,
to demand response while constantly shlftlng individual position. The verbal
consciousness of speakers has little to do with static linguistic’ forms. Since
linguistic forms exist for the speaker only through specific utterances. and con-
sequently in specific ideological contexts, 'we never say or hear words, we see

and hear what is true or false, good or bad, important or unimportant, pleasant,
unpleasant, and soon. Words are always fllled with content and meaning drawn from
behaviour or ideology' (1973:70).

%) Because linguistic forms are separated from ideology, signs are treated
as signals. Volosinov sees linguistics as deriving from philology and accounts
for the abstracted structural system implied in langue in these terms. Philology,
always concerned with the resurrection of dead languages, themselves abstractions,
encouraged llngqlstlcs to content itself with the neutral silence of the word.
Thus Volosinov writes:

Linguistics makes its appearance wherever and whenever philological
need has appeared. " Philological need gave birth to linguistics,
rocked its cradle, and left its philological flute wrapped in its
swaddling clothes. That flute was supposed to be able to awaken the
dead. But it lacked the range necessary for mastering living
speech as actually and continuously generated (1973:71).

Philology rejected any relation between the word and ideology in favour of
elucidating a pure language with a distinctive and rational structure - a pre-.
supposition which was accepted as an essential part of the Saussurean system.

Despite these fundamental criticisms of Saussure, Volosinov nevertiless
saw the value of his work; indeed it formed the basis of his own distinctive and
original contribution to linguistics and social psychology, his redefinition
of these as fields of intellectual discourse. As we have seen Volosinov
suspends’behavionral ipsycholkogy.and psychoanaltysis, criticizingttheiriintetnalii v
constitutions. and their relation to the external social milieu; his critique
springs from a reconstituted social psychology concerned with the ideological
significance of the sign and the combination of signs. For Volosinov, con-
sciousness is not an abstract and autonomous state; rather it is formed and
shaped by signs generated by an articulate group in the process of social
intercourse. Constituted in ideologically tainted signs, consciousness reveals
its semiotic nature; its logic is seen to be the logic of ideological communication.
Deprived of this ideological content, consciousness is reduced to a physiological
fact.

Idealism and psychologism alike overlook the fact that under-
standiag itself can come about only within some kind of semiotic
material (e.g. inner speech), that sign bears upon sign, that
consciousness itself can arise and become a viable fact only in
the material embodiment of signs. The understanding of a sign
is, after all, an act of reference between the sign apprehended
and,other, already known signs: in other words understanding
is a response to a sign with signs. And this chain of
ideological creativity and understanding, moving from sign to sign and
then to a new sign, is perfectly consistent and continuous;

from one link of a semiotic nature (hence, also of a material
nature) we proceed uninterruptedly to another link of exactly
the same nature. And nowhere is there a break in the chain,
nowhere does the chain plunge into inner being, non-material

in nature and unembedded in signs (1973: 11).
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This ideological chain, not unlike Nietzsche's idea of unending sign chains, is
stretched and continuously generated between and by individual consciousnesses.
Consciousness is given a sociological origin because founded in the materiality
of the sign., » '

Every society defines and accentuates particular modes of discourse, the
subjects of which command its attention., Such modes of discourse are not only
socially but historically relative and bear relation to the material circum-~
stances of specifically positioned social groups: t',.. only that which has
acquired social value can enter the world of ideology and establish itself
there' (1973: 22). Whereas at the level of the production of ideologically
constituted sign chains the individual consciousness is passive, here,
within the ideologically constituted web of conceptual discourse, the individual
can play a creative role, exploiting the tensions and contradictions within © ..
and between discursive formations, and thus generating new systems of signifi-
cation,

Volosinov conceives of discourse not only as tensed and contradictory but
alsoas fragmentary; thus the rich generative potentiality of the word as
ideological signifier manifests the 'intersecting of differently oriented social
interests within one and the same sign community, i.e.: by the class struggle!
(1973: 22). He goes on to write:

Class does not coincide with the sign community, i.,e. with the
community which is the totality of users of the same set of

signs for ideological communication, Thus variocus different
social classes will use one and the same language. As a result
diiferently oriented accents intersect in every idebdogical sign.
Sign becomes an arena of the class struggle (1973: 23).

