Coding Guide for database of ritual form

Compiled by Tim Wilkinson, Quentin Atkinson & Harvey Whitehouse
Further description of ritual arousal coding scheme and analysis of data derived from this database can be found in - Atkinson, Q. D. & Whitehouse, H. (2011). The cultural morphospace of ritual form. Evolution and Human Behavior, 32:50-62.

Constraints

The codes for all are constrained by whether and to what extent they are described in ethnography. There may be cases where traits are present in rituals in practise, but due to the partiality ethnographic recording and/or our reading of the ethnography, these may be absent from the data table. Whilst coding, every effort has been made to ensure that traits have been recorded as accurately and fully as possible.

Definitions

Unless specified 999 means not reported or unclear

Where 999 is a possible answer, not reported and unclear are marked with a ‘?’

Where there is ambiguity over which code should be assigned to a scale of intensity of arousal it is not valid to respond with e.g. 2/3 or 4/5. A single number must be given only. 

CPS: culturally postulated superhuman; god, deity, spirit, ancestor etc.

Classes of participants in rituals
Officiant: headman, priest, shaman, medicine man etc. may represent, control, invoke or become possessed by CPS during the ritual.

Patient: the person whose position in a religious world is altered by the undergoing the ritual. Often acted upon by the CPS agent during the ritual.
Spectator: participating non-patient and non-officiant, but may have an active role in ritual e.g. dancing, singing. Passive spectators; people who witness rituals, e.g. processions, by chance are not included within the spectator category. 

Codes

1. Ritual number

General 

2. Society; name given in data table is one that if searched for in eHRAF will provide hit, e.g. Twi is listed in the table as Akan because eHRAF cannot find Twi in a search. Under Collection Description the name of the society is listed as ‘Culture’.

2.1. Religious tradition; name of religious tradition. Sometimes there are multiple religious traditions coded within a single society. Where codings 12-14.2 vary within a single society, this is because that society participates in multiple religious traditions.
Ritual General

3. Short description of ritual; this is a summary/paraphrasing of the ritual’s description given the ethnography cited in 3.1. If ritual is particularly complex then further notes about it may have been added in 11.
3.1. Main references to ritual in eHRAF; this column specifies the vital references for this ritual. These references have been used to construct summary in column 3. There may be further references to details of the ritual in columns 11, 7 and 7.3.

3.2. Purpose/ type of ritual:
 1) Wedding: union between 2 people (including sororate and levirate marriage).
2) Other Union: non-wedding union between 2 or more people, such as ritual formalisation of blood brotherhood, special non-martial male/female relationships, special supportive relationships such as adoptive kin relations for a new wife taking up patrilocal residence after marriage.
3) Dissolution of formal union: divorce procedure, rituals that are required for or precede re-marriage.
4) Pursuit of this-worldly endeavours A: To encourage CPS Agent’s positive involvement in world; mobilizing the gods so that they improve the situation of the participants of the ritual (and/or participants community)

This includes rituals to increase fecundity of crops, land or animals, to increase fortune in hunting or war, to heal the sick, to make enemies sick or die, to improve the weather, to increase fertility of women/ alleviate barrenness, to ensure a long life. 

Pursuit of this-worldly endeavours A often involves an animal sacrifice to motivate the gods, but other offerings of food or miniature effigies are sometimes present. Blessings can also motivate the positive involvement of the CPS in the life of the participant, as can realigning with a CPS through purification procedures. 

These rituals may involve acts designed to make the CPS agent take pity on the participants. 
Agriculturally motivated rituals tend to occur on a calendrical cycle.
This category could also include revitalization rituals affecting collective destiny, such as cargo cults, millenarian rites and prophetic rites.

5) Pursuit of this-worldly endeavours B: Apotropaeic rites: To discourage, disperse, destroy or dispose of negative supernatural involvement in world. This includes rituals that attempt to appease ancestors in order to prevent their negative influence on the world as well as rituals that represent expiatory action; averting portended/occurrence of evil/pollution through religious procedures.
This category is largely populated by exorcism and healing rituals. These may have compulsatory features such as acts of hostility, threats or coercion of CPS agency. Deception of the CPS agent may also be present. Apotropaeic rituals sometimes include the transference of evil from the patient to another body (animal or object) which is then sacrificed or alienated in some way.
6) Pursuit of other-worldly endeavors: rituals that do not aim to improve the conditions of one’s worldly life, but rather promote CPS reward or salvation in a non-worldly life.