This points to the study of enunciation and@ of the socio-economic context of
utterance, as well as to the political theory of the generation and ownership of
the mode of enunciation as envisioned by Barthes and others,

Volosinov's works form a starting point for a critical tradition which
assumes the relevance of a critique of structuralism in linguistics and anthro-
pology. It finds common ground with the work of those structuralist authors who
have sought to decompose and suspend the generic structuralist oeuvre; and it
is infundamehthls p-.tr with Bourdieu's criticism of the theory and practice
of the social sciences., These relations are hardly surprising if we remember
that Volosinov, while critical of formalism, did eventually converge with that
movement, most notably in the linguistic work of the Prague circle, a circle
which itself greatly influenced French structuralism, With the exception,
perhaps, of his mechanistic relation between speech and 'inner language', the
most rerious defect in his argument, one cannot deny the importance of Bolosinov's
thought in providing a view of social psychology which links the individual, as
species-being, with his society. Given that the relation between individual
- and society has generally been dealt with inadequately by Marxist theorists and
remains a substantial problem for dialectical materialism, the relative neglect
of Volosinov's work by contemporary authors concerned with similar problems is
difficult to explain (although Jacobson's study on Shifters, Verbal Categories
and the Russian Verb (1957) is an exception). It would be a sad loss to scholar-
ship if the work of one of the leading Marxist theoreticians of our century is
forgotten, particularly when his concerns are so acute and pertinent to our
own in the sciences of men,

fnthony Shelton,
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CORRESPONDENCE

' GERTRUDE'
Dear Editors,

Congratulations on translating 'GERTRUDE', (JASO IX:2) from a long-
standing aowaip (aopreciater of wife-acknowledgement in prefaces). One solution
to GERTRUDE'S research problems would be to extend their study into the prefaces
of academics who are neither Africanists nor anthropologists. 4 comparable
harvest awaits them, However, my favourite example of waip is by an Africanist,
William Welmers, in African Language Structures, University of California Press,
1973. He says,

It would be impossible to acknowledge individually all of my
colleagues, students, language informants, and friends ... In
worldly prestige, they range from distinguished university

professors to barefooted children; ... I could not forgive myself,
however, if I did not express my unique indebtedness to my wife
Beatrice., She has followed me into the most improbab’e adventures
listened patiently to my efforts to formulate structural statements
concerning whatever linguistic data I happened to be working on,
become & respectable practical linguist in her own right, successfully
accomplished research and teaching tasks for which I had opportunity
but no time, learned a substantial amount of at least eight ifrican
languages, proven herself an inspired language teacher, been an

equal collabcrator in major publications, and through it all remained
a relaxed and gracious companion and hostess, and my most loyal fan
(viii, ix).

This passage I believe encapsulates all the themes analysed by GERTRUDE,
but in addition we can see from it that the husband-wife relationship can
include the dimension of patron-client, which is itself shown to be in the last
analysis transcendental: 'He for God only, she for God in him',

Yours truly,

Jd.EB. ki, Tonkin
Centre of West African Studies
University of Birmingham

‘Reality and Representation': ! Correction

Dear Editors,

I am writing to correct a misconstruction of my views which appeared on p.37
of your Hilary term issue of this year (IX:1)., In reference to a seminar paper
of mine given at the Institute of Social Anthropology in Oxford last December,
Malcolm Chapman wrote:

Arguments like the Berlin and Kay hypothesis (1969), that colour
categories were determined by structural universality rather than
being subject only to the relativistic self-determination of their




- 199 -

own arbitrary classificatory structure, were ill-received where
relativism had become an attitude of mind. Roy Willis, in a
seminar given in Oxford in 1977, told how personal a threat such
determinisms were to his view of the world -- determinisms that
did, as it were, make him fear for the freedom of men,

Now apart from kaking me appear rather silly, this statement imputes to me
a view which happens to be directly contrary to the one I was seeking to put
forward in that seminar paper., Far from shrinking in horror from the '
implication of genetic (i,e, 'natural') foundations for our colour class-
ifications, as proposed in Berlin and Kay's Basic Color Terms and as extended
and developed by their colleagues and disciples, I uvrged that we joyfully
accept this evidence (which I consider it to be) of extra-social and extra-
cultural determination of our various 'views of the world', The house we
inhabit was, it would seem, built before we came on the scene, but the style
we choose to live in it is still our own., Relativism No! Freedon Yes!