This includes rituals to promote afterlife circumstances, e.g. enter heaven, rituals designed to improve karma, blessings, rites intended to affect status of the soul in the afterlife (these may be performed vicariously).
7) Initiation: changing status from non-member to member of group (or sub group). Initiation does not only refer to neophytes becoming junior members, but also rituals where junior members become senior members. 

8) Installation: non-leader becomes leader.
9) Divination: rituals aimed at locating the CPS responsible for a condition and/or the intentions of the CPS, gaining foreknowledge of the future through appeal to CPS. Rituals acting on the knowledge gained from divination are likely to be coded under pursuit of this-worldly endeavours A or B.
10) Liturgical: sharing of doctrine, group worship or glorification of CPS where focus of ritual is a speech or recitation of holy text promoting the values of a particular religion, generally given by an officiant.
11) Other gathering: aggregation in presence of CPS. May not have explicit CPS involvement, in that shifts of participants religious categorisation are not a focus of these rituals. These gatherings do have ritual structure and references to CPS in action, e.g. dances, songs or possession; however their primary purpose often seems to be socializing, fun/play or therapeutic advantage.

12) New-born related: rituals that occur in association with the birthing process or new born children. 

This includes rituals undertaken to promote an unproblematic birth, naming ceremonies and baptisms that are not formal initiations into the ritual group but do welcome child into the world with reference to CPS.
13) Funerary rituals: are marked by the presence of a dead body or have as their focus the wellbeing of the deceased. 

This includes preparation of corpse for burial, the wake, pre-funeral procession, the burial, post-funeral procession, post-burial feasts, disposal of ashes, memorial services or feasts for individual deceased, memorial services or feasts for collective deceased. These elements may constitute separate rituals or may be compounded.
14) Commemorative rituals; celebration of life of patron saints, deified kings or spiritual leaders. Often involve an image or statue of the CPS being carried in a procession.
15) Other: ritual purpose does not fall within any of the other types. 

3.3. Ritual duration category: 

1) short = less than one hour

2) medium = 1 to 6 hours 
3) long = 6 to 12 hours

4) extended = more than 12 hours
This trait estimates how long participants perceive the ritual unit to be, where a ritual has only one phase of action, ritual duration is usually easy to estimate, because the ritual is easily identified as a unit. Where a ceremony or festival has multiple ritual phases and is not easily identifiable as single unit, coding duration can become difficult to deduce from ethnography. 

If there are multiple ritual phases and a participants perception of the ritual unit is available in ethnography, ritual duration includes the time between the ritual phases (such as breaks for eating and chatting) as long participants do not perceive a new ritual unit beginning when ritual action recommences. 

Where the participant’s perception of the ritual unit cannot be inferred, ritual duration is estimated according to the length of rituals addressed as separate events in the ethnography. If these events include breaks for sleeping or eating then this time is not included in the duration estimate. Using an ethnographer’s notion of a ritual unit is inappropriate where ethnographer gives a thematic presentation of their data. For instance, if ethnography explores symbolic themes in ritual then ceremonies may be divided into rituals which match certain symbols, even though they are part of a larger complex of ritual which appear to form a single ritual event in the perception of participants. 

Breaks for sleeping between phases of ritual action are not included in the coding of ritual duration.

Preparatory phases of rituals (beer making, preparation of masks and collection of necessary holy materials) are not included in ritual duration unless they occur on the same day as a ceremony. If this preparation involves ritual action, then the ritual will be recorded separately. If the preparation of artefacts occurs as part of the ceremony then this time is included. 

Participation

4. What sex are the participants; refers to biological sex, temporary gender alteration during transvestite episodes would not effect this coding.
4.1. Level of total attendance; where coding refers to ‘community’, this corresponds to community in the locality not the religious community. In practical terms this means ‘people for whom it is feasible and reasonably convenient to attend the ritual’ i.e. they live in the village/ town where the village occurs. 

Code 4 (other small sub-group (<15) should be coded when attendance at a family ritual is very low, in order to account for external officiants (shaman, medicine man, priest) and their entourage. For instance, if a ritual involves immediate kin group and external officiants then it is coded 2, 4. 