Yours sincerely

Roy Willis _
Department of Social Anthropology
University of Edinburgh

The Editors invite letters of criticism, commentary, or response concerning work
published in the Journal,



BOOK REVIEWS

£nya Peterson Royce, The Anthropology of Dance. Bloomington, Indiana: Indiana
University Press. 1977. 238pp.

This book represents the first general introduction to the study of dance
from an anthropological perspective. (Roderyk Lange's earlier book The Nature
of Dance is, by comparison, an idiosyncratic expression of the author's views and
hardly a broad-based introduction.) Ms. Royce has drawn upon her experience as a
dancer, an anthropologist, and a field worker among the Zapotec Indians of
southern Mexico to produce a comprehensive and highly reéadable book,

The time for such work is certainly right. Although anthropologists havé
long recognised dancing to be a fundamental and ubiquitous feature of human
social life, it has nevertheless suffered from a relative lack of rigorous doc-
umentatisn and analysis. In the past twenty—flve years or so, and particularly
in the:last few, the increase in general academic and anthropological interest
in dance has resulted in numerous articles and theses, and the odd book here and
there, A general introduction, presenting in an orderly fashion the various
ideas and approaches which anthropologists have brought to the study of dance,
has been sorely lacking,

Royce presents a broad review of the literature within a well-organised out-
line of some of the main theoretical issues involved in the anthropological study
of dance., It is not clear to what type of audience she is addressing herself;
however, it would appear from her fairly basic explanations of anthropological
assumptions and theoretical frameworks that she aims her efforts toward laymen
(or perhaps dance schola:s within other disciplines) who may be unfamiliar with
the methods of anth?opology. The discussions of some of these basic issues, for
instance the problem of defining and classifying social phenomena, are quite
clear, illustrating, but not belabouring, certain theoretical pitfalls,
Experienced anthropologists may well find these sections elementary, but they
provide a solid foundation for the consideration of more specialized issues,
Royce manages to give a lucid mix of theoretical discussion and concrete examples,
so that the reader need not feel that he or she is being led too far astray from
the actual social activity of dancing as it occurs among various peoples,

The book is particularly strong on the methods and history of dance research,

including the history of techniques of recording and notating dance, Like others
currently writing on the anthropology of dance (for instance, Drid Williems or
Judith Lynne Hauna) she agrees that the system of notation developed by Rudolf
Laban - Labanotation - &s the most subtle and accurate means of recording dances;
unlike the others, however, she raises doubts about the practicality of such a
highly refined tool to anthropologists in the field., The point is well taken,
especially since she follows it up with suggestions toward the development of a
personal practical method for recording dances in the field, This sort of method
would be advantegeous not only to anthropologists whose primary interest is the
study of dance or kinesics, but even more to those for whom dance or movement
may be a secondary interest and who are unwilling to master the rather time-
consuming techniques of Labanotation.,

Although Royce is to be commended for her comprehensive outline of the
various theoretical issues which confront the anthropologist interested in dance,
her presentation of them nonetheless can be faulted in certain respects. In the
chapter entitled 'Symbol and Style', for example, her use of the term 'symbol!
is somewhat misleading, since it is usually employed within the field of dance
research to refer to the representation by movements or gestures of more abstract
levels of feeling or meaning. Royce, on the other hand, uses the word to make
the argument that dance constitutes an ‘identity markert (156) by which a group
represents itself in contradistinction to other groups., 'Ultimately', she claims,
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‘'what we can say is that dance is & powerful, frequently adopted symbol of the
way people feel about themselves! (163). Dance is thus an important part of a
complex of features which she calls a 'style', by which a group of people
charactérises or identifies itself., (Royce rejects the usefulness of the word
'tradltlon' as implying too static a situation, whereas the expression 'style'
can encompass more flexibly the flow of time and events.) In this case she is
.making an unfortunate simplification of a number of complex issues by reverting
to an apparently functionalist predilection. :

Other problems crop up as a result of the author's functionalist bias, Her
characterisation of dance as a symbol, for example, leads her to differentiate
between dances used assymbols of identity and dances used for recreation (163)
Not ‘only is this distinction unsupported (and, I think, unsupportable), but also
it is doubtful that one can meaningfully speak of dance as being 'used' at all,
£ second problem in the author's approach concerns her rather vague notion of
style: she tends to gloss over the interesting question of the particular
relations between a people's dances and their other habitual movements. She
mentions this issue in passing, but nowhere does she cite Mauss' article
'Techniques of tke Body', still one of the most provocative anthropological dis-
cussions of movements and gestures, Curiously, in the light of her functionalist
bias, Royce, in her description of theoretical positions in anthropological
research in dance, is cautious about recommending a functionalist approach and
qulck to voint out its limitations,

- The final section of the book is devoted to a consideration of future
directions in the anthropological stidy of dance, and here the functionalist/
structuralist dichotomy occupies a key position in her assessment: '... just as
bhis basic dichotomy has underlain previous research, so it will determine the
nature of future research! (177). I find this troubling. While she may be
correct in perceiving this dichotomy to be a guidirg force in dance studies in
the past, it is questionable to what extent this is reflected or influential in
present studies., Even more debatable is the degree to which it will or should
determine the course of future studiesy

Part of Royce's problem may be that in seizing upon the fupctionalist/
structuralist ldichotomy as a means of distinguishing approaches to the study of
dance, she has made an unfortunate choice of terminology. The distinction she
wishes to establish is that between approaches which concern the forms of dances
and which stress the treatment of these dances as self-contained entities
(*structuralist') and approaches which consider dances primarily as they exist in
relation to the cultures of which they are a part ('functionalist'). This dis-
tinction does not need the use of the terms which the author hag chosen, and they
have the muddying effect of invoking vast areas of theoretical debate in the
discipline, :

These categories also need not be portrayed as being mutually exclusive - a
consequence of Royce's dividing the discussion of future directions in dence studies
into 'The Morphology of Dance' and 'The Meaning of Dance'., The most serious con-
sequence of this division is that the whole theoretical problem:of the relation-
ship between the forms and the meanings of dances is lef't unexplored. Another
unfortunate effect of this treatment is to relegate her consideration of
creativity in dance to the realm of form, as if creativity and the meanings
of dances were unrelated issues., Her notion of creativity in dance is further
restricted by her tendency to treat it as an individual phenomenon, and not
particularly as a social one, T would argue that an anthropological approach
to studies of the arts must wrestle with the issue of whether, or how, creativity
is a social phenomenon,
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Such reservations as I have about the presentation of theoretical issues in
this book do not diminish seriously its importance as a contribution to the field
of anthropological studies of dance. In any introductory survey of a discipline
there are bound to be difficulties in dealing with areas of theoretical dis-
agreement, and The Anthropology of Dance is no exception. Royce may be commended
for not shying away from controversial issues, although she could perhaps have
been more careful to have kept her own functionalist bias in check, and she could
have gone somewhat more deeply into her evaliation of various approaches. Her
anthropological background information, her historical material, and her general
organisation and style still make this book an excellent point of departure for
anyone interested in what anthropologists have to say about dance,

Paula Schlinger;

John Blacking (Ed.). The Anthropology of the Body. 4.S.4. Monogfaph 15.
London: hcademic Press., 1977. xii, 426pp., £8,80,

4.5.4, Monograph 15 provides an initiation into the bewildering variépy of
issues concerning the social aspects.of the human body, Since the volume simply
furnishes a record of the A.S.4., conference on the anthropology of the body and
is not constructed aruund a close-knit set of selected themes it is exempt from
certain types of textual criticism; yet one wonders to what extent a compendium
is possible in such ~n intractable area of research,

For the most part, the contributors show little concern with the question
of whether an anthropology of the body can stand as a legitimate field of
enalysis. They seem pleased simply to get- on with their respective researches;.
and while some contributors seem able to define the inherent theoretical
difficulties more successfully than others, the book as a whole gains its
continuity from the reflections of each anthropologist on his or her special
interest., Thus whereas some writers treat the human body as a source of natural
resemblances, others consider the physical body without primary peference to
these categorical difficulties. While it is disturbing that one can so easily
distinguish between anthropologists who criticize assumptions and those who
confidently build upon them, The Anthropology of the Body succeeds in suggesting
novel ideas and analytical techniques, as well as in discussing the problem of
the commensurability of various cultural notions of the self., It not only makes
fascinating reading, but is an index of possible turning points in anthropological
theory.