Code 8 (members of other communities, tribal groups, towns) are likely to be perceived as guests by those who form part of the community in which the ritual is being run. 8 may be involved in roles as officiants, but usually form part of the spectators (participating non-patient/officiants). 8 may be involved in gift giving with the host community. 
Frequency

5. Typical frequency of participation for patient (as patient); refers to the person who is acted upon by the CPS in the ritual. In a healing ritual, this would be the sick person, in an initiation this would be the novice, in a wedding the bride and groom. In some rituals it is unclear who, if anyone, is the patient, these rituals are coded 999. 
5.1. Typical frequency of participation for average participant; refers to the participation of patients, officiants, spectators in a rough frequency estimate. 

When attendance at ritual is high:

It is likely that average participants largely comprise of participating non-patient, non-officiants

When attendance at a ritual is low;

Officiants participation in rituals (with different patients and spectators) should be considered, because they may make up a large proportion of the participants (particularly if a shaman brings an entourage).

Arousal General

Movement and sound
6. Dancing or repetitive rhythmic movement may include swaying, stamping
6.1. Singing and (repetitive) rhythmic vocalization; chants, hymns, repetitive incantations. Note that recitation of texts and speechmaking are covered under spectacle.

6.2. Use of percussion instruments ; drums, cymbals, banging of sticks etc.
6.3. Use of other instruments; listed under 6.10

6.4. Shouting, screaming and other non-rhythmic vocalizations; grunting, howling, imitation of animals, groaning, wailing.

Purification procedures

6.11. Head shaving; all or part of the head is shaved. Sometimes a circle of hair is left on the top of the head. Head shaving or tonsure may not be explicitly described as a purification procedure but it is often associated with this.

6.12 Washing; may occur in river, lake, sea

Altered states of consciousness

6.19. Executive possession; where an incorporeal intentional agent on or in a person’s body temporarily takes control of the person’s agency. The possessed person expresses the actions, beliefs and desires of the possessing agent.

Endurance ordeals

6.37. Extended athletic feats; this may include extended dancing sessions.

6.38. Sleep deprivation; if ritual goes on all night without sleep, then deprivation is counted as present.

Psychological discomfort
6.42. Isolation procedure; solitary confinement in hut or bush, abandonment.
6.44. Mention of disgust; ethnographer notes participants revulsion.

6.45. Humiliation of participants; bullying, taunting, breaking of social norms, embarrassment.

Spectacle
6.50. Mock conflict; ritualised conflict between participants or between participants and evil spirits.

6.51. Ceremonial costume/ bodily decorations; non-ordinary face or body painting with ochre, ash, clay etc., feathers, special robes, headdresses etc., which are applied or worn for participation in ritual.
6.52. Use of fire/embers: e.g. funeral pyre, candles are coded under other in 6.62

6.53. Sacrifice of animals; this is typically chicken, pig or cow, but may involve any animal.

6.55. Other offering; burning of spirit money, offering of miniature effigies, tobacco, vegetable or fruit offering, incense, libations.
6.56. Pathogenic possession; where an incorporeal intentional agent is present on or in a person’s body causing either no effects or some disease and persisting indefinitely or until diagnosis.
6.57. Speechmaking; include reading of sermon, prayers, litany, invocation of god, non-repetitive incantation, recitation of formula, other non-repetitive language addressed to gods, formal announcements.

6.58. Recitation of texts; holy books or scripture read aloud with or without book as a mnemonic.

Indicators of bonding
6.63. Some participants eat meal together; feasting, eating of animal sacrificed during ritual, officiant or host may distribute food, often comes at the end of ritual action.
6.64. Reference to other shared joyful behaviour; e.g. joking, laughter, frivolity, heightened sexual licence, drunkenness; general conviviality.

Arousal General 

7. Short description of peak euphoric arousal moment; euphoric arousal is positive excitement, arousal is not necessarily sexual.

Peak arousal moment is the most exciting event in the ritual, it is not necessarily brief. Peak arousal moment is contextualised within background influences (dancing, music, large crowd) but it is marked by an arousing quality that sets it apart from the rest of the ritual or that would make it particularly memorable.