The study of certain conditions of being human can function as a means by
which one may diagnose problems in many other fields of concern, The anthropology
of the body is an especially fruitful example of this; the essays in this
volume use the theme as a vehicle for discussing taxonomy, categorizing,
metaphysics ~ cultural as well as purely physiological problems raised by our
consciousness of our bodies. One is tempted, in fact, to suggest that the con-
tributions ere linked by a common recognition of the obvious, namely that man's
quest for knowledge is always affected by his awareness of himself, that, among
those things which puzzle him, his awareness of himself is primary, and that
those things which preocecupy him most in the external world are considered by
him with reference to his own physical presence, £s Ellen puts it, in 'The
Semiotics of the Body':

the very fact that human beings perceive and think anthropocentrically
in relation to the non-human universe, together with the demonstrable
elaboration of human anatomical clus51ﬁ1cat10n compared with that of
other animals, suggests that, generally speaking, the human body is
the primary model in both an evolutionary and logico-operational sense (353)
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As one might anticipate, several authors show an interest in alternative
methods of charting physical movement, From the Beneshs' research on movement
notation (whose theatrical applications have been widely recognized) to Lange's
work on the anthropology of dance or Baily's lengthy contribution on movement
patterns involved in playing Afghan string instruments, we find evidence for
a concern with the relativities of physical relationships through body movement.
(See ‘also Schlinger's review of The Anthropology of Dance, p. 20@ of this
issue.,) Whether these relativities are explicable by what qanna, in- 'To Dance
is Human', calls psychobiological factors, or whether they provide us solely
with ‘culturally-derived means of organizing physical experience, the idea that
alternative methods of organizing movement might yield qualltatively different
informational modes appears as a dominant hypothesie if not an overrldlng
conv1ct10n. ;

QOther contributors examine ways in which various classifiéations of the
human body can serve to mediate or illustrate features of social relations:
there is, for instance, Sutherland's analysis of pollution conce;ts among
gyp51es or Strathern's study in New Guinea of the curious notion whereby shame
may be described as being 'on the skin', The totality of social life itself
mey be inscribed im the body as a symbol. Thus, Dogon soc1ety 1s meant to be
like ‘a human body; it may be reduced or analyzed in terms of my' body; a Dogon
should be able to increase his understanding of it as he increases his under-
standing of himself, That the body may become its own interpretative device
becones paradoxical insofar as analogies always refer to things which are
simultaneously alike yet different., In The Anthropology of the:Body this
paradox of self-reference would bear most directly upon Polunin's quest to define
what it is that a culture -~ even our own 'scientificf culture -~ signified in
classifying « particular physical condition as diseased, The idea that in
their descriptions of relationships, classifications can medlate complex
symbolic systems and certain features of social relations is re;nforced by several
noteworthy anthropological contributions in this volume. That the anthropology
of the body may function as a vehicle for discussing a plethora of issues which
are common to all varieties of anthropological analysis is not Just a comment
on the diverse nature of that anthropology; it also shows the way in which
those issues, as different approaches to experience, can awaken us to possibilities
and, 1n generai, to human potentialities, . ;

9

David Napier.

J.K. Dover. Greek Homosexuality. London: Duckworth, 1978, ZQApp. £15.,00

The existence of some form of homosexual practice among the ancient Greeks
has always been common knowledge and has often aroused interest, both scholarly
and anateur, Typically, however, the questions asked about it have been both
morally loaded and empirically 51mpllstlc' were the ancient Greeks reallz
homosexual (or just good friends, or, enter Plato, merely indulging in a
hyperbolic idiom to express the marriage of true male minds)?; .if so, how many
of them? (surely not the man in the agora or the stalwart peasant? -- more
likely Jjust the rich and the aristocratic, since wealth leads to decadence and
decadence to degradatlon), and could homosexuality have been generally accepted
(or merely tolerated on the fringe, its evidential prevalence unfortunately
reflecting the tastes of pormographers, poets, philosophers, and other such
marginal but notably expressive individuals)?

The answers to these questions tended to be vague. We should remember
that strong feelings were not averse to a little imprecision, At a time when
our own traditions still saw in Greece the origins of that €Civilization which
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it was their duty to perpetuate, rumours of a perverted past could create some
unease (their detailed examination even more), More importantly, the ancient
evidence itself seemed disturbingly contradictory. Whenever the Sokratic
circle extolled 'love', it was homsexual eros that was praised; yet Sokrates,
or at least Plato, forbade its consummation, Comedy, philosphy, history,

the casual asides of law-court speeches and, most explicitly, the artistic
representations of vase~painting, make it clear that homosexual affairs

(and male prostitution) were commonplace} yet these practices were .
frequently reviled and the man who 'sold' his body forfeited citizenship.
Even though Aristophanes' sturdy heroes could lust after boyd as well as girls,
effeminates were lampooned in a manner which would have done a rugby club
proud.

Clearly the simple empirical questions -- how many? who? and were they
really? -- will not suffice, A reorientation is required to confront the
question of exactly what constituted 'homosexuality' in the ancient Greek
context -- and this we now possess in J.K, Dover's new book,

Let it be stressed, however, that Greek Homosexuality, like Sir
Kenneth's earlier Greek Popular Morality, remains very much an empirical work
-- g meticulous compilation and analysis of all the available evidence in the
best tradition of British classical scholarship, For some this will make it
a less than easy book to read, for generalizations follow on exhaustive
presentation of the data; but it gives us for the first time, and in a manner
which will require no further addition of information, an unshakeble foundation
of fact., Out of that body of fact the required reorientation grows.

There can be no doubt that, due allowance being made for individual
variation and preference, homosexuality ~- physical homosexuality, anal,
inter-crural, and manual -- was a deeply entrenched part of Greek culture,
and that, from a strictly physical point of view, young men and girls were
equally the objects of male sexual desire., What remains complex is the cultural
response to that recognized desire and the constraints which Greek society
built round its fulfilment,

Though, as the objects of male desire, boys and girls could be classified
together, the opposition between masculinity and femininity remained intact,
No confusion was made between 'homosexuality' and 'effeminancy'. The first
was permissible, the second most certainly not., Yet if 'homosexual' did
not equal {effeminate', the 'passive' partner in a homosexual relationship
came close to being placed in a 'Pemale' situation -~ close indeed to being -
subordinated, Hence a socially required display of reluctance on his part,
Hence also a question of relative age. No man played simultaneously the
tactive' and 'passive' role with another., # younger man submitted himself,
but not withcut difficulty, to an older man, his superior and perhaps his
mentor, An older man who continued to play the 'female'! role was disgraced.
And the younger man, we should note, was supposed to derive no pleasure from
the sexual act, To do sc would have been effeminate, His masculinity was
preserved by the austere denial of physical enjoyment. “If he admitted
pleasure or if he instigated the relationship, he demeaned himself as a pro-
stitute did. Indeed the prostitute who sold his body was the 'slave' both
of his sexuality and of the person who had bought him., He was a man who had
lost his freedom -~ and, like a slave or like a woman, he was therefore
excluded from the body politic,

In a society, then, where homosexual desire was as freely admitted asg
heterosexual desire (at least for the 'active' partner), but where rigid
social and moral constraints still operated, the evidence can appear con-
fusing for those who would assume simplistically that: ifthomosexhality Was
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prevalent then Greece was Sodom and Gomorrah, Greek civilization was firmly
committed to a 'masculine' ideal -- gn ideal which stressed physical prowess,
rational self-control, self-denial and endurance, and which all g, readily
- defined the antitheses of these as ‘feminine', What men admired, even in the
context of a consummated homosexual erotic relationship, were still ‘men’,

Roger Just.
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