7.1. Intensity of peak euphoric arousal moment. This is best addressed case-by-case, however as a general rule of thumb for codes 1-4, increases as arousing features become multiple, combinative and synchronised within the group. 5 is rarely coded and represents intense and sudden excitement, for instance adrenalin rushes e.g. after sweat lodge and plunge pool. 
7.2. Which class of participant is exposed to peak euphoric arousal moment; this code defines the participant class(es) which experience the euphoric  excitement level estimated in 7.1. See definitions at beginning of document for description of participant classes. 
7.3. Short description of peak dysphoric arousal moment; dysphoric arousal is negative stimulation or excitement.
7.4. Intensity of peak dysphoric arousal; 

7.5. Which class of participant is exposed to peak dysphoric arousal moment; this code defines the participant class(es) which experience the dysphoric  excitement level estimated in 7.4. See definitions at beginning of document for description of participant classes. 
7.6. Euphoric arousal over the course of the ritual for average participant; rather than focusing on a particular moment of the ritual, this trait scales positive stimulation over the whole ritual. 
7.7. Dysphoric arousal over the course of the ritual for average participant; rather than focusing on a particular moment of the ritual, this trait scales negative stimulation over the whole ritual

Ritual Form
For more information on the ritual form hypothesis and its application see R.N McCauley and T. Lawson, Bringing Ritual to Mind (2002).
8. Level of sensory pageantry for patient does not refer to any sensory pageantry that is directed at other classes of participants. The patient is the person whose position in a religious world is altered by the undergoing the ritual. 

8.1. Location of S marker is the ‘slot’ in the action representation system (agent, patient and instrument) in which the CPS agent acts within the ritual. Where a CPS acts in multiple slots the S marker is determined by the immediacy of the CPS action (i.e. the element, associated with the action representation slot in the ritual that has undergone the fewest enabling rituals is marked by the S)
Exegesis

10. Distribution of ritual exegesis; default coding for this is 1 (known by all competent participants); information on exegesis is generally absent apart from explicit references to secrecy. Unless there is a reference to secrecy we assume the meaning of the ritual generally known because it has been told to the ethnographer (it is noted that ethnographers do sometimes have relationships with officiants who could give them an exegetical insight not held by the average participant).
10.1. Dominant mode of acquisition of exegesis; default coding for this trait is 2 (egalitarian transmission), again this is not something regularly captured in ethnography. We assume that exegesis is largely transmitted before a ritual occurs, a participant asks or is told by another participant what the ritual does (this could be different from the meaning). Unless explicit in ethnography that elder or superior informs participant on exegesis coding is 2. It is noted that this approach seems likely to miss hierarchical connections between members of a society, connection which may have religious significance.
10.2. If SER, what is the religious authorities/ experts attitude towards it? This trait is not often inferable from ethnography.

Other notes

11. Other notes; where this is too much information in 3, more detail is added here. Other information about leadership and the religion may also be present. 

Myth Types

Ethnography is rarely explicit about the absence of myth types, hence the high occurrence of 999 codes for these traits.
12.1. Flood myth; searched for in eHRAF, using Search: Lookup: Lookup culture name: specify word search: flood* myth, deluge.

12.2. Origin myth; searched for in eHRAF, using Search: Lookup: Lookup culture name: specify word search: origin* myth.

12.3. World tree or tree of life; searched for in eHRAF, using Search: Lookup: Lookup culture name: specify word search:  world tree, tree of life.
Spread

13. Under what circumstances is one recruited to the religious tradition? For most traditional religions birth is the fundamental requirement for entry to the religious tradition, as membership to the group often seems to take this as a priori. In some cases a ritual is also necessary.
13.1. Proselytizing individuals; presence or absence of those who seek converts to their religion.
13.2. Scale of shared religious ideas and practice perceived by members.
13.3. How big is the population that considers itself to share a set of identifiable beliefs and practices?

13.4. Is tradition mixed?
0) It's not mixed; practise of religious tradition is not observably influenced by practises from other traditions.
1) small tradition is seen as being part of a related larger tradition; local variation of large tradition
2) members of a small tradition are also separately members of an unrelated larger tradition; traditional indigenous religion is practised separately to rituals from a large tradition. 

3) small tradition is connected to related large tradition but members of small tradition also participate in unrelated large tradition; local variation of large tradition, along with separate practise of large tradition.

Leadership

14. Perception of religious leaders by laity; 
0) Leadership absent; where coding for 14.1 is 4 then this trait is coded 0.
1) Innovator; leader perceived as making changes to rituals and religion, maybe involved in religious revival.

2) Not innovator; leader perceived as maintaining traditional practice of rituals (even if in practice there is drift in ritual actions).

14.1. Degree of hierarchy in religious roles;

1) an overall leader and/or council beyond the community; religious tradition is organised from location beyond the community

 2) lower ranks of officials beneath the central leadership but with authority over sub-sections of the tradition

 3) only one level of leadership and within the community; religion may be made up of several communities each of whom have a religious ‘leader’, this person may be the chief or headman, between communities there is no formal religious hierarchy between ‘leaders’.

 4) no clear patterns of leadership at all; rituals are officiated and organised elders, family heads etc, different people are likely to officiate at different rituals within the same community; these people are not perceived as religious leaders.

14.2. Leaders (not necessarily religious) derive moral authority as embodiments of divine or via privileged access to divine; are the political leaders of the society perceived as having a special connection to a CPS agent which justifies their hierarchical position. Information about this variable generally found in culture summary in eHRAF under socio-political organisation; political organisation. Where the information is absent here it can sometimes be ascertained from ethnographic sources in collection documents.
Social Information on culture

15. Jurisdictional hierarchy of local community; code taken from SCCS database.
15.1. Jurisdictional hierarchy beyond local community; code taken from SCCS database.
15.2. Pre-modern population size; located in eHRAF culture summary under orientation; demography.
15.3. Date of pre-modern population estimate; located in eHRAF culture summary under orientation; demography.
15.4. Modern population size; located in eHRAF culture summary under orientation; demography. 
15.5. Date of modern population estimate; located in eHRAF culture summary under orientation; demography.

Outside influence on Indigenous Religion
16. Influence of classical 'world' religions.
16.1. Details of named religious traditions.
16.2. Arrival of classical religion; this information is inferable or explicit from the eHRAF culture summary: orientation: history and cultural relations. Where this is not possible further information can be obtained in the collection documents.

This code assumes that classical religion was not already present in the area. In China, Confucianism has had an impact on popular religion, but is reported as 999 because it did not arrive.
16.3. Has identification with traditional religion ended? This does not mean that traditional religious rituals have not been coded; these are often described in ethnography even if they are no longer practiced. Information located eHRAF culture summary: orientation: history and cultural relations .

16.4. If yes, provide date; date at which identification with traditional religion ended for the majority of the society.
16.5. Proportion of population identifying with classical religion; this information is inferable or explicit in the eHRAF culture summary: orientation: history and cultural relations. Where this is not possible further information can be obtained in the collection documents.

Database Information
17. EHRAF code; under collection description in eHRAF, this code is listed as OWC code.
17.1. Coverage; this information is usually included in the collection description under description, however one must sometimes refer to the file evaluation in the culture summary or make an estimate by looking at the time frames of the ethnographies listed in the collection documents.
17.2. No. of Docs; usually included in the collection description under description.

17.3. No. of Pgs; usually included in the collection description under description.
17.4. PSF; The subset of the HRAF Collection of Ethnography known as the Probability Sample Files (PSF) is a special kind of random sample called a stratified random sample. The world was divided into 60 culture areas (strata) and one case from each area was randomly chosen from a list of societies that met certain quality control criteria (such as whether one of the ethnographers stayed for more than a year). All 60 of the PSF cases are included in the paper, microfiche, and online versions (eHRAF World Cultures). See Naroll (1967) for the rules used in selecting the sample cases. (Naroll, Raoul. 1967. The proposed HRAF Probability Sample. Behavior Science Notes 2: 70-80.)
This information along with a list of the PSF is available at: http://ehrafworldcultures.yale.edu/ehrafe/miscell/psf.pdf 
17.5. SCCS #; from SCCS database.
17.6. Ethnologue Code; after checking the Linguistic Affiliation of the culture in question using details in the culture summary, the society’s language (or where absent from eHRAF, the society’s name) is searched for at:

http://www.ethnologue.com/site_search.asp
The ethnologue code is found beneath the language name after the letters ISO followed by a 3 digit number. 
17.7. Language Affiliation; this is listed at ethnologue under ‘Classification’.
17.8. Region; available under region in the eHRAF collection description.
